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Kapitel 0. Abstraktion

Ludwig Feuerbach 1843  

But for the present age, which prefers
the sign to the thing signified, the copy

to the original, representation to
reality, appearance to essence.  [The
Essence ofChristianity, Preface to the Second

Edition]
 

Max Stirner 1845  

Wer für den Menschen schwärmt, der
läßt, soweit jene Schwärmerei sich

erstreckt, die Personen außer Acht und
schwimmt in einem idealen, heiligen

Interesse. Der Mensch ist ja keine
Person, sondern ein Ideal, ein Spuk.

 [Der Einzige und sein Eigentum, II, 2, §3 ]
 

Karl Marx 1847  

Die Zeit ist alles, der Mensch ist nichts
mehr, er ist höchstens noch die

Verkörperung der Zeit.  [Das Elend der
Philosophie. Antwort auf Proudhons "Philosophie

des Elends"]
 

Gianni Collu 2010  

Marx? A ghost buster.  [Testimonianze di
Danilo Fabbroni]

 

Jacques Camatte 1974  

[...] capital abstracts man, i.e., it takes all his
content, all his material nature; labor power, all
human substance is capital. [...] Man is abstract
man defined by the constitution. Moreover, one
should not forget capital has conquered all sci-
ence, all human intellectual work, and it domi-
nates the very name of this amassed knowledge.
In opposition to the man of feudal society,
which was animal above all, man of bourgeois
society is a pure spirit.  [This World We Must Leave]

 

Jerry Mander 1978  

A widely misunderstood Soviet film, Solaris, di-
rected by Andre Tarkovski from the book by
Stanislaw Lem, depicts problems faced by some

astronauts in a space station that is orbiting the
planet Solaris in a faraway galaxy. ¶ Of an ori-
ginal group of eighty-five astronauts, only two
are left. Most have fled, others have gone mad
and been shipped back to Earth. Several have
killed themselves. ¶ The surface of Solaris is
one vast ocean, which is also a single living
mind. This planet-ocean-mind is playing some
kind of awful mental trick on its visitors. ¶ Back
on Earth, puzzled space officials send a psycho-
logist, Kris Kelvin, to investigate. Before lea-
ving the planet for outer space, Kelvin spends
his final weeks visiting his father in a small
house deep in some woods. He immerses himself
in the forest and takes long, silent walks
through meadows. The film moves exceedingly
slowly at this point. There are long sequences in
which nothing but natural events of the forest
pass by the camera lens. Nature-time. ¶ Someti-
mes the camera follows Kelvin’s eyes as they ab-
sorb the surroundings. It rains. He is soaked.
Back at his cabin, his body is warmed by a fire. ¶
Finally it is time to leave. Now the camera is in
the front seat of the car, sitting where Kelvin is
sitting. We see what he sees. ¶ Slowly the terrain
changes. Winding wooded roads give way to
straight, one-lane roads. The foliage recedes
from the highway. Then we are on a freeway.
The environment has become speeding cars,
overpasses, underpasses, tunnels. Soon, we are
in a city. There is noise, light, buildings every-
where. The natural landscape is submerged, in-
visible. Homocentric landscapes, abstract rea-
lity prevail. From there it’s a fast cut to space. ¶
Kelvin is alone in a small space vehicle, heading
toward Solaris. Earth is gone. His roots have
been abandoned. Grounding, by definition, is
impossible. His whole environment is abstract.
His planetary home now exists only in memory.
¶ Arriving at the space station, Kelvin under-
stands Solaris’ trick. It enters visitors’ memories
and then creates real-life manifestations of
them. This begins to happen to Kelvin. His
long-dead wife appears in his room. At first he
believes it is an image of her; then he realizes it
is not just an image, it is actually she. And yet,
they are both aware that she is only a manifesta-
tion of his mind. So she is simultaneously real
and imaginary. ¶ Other people from Kelvin’s
life appear in the lab. He encounters the re-



created memories of the other two astronauts;
relatives, old friends, toys, scraps of long-aban-
doned clothing, technical equipment, potted
plants, dogs, dwarfs from a childhood circus,
fields of grass. Things are strewn wildly about as
the visitors from Earth try to figure out what to
do with all the real​/​unreal stuff that keeps ap-
pearing from their memories. The space station
takes on the quality of a dream, a carnival, a lu-
natic asylum. ¶ The scientists consider retur-
ning to Earth as the others have. Kelvin favors
this move as he feels his sanity slipping, yet he
realizes that to leave means “killing” his redis-
covered wife. Back on Earth she will be a me-
mory, much as Earth has become in this space
station. She understands this, and it is a source
of anguish for both of them.  [Four Arguments for the
Elimination of Television]

 

Ivan Illich 2002  

Früher, da verliess man die Welt beim Sterben.
Bis dahin stand man in ihr. Wir gehören beide
zur Generation derer, die noch "auf die Welt"
gekommen sind, und die jetzt doch bedroht
sind, bodenlos zu sterben. Wir - ungleich ande-
ren Generationen - haben den Bruch mit der
Welt erlebt. ¶ Der Aussteiger machte sich auf
die Pilgerschaft nach Santiago; bat um stabilitas
an der Klosterpforte; schloss sich den Aussätzi-
gen an. In der russischen und griechischen Welt
gab's auch noch die Möglichkeit, nicht Mönch,
sondern Narr zu werden, un den Rest des Le-
bens unter Hunden und Bettlern im Atrium der
Kirche zu schmarotzen. Aber selbst diesen ex-
tremen Weltflüchtlingen blieb die "Welt" der
sinnliche Rahmen ihres vorläufigen Da-seins.
Die "Welt" blieb Versuchung, gerade für den,
der ihr entsagen wollte. Die Meisten, die vorga-
ben die Welt verlassen zu haben, ertappten sich
nur zu bald beim Mogeln. Die Geschichte der
christlichen Askese ist die des heroischen Versu-
ches der Ehrlichkeit beim Verzicht auf eine
"Welt", an der jede Faser hängen bleibt. Mein
Onkel Alberto noch liess sich den VinSanto aus
dem eigenen Geburtsjahr zum Sterben servie-
ren. ¶ Heute ist das anders. Die zweitausendjäh-
rige Epoche des christlichen Europa ist vorbei.
Jene Welt, in die unsere Generation noch gebo-
ren wurde, ist abhanden gekommen. Nicht nur
den Nachgeborenen, sondern auch uns Alten ist
sie unfassbar geworden. Dass Greise sich schon

immer an bessere Zeiten erinnert haben, ist kein
triftiger Grund für uns, die wir vor den Regimen
von Stalin, Roosevelt, Hitler und Franco da wa-
ren, diesen durchlebten Abschied zu vergessen.
Ich erinnere mich an den Tag, an dem ich für
immer vergreist bin. Ich kann die schwarzen
Märzwolken in der Abendsonne nicht verges-
sen, und den Weinberg auf der Sommerheide
zwischen Plötzleinsdorf und Salmannsdorf bei
Wien, zwei Tage vor dem Anschluss. Bis zu je-
ner Stunde war es mir eine Selbst-verständlich-
keit gewesen, einmal dem alten Turm auf der
dalmatinischen Insel Kinder zu zeugen. Seit je-
nem einsamen Spaziergang schien es mir un-
möglich. Die Ausbettung des Körpers aus dem
Gewebe der Geschichte habe ich damals als
Zwölfjähriger erlebt, noch bevor von Berlin der
Befehl ausging, im ganzen Reich die Narren zu
vergasen. ¶ Von diesem Umbruch im Erleben
von Welt und Tod miteinander zu sprechen, ist
ein Privileg der Generation, die das Vorher
kannte. Helmut, ich glaube an einen zu schrei-
ben, der davon was weiss. Das Schicksal hat
mich sehr jung zum Kollegen, Beirat und
Freund von Frauen und von Männern gemacht,
die um Jahrzehnte älter waren. So habe ich ge-
lernt, mich von Menschen erbauen und bilden
zu lassen, die zu alt waren, um jenes Erlebnis
der Entkörperung mitmachen zu können. An-
dererseits sind unsere Schüler allesamt Kinder
der Epoche nach Guernica, Leipzig, Belsen und
Los Alamos. Genozid und Genomprojekt;
Waldsterben und Hydroponik; Herztausch und
versichertes Medizid sind gleichmässig ge-
schmacklos, geruchlos, unfassbar und un-welt-
lich. Die Adventsfeier um die Erlanger Leiche
zelebriert die Bodenlosigkeit des weltlosen Un-
menschen. Wir, die wir gerade alt genug sind,
und jung genug, um das Ende der Natur, der
den Sinnen entsprechenden Welt, erlebt zu ha-
ben, sollten, wie kaum andere, sterben können.
Gewesenes kann verwesen. Vergangenes kann
erinnert werden. Paul Celan wusste, dass vom
Weltschwund, den wir erlebt haben, nur Rauch
bleibt. Erst der virtual drive meines Computers
hat mir das Wahrzeichen für jenes "auf immer
Weg-Gehens" geschaffen, durch das sich der
Verlust von Welt und Fleisch vorstellen lässt.
Das Welthafte an der Welt liegt nicht wie
Trümmer in tieferen Schichten des Bodens. Es
ist weg, wie eine gelöschte Zeile im RAM-drive.
¶ Deshalb können wir, die Siebzigjährigen, ein-



zigartige Zeugen sein, nicht nur für Namen,
sondern für Wahrnehmungen, die keiner mehr
kennt. Viele, die im Bruch gestanden, sind aber
an ihm zerbrochen. Ich kenne welche, die selbst
den Faden zerrissen zum Dasein vor der Atom-
bombe und Auschwitz und AIDS. Sie sind tief
im Herzen, und mitten im Leben schon, zu vije-
jos verdes geworden, zu alten Grünen, die so
tun, als könnte es Väter geben in dem zur mach-
baren Show gewordenen "System". Was im
Dritten Reich noch Propaganda war, die durch
Gerücht unterlaufen werden konnte, wird jetzt
verkauft: als Menü mit dem Programm des
Computers oder der Versicherung; als Beratung
für Studium, Trauerarbeit oder Krebsbehand-
lung; als Gruppentherapie der Betroffenen. Wir
Alten gehören zur Generation der Pioniere die-
ses Un Sinnes. Wir sind die letzten der Genera-
tion, durch die das Entwicklungs- , Kommuni-
kations- und Dienstleistungswesen zum welt-
weiten Bedürfnis geworden ist. Die weltent-
fremdete Entsinnlichung und programmierte
Hilflosigkeit, die wir propagiert haben, stellt
den Abfall der in unserer Generation im Him-
mel und auf Erden, in Grundwasser und Strato-
sphäre, abgelagert wurde, in den Schatten. ¶
Wir waren in den Schlüsselposten, als das Fern-
sehen den Alltag entrückte. Ich selbst habe
mich dafür geschlagen, dass regensicher, auf je-
dem Dorfplatz von Puerto Rico, der Universi-
täts-Sender strahlen musste. Ich wusste damals
noch nicht, wie sehr damit die Reichweite der
Sinne schrumpfen musste, und der Horizont mit
verwalteten Darstellungsmöbeln verrammelt
würde. Ich dachte nicht daran, dass bald das eu-
ropäische Wetter aus der Abendschau schon den
ersten Morgenblick durchs Fenster einfärben
würde. Mit unfassbaren Dingen, wie einer Mil-

liarde Menschen als Säulendiagramm, bin ich
Jahrzehnte unzüchtig umgegangen. Seit Januar
kommt nun mein Kontoauszug von Chase Man-
hatten mit einer Säulengraphik dekoriert: Sie
erlaubt mit einem Blick meine Ausgaben für
Kneipen und für Büromaterial zu vergleichen.
Durch Hunderte von kleinsten Informations-,
Verwaltungs und Beratungsleistungen, die sich
mir anbiedern, wird mir meine conditio humana
interpretiert. So smooth and slick habe ich mir
den Einbau des Erziehungsvorhabens in den le-
benslangen Alltag nicht vorstellen können, als
ich mit Dir, Helmut, vor mehr als zwanzig Jah-
ren von diesem Thema sprach. ¶ Immer tiefer
sinkt die sinnliche Wirklichkeit unter die Folien
von Seh-, Hör- und Schmeck-Befehlen. Die
Erziehung zum unwirklichen Machwerk be-
ginnt mit den Lehrbüchern, deren Text auf Le-
genden zu Graphik Kästen zusammenge-
schrumpft ist, und endet mit dem Sich-Festhal-
ten des Sterbenden an ermunternden Test-Re-
sultaten über seinen Zustand. Erregende, see-
lisch besetzende Abstrakta haben sich wie plasti-
sche Polsterüberzüge auf die Wahrnehmung von
Welt und Selbst gelegt. Ich merke es, wenn ich
zu jungen Leuten über die Auferstehung vom
Tode spreche: Ihre Schwierigkeit besteht nicht
an einem Mangel an Vertrauen, sondern an der
Entkörperung ihrer Wahrnehmung, ihr Leben
in konstanter Ablenkung vom Fleisch. ¶ Du und
ich bereiten uns vor, in einer dem Tode feindli-
chen Welt nicht mehr "zu Tode zu kommen",
sondern intransitiv zu sterben. Lass uns zu Dei-
nem siebzigsten Geburtstag die Freundschaft
feiern, in der wir Gott für die sinnhafte Wirk-
lichkeit der Welt, durch unseren Abschied von
ihr loben sollen.  [Verlust von Welt und Fleisch ]

 
 



Kapitel 1. Auf dem Weg des Tages. Beobachtete
Tatsachen

 

§ 1.1. Die Armut der Alten und der
Reichtum der Modernen oder
andersherum? Umgekehrt

Henry David Thoreau 1854  

The farmer is endeavoring to solve the
problem of a livelihood by a formula
more complicated than the problem

itself. [...] This is the reason he is poor;
and for a similar reason we are all poor

in respect to a thousand savage
comforts, though surrounded by

luxuries. surrounded by luxury, in
comparison with the thousand comforts

the savages have.  [Walden or, Life in the
Woods]

 

Guy Debord 1978  

From progress to promotion, they lost
what little they had, and gained what

nobody wanted.  [In girum imus nocte et
consumimur igni]

 

Marshall Sahlins 1966 (1972)  

The Original Affluent Society
If economics is the dismal science, the study of
hunting and gathering economies must be its
most advanced branch. Almost universally com-
mitted to the proposition that life was hard in
the paleolithic, our textbooks compete to con-
vey a sense of impending doom, leaving one to
wonder not only how hunters managed to live,
but whether, after all, this was living? The spec-
ter of starvation stalks the stalker through these
pages. His technical incompetence is said to en-
join continuous work just to survive, affording
him neither respite nor surplus, hence not even
the “leisure” to “build culture”. Even so, for all
his efforts, the hunter pulls the lowest grades in
thermodynamics — less energy ​/​ capita​/​year
than any other mode of production. And in
treatises on economic development he is con-
demned to play the role of bad example: the so-
called “subsistence economy”. ¶ The traditio-

nal wisdom is always refractory. One is forced to
op pose it polemically, to phrase the necessary
revisions dialectically: in fact, this was, when
you come to examine it, the original affluent so-
ciety. Paradoxical, that phrasing leads to anot-
her useful and unexpected conclusion. By the
common understanding, an affluent society is
one in which all the people's material wants are
easily satisfied. To assert that the hunters are
affluent is to deny then that the human condi-
tion is an ordained tragedy, with man the priso-
ner at hard labor of a perpetual disparity bet-
ween his unlimited wants and his insufficient
means. ¶ For there are two possible courses to
affluence. Wants may be “easily satisfied” either
by producing much or desiring little. The fami-
liar conception, the Galbraithean way, makes
assumptions peculiarly appropriate to market
economies: that man's wants are great, not to
say infinite, whereas his means are limited, alt-
hough improvable: thus, the gap between means
and ends can be narrowed by industrial produc-
tivity, at least to the point that “urgent goods”
become plentiful. But there is also a Zen road to
affluence, departing from premises somewhat
different from our own: that human material
wants are finite and few, and technical means
unchanging but on the whole adequate. Ad-
opting the Zen strategy, a people can enjoy an
unparalleled material plenty-with a low stan-
dard of living. ¶ That, I think, describes the
hunters. And it helps explain some of their more
curious economic behavior: their “prodigality”
for example — the inclination to consume at
once all stocks on hand, as if they had it made.
Free from market obsessions of scarcity, hun-
ters' economic propensities may be more con-
sistently predicated on abundance than our own.
Destutt de Tracy, “fish-blooded bourgeois doc-
trinaire” though he might have been, at least
compelled Marx's agreement on the observation
that “in poor nations the people are comforta-
ble”, whereas in rich nations “they are gene-
rally poor”. […]
Sources of the Misconceptio
“Mere subsistence economy” “limited leisure
save in exceptional circumstances”, “incessant
quest for food”, “meagre and relatively unrelia-



ble” natural resources, “absence of an economic
surplus,” “maximum energy from a maximum
number of people” — so runs the fair average
anthropological opinion of hunting and gathe-
ring.
[…] in reference to South American hunters:

“The nomadic hunters and gatherers barely
met minimum subsistence needs and often fell
far short of them. Their population of 1 per-
son to 10 or 20 square miles reflects this.
Constantly on the move in search of food,
they clearly lacked the leisure hours for non-
subsistence activities of any significance, and
they could transport little of what they might
manufacture in spare moments. To them,
adequacy of production meant physical survi-
val, and they rarely had surplus of either pro-
ducts or time” (Steward & Faron 1958, p.
60).

But the traditional dismal view of the hunters'
fix is also preanthropological and extra-anthro-
pological, at once historical and referable to the
larger economic context in which anthropology
operates. It goes back to the time Adam Smith
was writing, and probably to a time before an-
yone was writing. Probably it was one of the first
distinctly neolithic prejudices, an ideological
appreciation of the hunter's capacity to exploit
the earth's resources most congenial to the his-
toric task of depriving him of the same. […] ¶ Is
it so paradoxical to contend that hunters have
affluent economies, their absolute poverty not-
withstanding? Modern capitalist societies,
however richly endowed, dedicate themselves to
the proposition of scarcity. Inadequacy of eco-
nomic means is the first principle of the world's
wealthiest peoples. The apparent material status
of the economy seems to be no clue to its ac-
complishments; something has to be said for the
mode of economic organization. ¶ The market-
industrial system institutes scarcity, in a manner
completely unparalleled and to a degree
nowhere else approximated.[…] ¶ Both Eyre
and Sir George Grey, whose sanguine view of
the indige nous economy we have already noted
(“I have always found the greatest abundance in
their huts”) left specific assessments, in hours
per day, of the Australians' subsistence labors.
(This in Grey's case would include inhabitants
of quite undesirable parts of western Australia.)
The testimony of these gentlemen and explorers
accords very closely with the Arnhem Land

averages obtained by McCarthy and McArthur.
“In all ordinary seasons”, wrote Grey, (that is,
when the people are not confined to their huts
by bad weather)

“they can obtain, in two or three hours a suffi-
cient supply of food for the day, but their
usual custom is to roam indolently from spot
to spot, lazily collecting it as they wander
along” (1841, vol. 2, p. 263; emphasis mine).

Similarly, Eyre states:
“In almost every part of the continent which
I have visited, where the presence of Euro-
peans, or their stock, has not limited, or des-
troyed their original means of subsistence, I
have found that the natives could usually, in
three or four hours, procure as much food as
would last for the day, and that without fati-
gue or labour” ( 1845, pp. 254-255; emphasis
mine).

 [Stone age economics, pp. 1-4,26]
 

Jean Baudrillard 1970  

The Palaeolithic, or the First Affluent Society ¶
We must abandon the received idea we have of
an affluent society as a society in which all ma-
terial (and cultural) needs are easily met, for
that leaves all social logic out of account. We
should rather espouse the notion recently pro-
pounded by Marshall Sahlins in his article on
the first affluent society, that it is our industrial
and productivist societies which, unlike certain
primitive societies, are dominated by scarcity,
by the obsession with scarcity characteristic of
the market economy. The more one produces,
the more clearly does one show up, amidst
plenty, how irremediably far off is that final
point which affluence would represent, defined
as an equilibrium between human production
and human goals. Since what is satisfied in a
growth society, and increasingly satisfied as
productivity grows, are the very needs of the or-
der of production, not the ‘needs’ of man(the
whole system depends indeed on these being
misrecognized), it is clear that affluence recedes
indefinitely: more precisely, it is irrevocably re-
jected and the organized reign of scarcity
(structural penury) preferred. ¶ For Sahlins, it
was the hunter-gatherers (the primitive noma-
dic tribes of Australia, the Kalahari, etc.) who,
in spite of their absolute ‘poverty’, knew true



affluence. The primitive people of those socie-
ties have no personal possessions; they are not
obsessed by their objects, which they throw
away as and when they need to in order to be
able to move about more easily. ¶ They have no
apparatus of production, or ‘work’: they hunt
and gather ‘at their leisure’, as we might say,
and share everything within the group. They
are entirely prodigal: they consume everything
immediately, make no economic calculations
and amass no stores. The hunter-gatherer has
nothing of that bourgeois invention, economic
man, about him. He is ignorant of the basic
principles of Political Economy. And, indeed,
he never exploits human energies, natural re-
sources or the effective economic possibilities to
the full. ¶ He sleeps a lot. He has a trust – and
this is what characterizes his economic system –
in the wealth of natural resources, whereas our
system is characterized (ever more so with tech-
nical advance) by despair at the insufficiency of
human means, by a radical, catastrophic anxiety
which is the deep effect of the market economy
and generalized competition. ¶ The collective
‘improvidence’ and ‘prodigality’ characteristic
of primitive societies are the sign of real afflu-
ence. We have only the signs of affluence. ¶ Be-
neath a gigantic apparatus of production, we
anxiously eye the signs of poverty and scarcity.
But poverty consists, says Sahlins, neither in a
small quantity of goods, nor simply in a relation
between ends and means: it is, above all, a rela-
tion between human beings. The basis for the
confidence of primitive peoples and for the fact
that, within hunger, they live a life of plenty, is
ultimately the transparency and reciprocity of
social relations. It is the fact that no monopoli-
zation whatever of nature, the soil, the instru-
ments or products of ‘labour’ intervenes to obst-
ruct exchange and institute scarcity. ¶ There is
among them no accumulation, which is always
the source of power. ¶ In the economy of the
gift and symbolic exchange, a small and always
finite quantity of goods is sufficient to create ge-
neral wealth since those goods pass constantly
from one person to the other. Wealth has its ba-
sis not in goods, but in the concrete exchange
between persons. It is, therefore, unlimited
since the cycle of exchange is endless, even
among a limited number of individuals, with
each moment of the exchange cycle adding to
the value of the object exchanged. It is this con-

crete and relational dialectic which we find in-
verted, as a dialectic of penury and unlimited
need, in the process of competition and diffe-
rentiation characteristic of our civilized, indus-
trial societies. Where, in primitive exchange,
every relationship adds to the social wealth, in
our ‘differential’ societies every social relations-
hip adds to individual lack, since every thing
possessed is relativized in relation to others (in
primitive exchange, it is valorized by the very
relationship with others). ¶ It is not, therefore,
paradoxical to argue that in our ‘affluent’ socie-
ties abundance is lost and that it will not be res-
tored by an interminable increase in produc-
tivity, by unleashing new productive forces.
Since the structural definition of abundance and
wealth lies in social organization, only a revolu-
tion of the social organization and of social re-
lations could bring those things about. Will we
return, one day, beyond the market economy, to
prodigality? Instead of prodigality, we have
‘consumption’, forced consumption in perp-
etuity, twin sister to scarcity. It was social logic
which brought primitive peoples the ‘first’ (and
only) affluent society. It is our social logic
which condemns us to luxurious and spectacular
penury.  [The Consumer Society, pp. 85-86]

 

Jean Baudrillard 1986  

The only comparable distress is that of a man
eating alone in the heart of the city. You see
people doing that in New York, the human flot-
sam of conviviality, no longer even concealing
themselves to eat leftovers in public. But this
still belongs to the world of urban, industrial
poverty. The thousands of lone men, each run-
ning on their own account, with no thought for
others, with a stereophonic fluid in their heads
that oozes through into their eyes, that is the
world of Blade Runner, the post-catastrophe
world. Not to be aware of the natural light of
California, nor even of a mountain fire that has
been driven ten miles out to sea by the hot wind,
and is enveloping the offshore oil platforms in
its smoke, to see nothing of all this and obstina-
tely to carry on running by a sort of lymphatic
flagellation till sacrificial exhaustion is reached,
that is truly a sign from the beyond. It is like the
obese person who keeps on getting fatter, the
record rotating endlessly in the same groove,
the cells of a tumour proliferating, like every-



thing that has lost the formula for stopping its-
elf. This entire society, including its active, pro-
ductive part - everyone - is running straight
ahead, because they have lost the formula for
stopping.  [America]

 

Jaime Semprun 1993  

Progress appears fundamentally flawed, and as a
general rule, everything that should have made
life easier devours it. The idea that the historical
process that began in the Renaissance can know
a happy ending is now so lacking in credibility
that it can be said that Modernity has reached
pure perfection - for perfection is the characte-
ristic of that which cannot be improved. Moder-
nity therefore ends; it had begun in the cities,
and in the cities it ends.  [Dialogues sur l’achévement des
temps modernes]

 

Juliet B. Schor  1993  

“The labouring man will take his rest long in
the morning; a good piece of the day is spent
afore he come at his work; then he must have his
breakfast, though he have not earned it at his ac-
customed hour, or else there is grudging and
murmuring; when the clock smiteth, he will
cast down his burden in the midway, and
whatsoever he is in hand with, he will leave it
as it is, though many times it is marred afore he
come again; he may not lose his meat, what
danger soever the work is in. At noon he must
have his sleeping time, then his bever in the af-
ternoon, which spendeth a great part of the day;
and when his hour cometh at night, at the first
stroke of the clock he casteth down his tools, lea-
veth his work, in what need or case soever the
work standeth.” ( James Pilkington, Bishop of
Durham, ca. 1570)

One of capitalism's most durable myths is that it
has reduced human toil. This myth is typically
defended by a comparison of the modern forty-
hour week with its seventy- or eighty-hour
counterpart in the nineteenth century. The im-
plicit — but rarely articulated — assumption is
that the eighty-hour standard has prevailed for
centuries. The comparison conjures up the
dreary life of medieval peasants, toiling steadily
from dawn to dusk. We are asked to imagine the
journeyman artisan in a cold, damp garret, ri-

sing even before the sun, laboring by candle-
light late into the night. ¶ These images are
backward projections of modern work patterns.
And they are false. Before capitalism, most
people did not work very long hours at all. The
tempo of life was slow, even leisurely; the pace
of work relaxed. Our ancestors may not have
been rich, but they had an abundance of leisure.
When capitalism raised their incomes, it also
took away their time. Indeed, there is good rea-
son to believe that working hours in the mid-ni-
neteenth century constitute the most prodigious
work effort in the entire history of humankind.
¶ Therefore, we must take a longer view and
look back not just one hundred years, but three
or four, even six or seven hundred. Consider a
typical working day in the medieval period. It
stretched from dawn to dusk (sixteen hours in
summer and eight in winter), but, as the Bishop
Pilkington has noted, work was intermittent —
called to a halt for breakfast, lunch, the custo-
mary afternoon nap, and dinner. Depending on
time and place, there were also midmorning and
midafternoon refreshment breaks. These rest
periods were the traditional rights of laborers,
which they enjoyed even during peak harvest
times. During slack periods, which accounted
for a large part of the year, adherence to regular
working hours was not usual. According to Ox-
ford Professor James E. Thorold Rogers, the
medieval workday was not more than eight
hours. The worker participating in the eight-
hour movements of the late nineteenth century
was "simply striving to recover what his ances-
tor worked by four or five centuries ago."[...] ¶
The contrast between capitalist and precapita-
list work patterns is most striking in respect to
the working year. The medieval calendar was
filled with holidays. Official — that is, church
— holidays included not only long "vacations"
at Christmas, Easter, and midsummer but also
numerous saints' andrest days. These were spent
both in sober churchgoing and in feasting, drin-
king and merrymaking. In addition to official
celebrations, there were often weeks' worth of
ales — to mark important life events [...] as
well as less momentous occasions (scot ale, lamb
ale, and hock ale) [...] . All told, holiday leisure
time in medieval England took up probably
about one-third of the year. And the English
were apparently working harder than their
neighbors. The ancien règime in France is re-



​

ported to have guaranteed fifty-two Sundays,
ninety rest days, and thirty-eight holidays. In
Spain, travelers noted that holidays totaled five
months per year.   [Pre-industrial workers had a shorter
workweek than today's ]

 

David Graeber & David Wengrow 2021  

Lahontan anticipates some of these arguments
in his Memoirs, when he notes that Americans
who had actually been to Europe — here, he
was very likely thinking primarily of Kandi-
aronk himself, as well as a number of former
captives who had been put to work as galley
slaves — came back contemptuous of European
claims to cultural superiority. Those Native
Americans who had been in France, he wrote,

“...were continually teasing us with the faults
and disorders they observed in our towns, as
being occasioned by money. There’s no point
in trying to remonstrate with them about how
useful the distinction of property is for the
support of society: they make a joke of any-
thing you say on that account. In short, they
neither quarrel nor fight, nor slander one
another; they scoff at arts and sciences, and
laugh at the difference of ranks which is ob-
served with us. They brand us for slaves, and
call us miserable souls, whose life is not worth
having, alleging that we degrade ourselves in
subjecting ourselves to one man [the king]
who possesses all the power, and is bound by
no law but his own will.”

In other words, we find here all the familiar cri-
ticisms of European society that the earliest
missionaries had to contend with — the squabb-
ling, the lack of mutual aid, the blind submis-
sion to authority — but with a new element ad-
ded in: the organization of private property.
Lahontan continues:

“They think it unaccountable that one man
should have more than another, and that the
rich should have more respect than the poor.
In short, they say, the name of savages, which
we bestow upon them, would fit ourselves
better, since there is nothing in our actions
that bears an appearance of wisdom.”

 [The Dawn of Everything: A New History of Humanity]

 
Verba stultitiæ

Ernest Mandel 1974  

Primitive communities based on poverty ¶
During the major part of prehistoric exis-
tence, humanity lived in conditions of ex-
treme poverty and could only obtain the
food necessary for subsistence by hunting,
fishing and fruit gathering. ¶ Humanity li-
ved off nature as a parasite, since it was un-
able to increase the natural resources which
were the basis of its subsistence. Humanity
could not control these resources. ¶ Primi-
tive communities are organised to guaran-
tee collective survival in these extremely
difficult conditions of existence. Everyone
is obliged to take part in current produc-
tion, and everyone's labour is necessary to
keep the communities alive. The granting
of material privileges to one part of the
tribe would condemn another part to fa-
mine, would deprive it of the possibility of
working normally, and would therefore
undermine the conditions for collective
survival. This is why social organisation, at
this stage in the development of human so-
cieties, tends to maintain maximum equa-
lity within human communities. ¶ After
examining 425 primitive tribes, the
English anthropologists Hobhouse, Whee-
ler and Ginsberg found a total absence of
social classes amongst all the tribes who
knew nothing about agriculture. ¶ The
Neolithic revolution ¶ It was only the deve-
lopment of techniques of agriculture and
animal husbandry which modified this si-
tuation of fundamental poverty in any long
term way. The technique of agriculture,
the greatest economic revolution in
humanity's existence, is attributable to wo-
men, as are a series of other important dis-
coveries in pre-history (notably the techni-
ques of pottery and weaving). ¶ This star-
ted to take place around 15,000 B.C. in a
few places in the world, most probably first
of all in Asia Minor, Mesopotamia, Iran
and Turkestan, gradually progressing into
Egypt, India, China, North Africa and
Mediterranean Europe. It is called the
neolithic revolution because it happened
during that part of the Stone Age when the
principal tools of work were made of
polished stone (the final epoch of the Stone
Age). ¶ The neolithic revolution allowed
humanity to produce its food itself, and



therefore to control more or less its own
subsistence. Primitive humanity's depen-
dence on the forces of nature was diminis-
hed. It permitted the building up of food re-
serves, which in turn released certain mem-
bers of the community from the need to
produce their own food. Thus a certain eco-
nomic division of labour could develop, a
specialisation of jobs, which increased the
productivity of human labour. In primitive
society there are as yet only the bare out-
lines of such specialisation. As one of the
first Spanish explorers said in the Sixteenth
Century about the American Indians:
“They (the primitive people) want to use
all their time gathering together food, be-
cause if they used it in any other way, they
would be overcome with hunger.”   [From
Class Society to Communism. An introduction to
marxism]

 

§ 1.2. Vergänglichkeit der
Unmittelbarkeit und Verlust des
Einfachen

François-René Chateaubriand 1848  

Wahres Glück ist billig. Wenn es teuer
ist, ist es nicht gut.  [Mémoires d’outre-tombe]

 

Martin Heidegger 1949  

Der Mensch versucht vergeblich, durch
sein Planen den Erdball in eine

Ordnung zu bringen, wenn er nicht dem
Zuspruch des Feldweges eingeordnet

ist. Die Gefahr droht, dass die Heutigen
schwerhorig fiir seine Sprache bleiben.

Ihnen fallt nur noch der Larm der
Apparate, die sie fast fiir die Stimme

Gottes halten, ins Ohr. So wird der
Mensch zerstreut und weglos. Den
Zerstreuten erscheint das Einfache
einformig. Das Einformige macht

iiberdriissig. Die Verdriesslichen finden
nur noch das Einerlei. Das Einfache ist
entflohen. Seine stille Kraft ist versiegt.

 [Der Feldweg]

 

Jean Baudrillard 1970  

It is the same with relationships. The system is
built upon a total liquidation of personal ties, of
concrete social relations. It is to this extent that
it becomes necessarily and systematically pro-
ductive of relationship (public relations, human
relations, etc.). The production of relationships
has become one of the key sectors of production.
And because they no longer have anything
spontaneous about them, because they are pro-
duced, those relationships are necessarily fated,
like all that is produced, to be consumed (unlike
social relations, which are the unconscious pro-
duct of social labour and not the result of deli-
berate, controlled industrial production: these
are not ‘consumed’ but are, in fact, the site of
social contradictions).  [The Consumer Society, note 1 p.
216]

 

Ivan Illich 1982  

For example, men and women have always
grown up; now they need "education" to do so.
In traditional societies, they matured without
the conditions for growth being perceived as
scarce. Now, educational institutions teach
them that desirable learning and competence
are scarce goods for which men and women
must compete. Thus, education turns into the
name for learning to live under an assumption
of scarcity.  [Gender, Chap. 1]

 

Jacques Camatte 1991  

Let's analyze the phenomenon. A man, a wo-
man, love; they come together, have a child.
For the capital-spirit it is a crime, because it is a
free act. They have obtained a being, considered
by the supporters of the dynamics of capitalism,
as an object, a product, but without paying any-
thing. Instead, tomorrow they will no longer
mate, but will buy an embryo in common. De-
pending on their financial resources, they will
be able to procure a genie or a cretin. The ad-
vantage is that they will always be able to comp-
lain if the product does not match what they
wanted as far as sex, eye color, IQ, etc., are con-
cerned. Moreover, the separation of the sexes
will be fully possible [...] since it will be possi-
ble, then, to make artificial generation profita-



ble and job-creating, they will actually use such
arguments. ¶ The benefit of full asepsis, the
possibility of eliminating tares, will be invoked.
This has as a corollary the need to prove that
every human being is normally tare (unless sci-
ence intervenes). Medical tares will replace ori-
ginal sin, and Christianity will thus be saved.
The priests will be able to take care of their arti-
ficial flock. ¶ Better still, it will be shown, as is
already being done [...] that sexuality is dange-
rous, that all contact is pathogenic risk. From
there, all the mercantile exaltation of AIDS, of
sexually transmitted diseases. At the limit, being
natural will (as the authors of science fiction
have already written, cf. Défense de coucher for
example) only generate disgust, hence the
forced plunge into virtuality [...]. If there are
no more contacts, everything can be protected,
but Homo sapiens will be stripped of sexuality,
as they tend to be of thought thanks to the com-
puter. As well as of all intraspecific relations-
hips.  [Gloses en marge d'une réalité VI Machine translation ]

 

§ 1.3. Verschwinden der Kreativität

 

§ 1.4. Einsamkeit und Ekstase der
Promiskuität

Edgar Allan Poe 1840  

Others, still a numerous class, were
restless in their movements, had flushed

faces, and talked and gesticulated to
themselves, as if feeling in solitude on

account of the very denseness of the
company around.  [The man of the crowd]

 

Jean Baudrillard 1986  

The number of people here who think alone,
sing alone, and eat and talk alone in the streets
is mind-boggling. And yet they don’t add up.
Quite the reverse. They subtract from each
other and their resemblance to one another is
uncertain. ¶ Yet there is a certain solitude like
no other - that of the man preparing his meal in
public on a wall, or on the hood of his car, or
along a fence, alone. You see that all the time
here. It is the saddest sight in the world. Sadder

than destitution, sadder than the beggar is the
man who eats alone in public. Nothing more
contradicts the laws of man or beast, for animals
always do each other the honour of sharing or
disputing each other’s food. He who eats alone
is dead (but not he who drinks alone. Why is
this?). ¶ Why do people live in New York?
There is no relationship between them. Except
for an inner electricity which results from the
simple fact of their being crowded together. A
magical sensation of contiguity and attraction
for an artificial centrality. ¶ This is what makes
it a self-attracting universe, which there is no
reason to leave. There is no human reason to be
here, except for the sheer ecstasy of being crow-
ded together.  [America]

 

§ 1.5. Allgemeine Angstzustände
und Depressionen

Giorgio Cesarano & Gianni Collu 1973  

[Thesis 49] The anthropomorphization of the
laws of capital goes hand in hand with the in-
tensification of the overall pathological forms,
of which everyone's daily life is set to be a
simple listing or summary. Thus it becomes pos-
sible to grasp unambiguously what is the social
pathogenesis of every form of "mental illness"
as a specifically capitalist disease. When the in-
dividual becomes personally involved in the
process of valorization and devalorization, the
same nervous functionality becomes a mere
double of it. (While in the sphere of objective
exteriority the royal domain integrates every
being to itself, reducing it to its own organism,
in the sphere of colonized interiority the capi-
tal-being reduces the functionality of the
egoarchic organization to itself, but fails to take
over the organic essence. On this ground it can-
not go beyond a stage of formal domination. In
the organic essence. the antagonistic subjectivity
of the revolutionary proletariat is now polari-
zed). ¶ Just as in the commodity cycle the value
produced must circulate by performing various
metamorphoses, under the seductive guise of
any use-value, in order to succeed in realizing
itself, thus to turn out to be valorized; so it is for
the individual reduced to a fragment of the
overall moment of value, who must, in an obses-
sively coerced continuum (a matter of "life" or



"death"), valorize his own survival, which as an
image with the appearance of use-value can, eit-
her realize itself by becoming the matrix of a se-
ries, or meet the disaster of devalorization.
What the real domination of capital seeks to
program in this sphere is a "simple circulation"
of the different forms of survival, however desi-
gned or packaged, in which competition com-
pletely prevails. The Egovalore, which becomes
small business operating in the marketplace ac-
cording to the classical scheme of the law of va-
lue (exchange of pseudo-equivalents), is the
subject of the ultimate "proudhonian" utopia of
capital, the free market society of survival. ¶
The manic euphoric cycle and the depressive
cycle, which now constitute the focal and defi-
ning moments of the daily non-living, and go-
vern its distorted emotional scanning, are now
the one's blatant reflection of the successful va-
lorization of value, which is then the attainment
of a wholly unreal ontological dignity, the other
of an always potentially fatal bankruptcy. Cy-
clothymia looms as a collective destiny.  [Apocalisse
e rivoluzione Machine translation ​]

 

§ 1.6. Kontrolle und Überwachung

Alexis de Tocqueville 1840  

I had remarked during my stay in the United
States, that a democratic state of society, similar
to that of the Americans, might offer singular
facilities for the establishment of despotism;
[...]
No sovereign ever lived in former ages so abso-
lute or so powerful as to undertake to administer
by his own agency, and without the assistance of
intermediate powers, all the parts of a great em-
pire: none ever attempted to subject all his sub-
jects indiscriminately to strict uniformity of re-
gulation, and personally to tutor and direct
every member of the community. [...]
The emperors possessed, it is true, an immense
and unchecked power, which allowed them to
gratify all their whimsical tastes, and to employ
for that purpose the whole strength of the State.
They frequently abused that power arbitrarily
to deprive their subjects of property or of life:
their tyranny was extremely onerous to the few,
but it did not reach the greater number; it was
fixed to some few main objects, and neglected

the rest; it was violent, but its range was limited.
¶ But it would seem that if despotism were to be
established amongst the democratic nations of
our days, it might assume a different character;
it would be more extensive and more mild; it
would degrade men without tormenting them. I
do not question, that in an age of instruction
and equality like our own, sovereigns might
more easily succeed in collecting all political
power into their own hands, and might interfere
more habitually and decidedly within the circle
of private interests, than any sovereign of anti-
quity could ever do. […]
When I consider the petty passions of our con-
temporaries, the mildness of their manners, the
extent of their education, the purity of their re-
ligion, the gentleness of their morality, their re-
gular and industrious habits, and the restraint
which they almost all observe in their vices no
less than in their virtues, I have no fear that
they will meet with tyrants in their rulers, but
rather guardians. [...]
I am trying myself to choose an expression
which will accurately convey the whole of the
idea I have formed of it, but in vain; the old
words “despotism” and “tyranny” are inappro-
priate: the thing itself is new; and since I cannot
name it, I must attempt to define it. ¶ I seek to
trace the novel features under which despotism
may appear in the world. The first thing that
strikes the observation is an innumerable multi-
tude of men all equal and alike, incessantly en-
deavoring to procure the petty and paltry plea-
sures with which they glut their lives. Each of
them, living apart, is as a stranger to the fate of
all the rest — his children and his private fri-
ends constitute to him the whole of mankind; as
for the rest of his fellow-citizens, he is close to
them, but he sees them not — he touches them,
but he feels them not; he exists but in himself
and for himself alone; and if his kindred still re-
main to him, he may be said at any rate to have
lost his country. Above this race of men stands
an immense and tutelary power, which takes
upon itself alone to secure their gratifications,
and to watch over their fate. That power is ab-
solute, minute, regular, provident, and mild. It
would be like the authority of a parent, if, like
that authority, its object was to prepare men for
manhood; but it seeks on the contrary to keep
them in perpetual childhood: it is well content
that the people should rejoice, provided they



think of nothing but rejoicing. For their happi-
ness such a government willingly labors, but it
chooses to be the sole agent and the only arbiter
of that happiness: it provides for their security,
foresees and supplies their necessities, facilitates
their pleasures, manages their principal con-
cerns, directs their industry, regulates the de-
scent of property, and subdivides their inheri-
tances — what remains, but to spare them all
the care of thinking and all the trouble of li-
ving? Thus it every day renders the exercise of
the free agency of man less useful and less fre-
quent; it circumscribes the will within a narro-
wer range, and gradually robs a man of all the
uses of himself. [...] .  [Democracy in America, book II,
part IV, chap. VI]

 

Juan Donoso Cortés 1849  

The foundation, gentlemen, of all of your er-
rors consists of not knowing what the direction
of civilization and the world is. You think that
civilization and the world are on their way out,
when civilization and the world are on the way
back. The world, gentlemen, walks in gigantic
steps to the most gigantic and desolating despo-
tism of which there is memory among men...
[…]
Consider one thing, gentlemen. In the ancient
world tyranny was fierce, devastating, and yet it
was limited, because all states were small, and
because international relations were impossible:
consequently in antiquity there could be only
one, great tyranny, that of Rome. But now, how
things have changed! The way is prepared for a
gigantic, colossal, universal, immense tyrant;
everything is prepared for him. Look, gentle-
men, already there is no physical resistance, be-
cause with ships and with railroads there are no
more frontiers, and with the telegraph distances
have been cancelled; and there is no moral resis-
tance, because all spirits are divided and all pa-
triotism is dead.  [Discurso sobre la dictadura]

 

§ 1.7. Eingesperrt

AA.VV. 2024  

Hikikomori also known as severe social withdra-
wal, is total withdrawal from society and see-
king extreme degrees of social isolation and

confinement. Hikikomori refers to both the phe-
nomenon in general and the recluses themsel-
ves. The concept is primarily recognized only in
Japan, although similar concepts exist in other
languages and cultures. Estimates suggest that
half a million Japanese youths have become so-
cial recluses, as well as more than half a million
middle-aged individuals. While the terminology
hikikomori is of Japanese origin, the phenome-
non is not unique to Japan. There have been ca-
ses found in the United States, the United
Kingdom, Oman, Spain, Germany, Italy, India,
Sweden, China, Hong Kong, Taiwan, South
Korea, France and Russia.  [Common information]

 
 

§ 1.8. Unbegrenzte
Kommodifizierung • They have
brought whores for Eleusis

Chuck Palahniuk 2005  

That's the American Dream: to make
your life into something you can sell.

 [Haunted]
 

Karl Marx 1847  

Finally, there came a time when everything that
men had considered as inalienable became an
object of exchange, of traffic and could be ali-
enated. This is the time when the very things
which till then had been communicated, but ne-
ver exchanged; given, but never sold; acquired,
but never bought – virtue, love, conviction,
knowledge, conscience, etc. – when everything,
in short, passed into commerce. It is the time of
general corruption, of universal venality, or, to
speak in terms of political economy, the time
when everything, moral or physical, having be-
come a marketable value, is brought to the mar-
ket to be assessed at its truest value.  [The Poverty of
Philosophy. Answer to the Philosophy of Poverty by M. Proudhon,
Chap. I §1 ]

 

Karl Marx 1867  

Die Zirkulation des Geldes als Kapital ist dage-
gen Selbstzweck, denn die Verwertung des
Werts existiert nur innerhalb dieser stets erneu-



erten Bewegung. Die Bewegung des Kapitals ist
daher maßlos. […]  [Das Kapital]

 

§ 1.9. Plastifizierung

 

§ 1.10. Verlust der Freude am Leben
• Die Ermordung von Epikur

Jacques Camatte 2004  

We first referred the concept of Invariance to a
theory, and then to a project. We now refer to it
as a process of life, which includes theory and
project, as well as activity. The invariance we
look to formulates and expresses itself in rela-
tion to the manifestation of enjoyment. ¶ To
enjoy is to integrate what occurs, what manifests
itself in the spontaneity of men and women, of
nature, and of the cosmos. It is to fill oneself
with what is to come, both the foreseen and the
unforeseen, while remaining oneself, both at the
level of individuality and of the species. ¶ En-
joyment is asserted in the joy of living the inva-
riance within becoming. ¶ What is it that pre-
vents men and women from living this enjoy-
ment and which delivers them into dependence
?
• It is the shutting-in in an out-of-nature beco-
ming that is founded in the break in continuity
with nature and with the cosmos, to escape a

threat whose reason and fundaments have long
been lost, forgotten, scotomized and repressed.
• It is the shutting-in inside a domestication lin-
ked to the abandonment of all naturalness, to a
détournement into the artificial — fundaments
of parental repression.
• It is the shutting-in in a mode of knowing that
primarily seeks to find justification for the wan-
dering that began with the separation from na-
ture.
• It is the shutting-in in a supernature populated
with hypostases, entities, in a virtual world,
which is a profane form of supernature.
• It is the infernal mechanism which, at the level
of the individual (ontosis), as well as that of the
species (speciosis), relentlessly ushers in a replay
(re-actualization) of the threat along with the
terror and fascination generated by the break in
continuity.  [Index and some pages of presentation ]

 

§ 1.11. Metafakt: das kognitive
Schisma

Clint Eastwood 2008  

Walt Kowalski: «Christus… ich habe
mehr gemeinsam mit diesen

Gelbgesichtern als mit meiner
verdorbenen, verkommenen Familie.

Jesus.»  [Gran Torino]
 

 



Kapitel 2. Entfernte Stufe des
Abstraktionsprozesses

André Leroi-Gourhan 1964  

Well-preserved habitats before the appearance
of Homo sapiens are rare, and few of them have
so far been researched with sufficient precision
to yield very detailed fossil records. The little
we do know is, however, enough to show that a
profound change took place at a moment which
coincided with the development of the cerebral
apparatus of forms close to Homo sapiens and
also with the development of abstract symbo-
lism, as well as with the intensive diversification
of ethnic units. These archaeological observa-
tions enable us to identify the phenomena of
spatiotemporal insertion, from the Upper Pa-
leolithic onward, with the symbolic apparatus of
which language is the main instrument. They
correspond to a real taking possession of time
and space through the intermediacy of symbols,
to a domestication in the strictest sense of the
term, since they lead to the creation of controll-
able space and time within the home and radia-
ting outward from the home. ¶ As a result of
this symbolic "domestication" the human was
able to pass from the natural rhythmicity of sea-
sons, days, and walking distances to a rhyth-
micity regulated and packaged within a network
of symbols - calendrical, horary, or metric  that
turned humanized time and space into a theatri-
cal stage upon which the play of nature was hu-
manly controlled. The rhythm of regularized
cadences and intervals took the place of the
chaotic rhythmicity of the natural world and
became the principal element of human sociali-
zation, the very image of social integration, to a
point where our triumphant society's framework
is today a checkerboard of cities and roads on
which the movements of individuals are con-
trolled by horary time. The link between huma-
nized space-time and society is perceived so
strongly that for some centuries an individual
desiring to recover his or her spiritual balance
has had nowhere to go except to a monastery or
a desert cave, ending up like St. Simeon Stylites
or the Bodhisattva in a contemplative immobi-
lity that is a rejection of both time and space.
 [Gesture and Speech, pp 314-315]

 

§ 2.1. Human kind ​cannot bear very
much reality

T.S. Eliot 1935  

Geh, geh, geh, sprach der Vogel; die
Menschen ​/​ Ertragen nicht sehr viel

Wirklichkeit.  [Vier Quartette : Burnt Norton]
 

§ 2.1.1. Erschaffung einer imaginären
Welt

Hērákleitos ~500 a.C.  

Fragment 2: So we must follow the common, yet
though my Word is common, the many live as if
they had a wisdom of their own.
Fragment 89: The waking have one common
world, but the sleeping turn aside each into a
world of his own.  [Fragments]

 

§ 2.1.1.1. Repräsentation • Spektakel

Guy Debord 1967  

[Thesis 1] In societies where modern
conditions of production prevail, all of

life presents itself as an immense
accumulation of spectacles. Everything
that was directly lived has moved away

into a representation.  [Society of the
Spectacle]

 

André Leroi-Gourhan 1964  

Isolated inside their micro-ethnicity, the
group's members had to make their own shirts
and construct their own social aesthetic as best
they could, losing so much time in the process
that the profit to the community as a whole was
only slight. A considerable saving is obviously



achieved in a system where the producing
individual's life is divided between productive '
activity and passive reception of his or her share
of community life, a share chosen, measured,
prethought, and lived by others. Like the free-
ing from culinary art through canned food, fre-
eing from social operations through television is
a collective gain. The gain is offset by a risk of
social hierarchization probably more pronoun-
ced than heretofore; a process of stratification
by rational selection will skim off the rare ele-
ments in the mass of society and make of them
the purveyors of remote-controlled adventure.
An increasingly small minority will plan not
only society's vital political, administrative, and
technical programs but also its ration of emoti-
ons, its epic adventures, its image of a life which
will have become totally figurative-for the tran-
sition from real social life to one that is purely
figurative can take place quite smoothly. The
first step was taken with the first hunter's tale
told by a Paleoanthropian, and with the first
novel and the first traveler's tale the path wi-
dened. Our society's emotional ration is already
largely made up of ethnographic accounts of
groups that have ceased to exist — Sioux: Indi-
ans, cannibals, sea pirates — forming the
framework for responsiveness systems of great
poverty and arbitrariness. One may wonder
what the level of reality of these images will be
when their creators are drawn from a fourth ge-
neration of people remote-controlled in their
audiovisual contacts with a fictitious world. The
imagination, which is nothing other than the
ability to make something new out of lived ex-
perience, is in danger of declining appreciably.
The mediocrity of our popular literature, illus-
trated magazines, radio, and television is an in-
teresting pointer. It reflects a natural selection
of authors and subjects, and we may assume that
the statistical majority of consumers are getting
the emotional food they need and can assimi-
late. But our world lives on a capital of survivors
with which it may be able to recapture some de-
gree of lived reality. Ten generations from now
a writer selected to produce social fiction will
probably be sent on a “renaturation” course in a
park a comer of which he or she will have to till
with a plough copied from a museum exhibit
and pulled by a horse borrowed from a zoo. He
or she will cook and eat the family meal at the
family table, organize neighborhood visits, en-

act a wedding, sell cabbages from a market stall
to other participants in the same course, and
learn anew how to relate the ancient writings of
Gustave Flaubert to the meagerly reconstituted
reality, after which this person will no doubt be
capable of submitting a batch of freshened-up
emotions to the broadcasting authorities.  [Gesture
and Speech, pp. 360-361]

 

AA.VV. 1982  

[entry: “Representation”] [...] The first attempt
to theorize the process of representation [Vor-
stellung] as a distorted and mystified systema-
tization of reality is found in German Ideology.
To represent oneself is to be represented else-
where and by others from scratch, i.e. “to share
for each historical epoch the illusion of that
epoch”. As for ideology, the notion of represen-
tation indicates that it captures elements of
knowledge for the sole purpose of globalizing
them into a system (of representations), and that
it also acts on men as an objective material
force:

“The 'imagination', the 'representation' that
(determined) men make of their actual prac-
tice is transformed into the sole determining
and active power that dominates and determi-
nes the practice of these men”.

In Capital, Marx also explains how representa-
tion as a distorting effect results, in the con-
sciousness of the agents of production, from the
opacity of the functioning of the capitalist mode
of production itself. [...]   [Dictionnaire critique du
marxisme Machine translation ​]

 

§ 2.1.2. Beseitigung • Exzamotage •
Betäubung

Jacques Camatte 2010-2023  

[entry: “Removal”] Concept coined by S. Freud
that indicates the unconscious process that pre-
vents (inhibiting) that which causes an intolera-
ble sofference or which could recall it, reac-
tivate it, from becoming conscious. What he
perceived in the immediate is the reemergence
of the repressed (unconscious phenomenon for



the patient), particularly through organic signs
(symptoms). He deduced from this that there
had been a phenomenon of removal (Verdrän-
gung) in the origins.  [Glossaire  Machine translation ​]

 

Jacques Camatte 2010-2023  

[entry: “Excamotage”] Dynamics that makes an
important data point disappear, often giving the
impression that it is taken into account.   [Glos-
saire ]

 

Jacques Camatte 2010-2023  

[entry: “Détournement”] Concept coined by
members of the Situationist International, and
which had great popularity beginning in 1968. I
believe it connotes something in common with
that of Verführung (S. Freud), translated as "se-
duction." The fundamental Détournement,
which determines an imprint that will be able to
be reactivated and induce replays, consists in the
fact that parents distort the child from its natu-
ralness so that it adapts to the world outside of
nature and artificial. [...]  [Glossaire  Machine translation 

​]
 

§ 2.2. Korrektur der Schöpfung -
Bestrebungen zur Erlösung von der
„Stiefmutter Natur“

pseudo Alighieri 1321  

Capital is the substance of the things we
hope for  [Paradise, XXIV]

 

pseudo Goethe 1808  

I am part of that power which eternally
wills good and eternally works evil.

 [Faust]
 

§ 2.2.1. Unsterblichkeit

Anonymous 2600-2450 a.C.  

What you seek you shall never find. For
when the Gods made man, They kept

immortality to themselves. Fill your
belly.  [The Epic Of Gilgamesh]

 

Jonathan Swift 1726  

It is impossible that anything so
natural, so necessary, and so universal

as death, should ever have been
designed by Providence as an evil to

mankind.  [Thoughts on Religion]
 

A.E. van Vogt 1971  

While he considered that, he had
another thought. “This thousand
business,” he said. “How did you

Zouvgites get yourselves down to that
low a number?” “It's one family,”

explained the committee member. His
attention seemed to be elsewhere.
“Obviously, where there are many

families, one must eventually
exterminate the others. That happened

long ago —”  [The Battle of Forever]
 

§ 2.2.1.1. Feindschaft • Das „Böse“
ausrotten

Jacques Camatte 2010-2023  

[entry: “Enmity”] A dynamic by which the
"other" is used as a support to presentify the en-
emy and, from there, initiate the deployment of
various violences. ¶ The enemy can be transi-
tory, in games, in debates, in all forms of com-
petition. ¶ It grounds the behavior of a species
cut off from nature.  [Glossaire ]

 



§ 2.2.2. Idee der Macht • Totale
Kontrolle

Ludwig von Bertalanffy 1968  

We have a fair idea what a scientifically control-
led world would look like. In the best case, it
would he like Aldous Huxley's Brave New
World, in the worst, like Orwell's 1984. [… ]
The methods of mass suggestion, of the release
of the instincts of the human beast, of conditio-
ning and thought control are developed to hig-
hest efficacy; just because modern totalitaria-
nism is so terrifically scientific, it makes the àb-
solutism of former periods appear a dilettantish
and comparatively harmless make-shift. Scien-
tific control of society is no highway to Utopia.
  [General System Theory. Foundations, Development, Applicati-
ons, p. 52]

 

Cornelius Castoriadis 1986  

We must try to penetrate more deeply into the
question. The unconscious illusion of the "vir-
tual omnipotence" of technology, an illusion
that has dominated modern times, is based on
another undiscussed and concealed idea: the
idea of power. Once this is understood, it beco-
mes clear that it's not enough to simply ask:
power for what, power for whom? The question
is: what is power and, indeed, in what non-tri-
vial sense is there ever really power?
Behind the idea of power lies the phantasm of
total control, of the will or desire mastering
every object and every circumstance. Admit-
tedly, this phantasm has always been present in
human history, either "materialized" in magic,
etc., or projected onto some divine image. But,
curiously enough, there has also always been an
awareness of certain limits forbidden to man, as
shown by the myth of the Tower of Babel, or
the Greek hubris. That the idea of total control
or, better still, total mastery is intrinsically ab-
surd is something that everyone would ob-
viously admit. The fact remains, however, that
it is the idea of total control that forms the hid-
den driving force behind modern technological
development. The direct absurdity of the idea of
total mastery is camouflaged behind the less
brutal absurdity of "asymptotic progression".

Western mankind has lived for centuries on the
implicit assumption that more power is always
possible and achievable. The fact that, in this
particular field and for this particular purpose,
"more" could be achieved was taken to mean
that, in all fields taken together and for every
conceivable purpose, "power" could be expan-
ded without limit.
What we now know for certain is that successi-
vely conquered fragments of "power" always
remain local, limited, insufficient and, most li-
kely, intrinsically inconsistent if not outright
incompatible with each other. No major techni-
cal "conquest" escapes the possibility of being
used otherwise than originally intended, none is
free from "undesirable" side-effects, none avo-
ids interfering with the rest - none, in any case,
among those produced by the type of techno-
logy and science we have "developed". In this
respect, increased "power" is also, ipso facto, in-
creased impotence, or even "anti-power", the
power to bring about the opposite of what was in-
tended; and who will calculate the net balance,
in what terms, on what assumptions, for what
time horizon?
Here again, the operative condition of illusion
is the idea of separability. To "control" things is
to isolate separate factors and precisely circum-
scribe the "effects" of their action. This works,
up to a point, with everyday objects; it's how we
repair a car engine. But the further we go, the
clearer it becomes that separability is no more
than a "working hypothesis" with limited local
validity. Contemporary physicists are beginning
to realize the true state of affairs; they suspect
that the seemingly insurmountable impasses of
theoretical physics are due to the idea that there
are such things as separate, singular "pheno-
mena", and wonder whether the Universe
should not instead be treated as a single, unitary
entity 8. In another way, ecological problems
force us to recognize that the situation is similar
when it comes to technology. Here too, beyond
certain limits, separability cannot be taken for
granted; and these limits remain unknown until
catastrophe threatens.
Pollution and the devices designed to combat it
provide a first illustration - trivial, and easily
disputed.   [Réflexions sur le «développement» et la
«rationalité» Machine translation ​]

 



§ 2.2.3. Egalité • Löschung von
Unterschieden

Aristophánēs 391 a.C.  

Young Man And I abhor such as you,
and I will never, never consent.

First Old Woman But, by Zeus, here is
something will force you to it.¶She

shows him a document.
Young Man What's that?

First Old Woman A decree, which
orders you to enter my house.

Young Man Read it out then, and let's
hear.

First Old Woman Listen. “The women
have decreed that if a young man

desires a young girl, he can only lay her
after having satisfied an old woman;
and if he refuses and goes to seek the

maiden, the old women are authorized
to seize him and drag him in.”

Young Man Alas! I shall become a
Procrustes.

First Old Woman Obey the law.
 [Ecclesiazusae]

 

Karl Marx 1844  

Finally, communism is the positive expression of
annulled private property – at first as universal
private property. By embracing this relation as a
whole, communism is: (1) In its first form only a
generalisation and consummation of it [of this re-
lation]. As such it appears in a two-fold form:
on the one hand, the dominion of material pro-
perty bulks so large that it wants to destroy
everything which is not capable of being posses-
sed by all as private property. It wants to disre-
gard talent, etc., in an arbitrary manner. For it
the sole purpose of life and existence is direct,
physical possession. The category of the worker is
not done away with, but extended to all men.
The relationship of private property persists as
the relationship of the community to the world
of things. Finally, this movement of opposing
universal private property to private property
finds expression in the brutish form of opposing
to marriage (certainly a form of exclusive private
property) the community of women, in which a

woman becomes a piece of communal and com-
mon property. It may be said that this idea of the
community of women gives away the secret of this
as yet completely crude and thoughtless com-
munism. Just as woman passes from marriage to
general prostitution, so the entire world of
wealth (that is, of man’s objective substance)
passes from the relationship of exclusive mar-
riage with the owner of private property to a
state of universal prostitution with the commu-
nity. This type of communism – since it negates
the personality of man in every sphere – is but
the logical expression of private property,
which is this negation. General envy constitu-
ting itself as a power is the disguise in which
greed re-establishes itself and satisfies itself, only
in another way. The thought of every piece of
private property as such is at least turned against
wealthier private property in the form of envy
and the urge to reduce things to a common le-
vel, so that this envy and urge even constitute
the essence of competition. Crude communism
is only the culmination of this envy and of this
levelling-down proceeding from the preconcei-
ved minimum.   [Economic & Philosophic Manuscripts of
1844, Ch. Private Property and Communism ]

 

Karl Marx 1867  

There was, however, an important fact which
prevented Aristotle from seeing that, to attri-
bute value to commodities, is merely a mode of
expressing all labour as equal human labour,
and consequently as labour of equal quality.
Greek society was founded upon slavery, and
had, therefore, for its natural basis, the inequa-
lity of men and of their labour powers. The se-
cret of the expression of value, namely, that all
kinds of labour are equal and equivalent, be-
cause, and so far as they are human labour in
general, cannot be deciphered, until the notion
of human equality has already acquired the fi-
xity of a popular prejudice. This, however, is
possible only in a society in which the great
mass of the produce of labour takes the form of
commodities, in which, consequently, the domi-
nant relation between man and man, is that of
owners of commodities. The brilliancy of
Aristotle’s genius is shown by this alone, that he
discovered, in the expression of the value of
commodities, a relation of equality. The pecu-



liar conditions of the society in which he lived,
alone prevented him from discovering what, “in
truth,” was at the bottom of this equality.   [The
capital, Ch.1, §3, The Equivalent form of value ]

 

Karl Marx 1867  

This sphere that we are deserting, within whose
boundaries the sale and purchase of labour-
power goes on, is in fact a very Eden of the in-
nate rights of man. There alone rule Freedom,
Equality, Property and Bentham. Freedom, be-
cause both buyer and seller of a commodity, say
of labour-power, are constrained only by their
own free will. They contract as free agents, and
the agreement they come to, is but the form in
which they give legal expression to their com-
mon will. Equality, because each enters into re-
lation with the other, as with a simple owner of
commodities, and they exchange equivalent for
equivalent. Property, because each disposes only
of what is his own. And Bentham, because each
looks only to himself. The only force that
brings them together and puts them in relation
with each other, is the selfishness, the gain and
the private interests of each. Each looks to him-
self only, and no one troubles himself about the
rest, and just because they do so, do they all, in
accordance with the pre-established harmony of
things, or under the auspices of an all-shrewd
providence, work together to their mutual ad-
vantage, for the common weal and in the inte-
rest of all.  [The capital, Part II: Ch. Six: The Buying and
Selling of Labour-Power ]

 

§ 2.2.4. Prometheische Schande

Günther Anders 1956  

When I try to investigate this
“Promethean shame” further, then its

basis, “the basic flaw” of the one who is
feeling shame appears to be the nature
of his own origins. T. is ashamed about

having naturally growninstead of
having been made.  [The Outdatedness of

Human Beings]

 

Jean Baudrillard 1968  

Technological society thrives on a tenacious
myth, the myth of uninterrupted technical pro-
gress accompanied by a continuing moral 'back-
wardness' of man relative thereto.  [The system of ob-
jects, p. 123]

 

Jacques Camatte 2012  

Subsequently, the idea of having lost the
struggle for recognition, of not having lived up
to it, will merge self-shame, self-hatred, with
blaming oneself for not having lived up to it.
This is what Günther Anders tells us about a va-
riety of shame that he has identified: "... Prome-
thean shame ... the shame one feels at the humilia-
ting height of the quality of self-made objects." It is
a replay of a form of shame that, like its other
types, affects the origin of itself. "If I try to delve
into this 'Promethean shame,' I find that its fun-
damental object, that is, the 'fundamental stain' of
the one who is ashamed, is the origin. T. is ashamed
of having become instead of having been made."
One can go even further and say that shame co-
mes from having an origin. Shame of self indu-
ces not only a dynamic of self-loathing, but an
unconscious dynamic of putting oneself outside
the "human condition" in order to compensate
for this shame, to console oneself with it, by
despising those who remain attached to it. Then
man can erase any origin by generating himself
as a machine (the post-human). But by denying
origin, humans also affirm a datum of natural-
ness: they have none since they come from
emergence. Moreover, G. Anders highlights
data that have become relevant with recent de-
velopments in society-community. "In compen-
sation the 'Promethean shame' manifests itself
in man's relation to the thing. Here then the
observer, the other man before whom one feels
shame, is missing." And he points out, the
shame "...is not of being reified but, on the con-
trary, of not being reified."   [Inversion et
dévoilement Machine translation ​]



​

​

​

 
Verba stultitiæ

Euripídēs 428 a.C.  

O Zeus, why did you ever set women in our
sunlit world to lead men astray with their
corrupting ways? If you wanted to propa-
gate a race of human beings, you should
not have done so using women. Instead of
that, men could have carried into your holy
shrines bronze or iron or a load of gold and
purchased offspring, each man paying ac-
cording to his means, and then they could
have lived in their own homes as free men
— free of women!  [Hippolytus ]

 
Verba stultitiæ

Lotario di Segni (Innocenzo III) ~1195  
Man was formed of dust, slime, and ashes;
what is even more vile, of the filthiest seed.
He was conceived from the itch of the
flesh, in the heat of passion and the stench
of lust, and worse yet, with the stain of sin.
He was born to toil, dread, and trouble;
and more wTetched still, was born only to
die. (...) Man is conceived of blood by the
ardent putrefaction of desire, as if sinister
worms were standing beside his body.
Alive, he generates lice and earthworms;
dead, he generates worms and flies. Alive, it
produces excrement and vomit; dead, it
produces rot and stench. Alive, it fattens
only one man; dead, it fattens many
worms.  [On the Misery of the Human Condition]

 
Verba stultitiæ

Joseph Fletcher 1974  
We realize that the womb is a dark and
dangerous place, a hazardous environment.
We should want our potential children to
be where they can be watched and protec-
ted as much as possible.  [The Ethics of Genetic
Control, p. 103]

 

§ 2.3. Anthropomorphose: Ideen, die
erfasst und umgesetzt werden

Fëdor Dostoevskij 1873  

Stepan Trofimovič: “Ich wusste nie, ob
die Ideen mir gehörten oder ich den

Ideen gehörte.”  [Die Dämonen (Die

Besessenen)]
 

Karl Marx 1844  

The domination of the land as an alien power
over men is already inherent in feudal landed
property. [...] Likewise, the lord of an entailed
estate, the first-born son, belongs to the land. It
inherits him. [...] In the same way, feudal lan-
ded property gives its name to its lord, as does a
kingdom to its king. His family history, the
history of his house, etc. — all this individuali-
zes the estate for him and makes it literally his
house, personifies it.   [Economic & Philosophic Manu-
scripts of 1844 ]

 

Karl Marx 1844  

What constitutes the essence of credit? [...]
Credit is the economic judgment on the morality
of a man. In credit, the man himself, instead of
metal or paper, has become the mediator of ex-
change, not however as a man, but as the mode
of existence of capital and interest. The medium
of exchange, therefore, has certainly returned
out of its material form and been put back in
man, but only because the man himself has been
put outside himself and has himself assumed a
material form. Within the credit relationship, it
is not the case that money is transcended in
man, but that man himself is turned into money,
or money is incorporated in him. Human indivi-
duality, human moralityitself, has become both
an object of commerce and the material in
which money exists. Instead of money, or paper,
it is my own personal existence, my flesh and
blood, my social virtue and importance, which
constitutes the material, corporeal form of the
spirit of money. Credit no longer resolves the va-
lue of money into money but into human flesh
and the human heart. [...] Since, owing to this
completely nominal existence of money, coun-
terfeiting cannot be undertaken by man in any
other material than his own person, he has to
make himself into counterfeit coin, obtain
credit by stealth, by lying, etc., and this credit
relationship [...] becomes an object of com-
merce, an object of mutual deception and mi-
suse.   [Comments on James Mill, Éléments D’économie
Politique ]



 

Jacques Camatte 2010-2023  

[entry: “Anthropomorphosis”] ~ of divinity. Me-
tamorphosis of the numen (of the sacred) into a
human figure. It is accompanied by a divino-
morphosis that originally concerned the higher
representative unit of the abstracted community
that became the state in its primitive form. Sub-
sequently it may concern the mystics.
~ of land ownership. Phenomenon expounded
by K. Marx in For the Critique of Hegel's filosofia
of Law where he affermines in particular that it
is not man who inherits landed property, but the
other way around. This
anthropomorphification is the supreme expres-
sion of the phenomenon of fondiarization, the
cult of autochthony, the mystific of the soil. Its
complement, according to K. Marx, is a
zoomorphosis of men and women. One might
add a ctonization, compulsion to return to what
is posited as foundation, as origin: the earth as
soil (burial would be a support of it) and "mys-
tique" of it.
~ of labor. Phenomenon that imposed itself on
the occasion of the dissolution of the feudal
mode of production with the autonomization of
the feudal form and the emergence of crafts-
manship. It is expressed through the great artis-
tic movement beginning in Flanders and Italy,
with the emergence of the figure of the engi-
neer, with the afferation of the filosofia of ma-
king. It is one of the components of the genesis
of experimental science. ¶ Its influence is felt
within the socialist movement, especially among
what K. Marx called the Ricardian socialists, in
J. P. Proudhon, in the First International; in
effects it is found in K. Marx and F. Engels in
their exaltation of labor as a specifically human
activity. It is found in the disarray generated by
what is presently called the finish of labor. ¶ Its
complement is the dependence on labor to such
an extent that man is essentially defined by it
and only through it can he be understood; you
have Homo faber and the exaltation of techni-
que, humanism as well as activism and move-
ment (movement is everything).
~ of capital. Phenomenon that makes capital
become man, "a human being" according to K.
Marx. Its complement is the capitalization of
men and women who tend to become technical

objects, immersed in the immediacy of capital,
which can also be perceived as its immanence.
 [Glossaire  Machine translation ​]

 
 

§ 2.4. Zu Beginn des Prozesses:
Abstrakte Drift vs. alternative
Muster

André Leroi-Gourhan 1964  

The individualization of time reflects the gra-
dual integration of individuals in the social su-
perorganism: Over tens of thousands of years a
fabric of symbols, extremely loosely woven in
the early stages, became superimposed upon the
complex and elastic movement of natural time.
The life of animals is no less regular than that
of the nineteenth-century peasant — "up with
the sun, to bed with the fowls" — both are still
integrated within a cycle governed by a trilate-
ral contract among nature, the individual, and
society. But what was true of rural life until the
twentieth century had no longer been true for
several centuries of the urban environment and
especially of its most socialized strata, the reli-
gious and military classes. For these, the pro-
gress and survival of the social group depend
upon abstract time. Their motor and intellec-
tual integration rests upon a vigorous rhythmic
system materialized in bells and bugles, signals
of a code of integration as well as segments of
time. Faced with the need to ensure the
collective's survival — for in all major religions
the normal course of the universe depends upon
the punctuality of sacrifices — the religious
were the first, at the very dawn of civilization,
both in the Old and in the New Worlds, to di-
vide time into ideally regular segments, thereby
becoming the dispensers of months, days, and
hours. Not until recently, with the integration
of the masses in a social mechanism where any
failure on the part of a specialist can cause
collective disorder, did symbolic time assume an
absolutely imperative value. In earlier chapters
we have seen on several occasions that the libe-
ration of a faculty always leads to accelerated
improvement, not of the individual as such but
of the individual as an element of the social su-
permechanism. Expressed a thousand times by
sociologists of all persuasions, this fact arises



from the existence, parallel with biological evo-
lution, of the stream of material development
that sprang forth from the human as soon as
language had pierced the confines of the con-
crete. It has led to the exteriorization of tools
(already achieved much earlier as a fundamental
condition), of muscle, and eventually of the
nervous system of responsiveness. The exterio-
rization of time took place Simultaneously but
along different lines; time became the grid wit-
hin which individuals became locked at the mo-
ment when the system of responsiveness reduced
the period required for transmission to hours,
minutes, and eventually to seconds. In sectors
where the limit has been reached, the individual
functions as a cell, an element of the collective
program, within a network of signals that not
only control his or her gestures or effective
mental activity but also regulate his or her right
to absence, that is, to rest or leisure time. The
primitive individual comes to terms with time,
but perfect social time does not come to terms
with anyone or anything, not even with space,
for space no longer exists except in terms of the
time required to travel through it. Socialized
time implies a totally symbolic humanized space
like that of our cities where clay and night fall
at prescribed hours, summer and winter have
been reduced to average proportions, and the
relationship between individuals and their place
of activity is instantaneous. This ideal has been
only partially achieved; we need only think
what the urban lighting, heating, and public
transport must have been like a century ago to
acknowledge that much of the journey is alre-
ady done.  [Gesture and Speech, pp. 317-318]

 

André Leroi-Gourhan 1964  

The integration of humanized space in the ex-
ternal universe takes place according to certain
fundamental laws which, not surprisingly, are
met with at all stages of human history, whate-
ver the level of technoeconomic or ideological
evolution of the particular group concerned.
That which expresses itself in the human
through architectural or figurative symbols ap-
plies in animals to the most elementary forms of
acquisitive behavior; the physical and psychic
balance of species which, like humans, draw a
distinction between the refuge and the outside
world rests upon comings and goings between

the shelter and the territory. It is therefore only
natural that the "shelter​/​territory" relationship
should be the main term in the formula of spa-
tiotemporal representation and that the form of
the shelter should not Simply meet the practical
requirements of protection and economy but
also serve as the hinge between shelter and ter-
ritory, between humanized space and untamed
universe, the twin terms of spatiotemporal inte-
gration both static and dynamic. ¶ As we have
seen, a tremendous break occurred when the
primitive world adopted a new mode of integra-
tion in space through the settling of agriculture.
Although no change in the basic ground plan
was possible once that mode was established,
major variations did take place, and they affec-
ted the ideology underlying the choice of forms.
To put it differently, once the ground plan for
the most ancient cities had been drawn, there
was no reason for fundamental change throug-
hout Antiquity, the Middle Ages, and down to
the present day. Throughout its history the city
must preserve its cosmogonic character, but the
manner in which it is perceived as the image of
the world may be profoundly altered by ideolo-
gical evolution and historical circumstances. ¶
Creating an artificial area within which the hu-
man is isolated as in a magic circle is inseparable
from being able to introduce into that area, ma-
terially or symbolically, the controlled elements
of the external universe. Integrating the
granary, repository of nourishment, is not so
different from integrating the temple, symbol of
the controlled universe. Transposing this pro-
position to the animal level, we can say that
there is no categorical distinction between the
burrow as a refuge and as a store of consumable
goods. In the Mesopotamian city and the Do-
gon village alike, the temple and the storehouse
are close to one another; indeed they are linked
together within a close ideological network.
'The reason why the fabric of symbols that co-
vers the functional reality of human institutions
exhibits such extraordinary coincidences is pre-
cisely because the underlying forms are so de-
eply similar. ¶ It is a striking fact that the cities
of classical Mediterranean antiquity within the
Greek or Roman spheres of influence retain a
geometrical layout directly inspired by archaic
architectural ideas, although, by the time they
were built, the old ideology of effective corre-
spondences had already faded. Right into the



modern era processions went on reproducing
the movement of heavenly bodies and sacrifices
signaled the start of the agricultural cycle, but
they did so in an intellectual context with ex-
planations supplied by functional realism. This
is particularly noticeable in the development of
the Roman world where, although every action
was still imbued with religious significance, the
rational development of the sciences had alre-
ady begun to furnish a lateral explanation of the
universe. A great distance already lay between
the Heraclean world, or that of Gilgamesh, and
the universe of Herodotus or Seneca. By a pro-
cess already described many times, a new ex-

planatory mode came into being-the mode of
scientific explanation which, without comple-
tely eliminating the preceding stages, relegated
them to halftones. A parallel with the present
situation of astronomy and astrology comes to
mind: No one would dream of questioning the
scientific reality of the sidereal universe upon
which our feeling of universal integration is now
founded, yet a thousand times more human
beings read horoscopes than works of astro-
nomy. 'The old system of cosmogonic corre-
spondences has survived in the background.
 [Gesture and Speech, pp. 335-335]

 
 



Kapitel 3. Der Abstractionsprozess: Verwandte,
bewegliche und konflikthafte Komponenten

Ludwig Wittgenstein 1953  

Think of the tools in a tool-box: there
is a hammer, pliers, a saw, a screw-

driver, a ruler, a glue-pot, glue, nails
and screw.  [Philosophical Investigations, §11.]

 

Jacques Camatte 1989  

The phenomenon of value is inextricably linked
to that of capital. Between the two there is con-
tinuity and discontinuity. Continuity in the
sense that the former is actually the presupposi-
tion of the latter; discontinuity in the sense that
capital achieves autonomization and commu-
nity, which is impossible for value. Disconti-
nuity was possible when separation was finally
achieved.  [9. Le phénomène de la valeur Machine translation ​]

 

Jacques Camatte 2022  

[...] I was able to arrive to highlight the aporia
of the statement: capital dominates value, be-
cause it substitutes itself for value, just as it sub-
stitutes itself for community, nature, etc... In
other words, what is substituted still exists, but is
no longer determined by its own evolution, but
by that of capital, just as human relations were,
in the Neolithic period, substituted by the eco-
nomic movement that founded the duality of
naturality and artificiality.  [Précisions au sujet de Capi-
tal et Valeur Machine translation ​]

 

§ 3.1. Religion

Jacques Camatte 2010-2023  

[entry: “Religion”] Union of an episteme and a
praxis (series of rites). It is related to the state
and involves the reinstating of something that
has been lost.  [Glossaire  Machine translation ​]

 

§ 3.2. Staat

Jacques Camatte 2010-2023  

[entry: “State”] (~first form Ed.) It can be
defined, originally, only through the exposition
of the process of abstracting the community that
generates a superior unit (pharaoh, lugal, king
of kings, etc.) that represents its totality. It is
the emergence of the state in its first form,
which is effected at the same time that the mo-
vement of value in its vertical dimension (pro-
cess of valorization) is established. At the same
time an anthropomorphosis of divinity and a di-
vinomorphosis of the higher unity take place,
and religion is established.
(~second form Ed.) Subsequently, a second form
is imposed determined by the movement of va-
lue in its horizontal dimension, a phenomenon
that cannot be reduced exclusively to the eco-
nomic sphere. ¶ Fundamentally, the state,
through these various forms, developed from
the first two mentioned above, tends to define
man, woman, to enclose them in its determina-
tions.  [Glossaire  Machine translation ​]

 

§ 3.2.1. Stadt

 

§ 3.2.1.1. Tod der Stadt

 

§ 3.2.2. Tod des Staates

 



§ 3.3. Privateigentum

Costantinos Kavafis 1927  

In the golden bull that Alexius
Comnenus issued ​/​ Especially to honour

his mother,​/​ The very sagacious Anna
Dalassene -- ​/​ Who was renowned in
both her deeds and habits of life ​/​ --

There are many words of praise. ​/​ Here,
of them all, I present just one phrase, ​/​

One that is beautiful and sublime: ​/​
“That, between us, those cold words

ʻmineʼ and ʻyoursʼ were never spoken.”
 [Anna Dalassene Lynda Garland]

 

Karl Marx 1844  

Only at the culmination of the development of
private property does this, its secret, appear
again, namely, that on the one hand it is the pro-
duct of alienated labor, and that on the other it
is the means by which labor alienates itself, the
realization of this alienation.  [Economic & Philosophic
Manuscripts of 1844 ]

 

Karl Marx 1844  

Private property is thus the product,Private pro-
perty is thus the product, the result, the ne-
cessary consequence, of alienated labor, of the
external relation of the worker to nature and to
himself.  [Economic & Philosophic Manuscripts of 1844 ]

 

Karl Marx 1867  

From the standpoint of a higher economic form
of society, private ownership of the globe by
single individuals will appear quite as absurd as
private ownership of one man by another. Even
a whole society, a nation, or even all simulta-
neously existing societies taken together, are
not the owners of the globe. They are only its
possessors, its usufructuaries, and, like boni pa-
tres familias, they must hand it down to succee-
ding generations in an improved condition.  [The
capital, Vol. III, VI, Chap. 46 ]

 

§ 3.3.1. Vom Eigentum zur Miete - Tod
des Privateigentums

 

§ 3.4. Wert

Karl Marx 1844  

The devaluation of the world of men is
in direct proportion to the increasing

value of the world of things.  [Economic &
Philosophic Manuscripts of 1844 ]

 

Carl Schmitt 1959  

Of course, even before the philosophy
of values, people talked about values,

and also about non-value. However, a
distinction was usually made, stating:

things have value, people have dignity.
It was considered undignified to value
dignity. Today, however, dignity also

becomes a value. This means a
considerable elevation in the rank of

value. Value has in a sense been
valorized.  [Die Tyrannei der Werte Machine

translation ​]
 

Jacques Camatte 1989  

One of the greatest traumas that the species has
experienced is that caused by the emergence of
the value movement, because it can only occur
when the dissolution of the community, the for-
mation of individuals, private property, classes,
the mediating state, phenomena that constitute
both the prerequisites and the consequences, oc-
cur simultaneously. ¶ Thus, with this advent
comes an upheaval of the fundamental relati-
onship, the relationship with the world, the re-
lationship between human beings, women, as
well as a seizure, a seizure of an increasingly an-
thropomorphized world. ¶ This is the essential
articulation of the shift from the species still
immersed in nature to the species creating an
artificial world, increasingly outside of nature,
and this is because not only does it operate in
the dynamic of cleavage like the phenomenon of
the state, which simply places the species in dis-
continuity with nature, but because it founds a



positivity to the extent that value will tend to
found another community. ¶ In other words,
the value movement is what enables the autono-
mization of the above presuppositions and thus
their adherence to a strictly perceivable and ac-
tual existence, and then autonomizing from
them and founding them; this posits two mo-
ments: that of a formal domain and that of an
actual domain. ¶ The value movement tended
to emerge wherever these presuppositions oc-
curred, hence the great diversity of forms be-
cause, as we have already indicated, in all areas
of development of the species there was a cer-
tain tendency to produce private property, the
individual, etc. But this did not develop every-
where; consequently value itself could not reach
the stage of its effectiveness. Moreover, in cer-
tain cases, as in the Chinese East, value actually
tended to become autonomous, but this auto-
nomy was prevented by the despotic commu-
nity; so that it was only in the West that it was
able to become effective and later transformed
into capital.  [9. Le phénomène de la valeur Machine translation 

​]
 
 

§ 3.4.1. Gebrauchswert • Tauschwert

Alasdair MacIntyre 1981  

One crucial point of incompatibility
was noted long ago by D.H. Lawrence.

When Franklin assens, ‹Rarely use
venery but for health or offspring...›,

Lawrence replies, ‹Never use venery›.
 [After Virtue. A Study in Moral Theory]

 

Guy Debord 1967  

[Thesis 46] Exchange value could arise only as
a representative of use value, but the victory it
eventually won with its own weapons created
the conditions for its own autonomous power.
By mobilizing all human use. value and mono-
polizing its fulfillment, exchange value ulti-
mately succeeded in controlling use. Use has
come to be seen purely in terms of exchange va-
lue, and is now completely at its mercy. Starting

out like a condottierein the service of use value,
exchange value has ended up waging the war for
its own sake.  [Society of the Spectacle]

 

Jean Baudrillard 1972  

The status of use value in Marxian theory is am-
biguous. We know that the commodity is both
exchange value and use value. But the latter is
always concrete and particular, contingent on
its own destiny, whether this be in the process of
individual consumption or in the labor process.
(In this case, lard is valued as lard, cotton as
cotton: they cannot be substituted for each
other, nor thus "exchanged.") Exchange value,
on the other hand, is abstract and general. To be
sure, there could be no exchange value without
use value the two are coupled; but neither is
strongly implied by the other:

“In order to define the notion of commodity,
it is not important to know its particular con-
tent and its exact destination. It suffices that
before it is a commodity — in other words,
the vehicle (support) of exchange value the
article satisfy a given social need by posses-
sing the corresponding useful property. That
is all.” (Capital, I, VI)

Thus, use value is not implicated in the logic
peculiar to exchange value, which is a logic of
equivalence. Besides, there can be use value wi-
thout exchange value (equally for labor power
as for products, in the sphere outside the mar-
ket). Even if it is continually reclaimed by the
process of production and exchange, use value is
never truly inscribed in the field of the market
economy: it has its own finality, albeit restric-
ted. And within it is contained, from this stand-
point, the promise of a resurgence beyond the
market economy, money and exchange value, in
the glorious autonomy of man's simple relation
to his work and his products. ¶ So it appears
that commodity fetishism (that is, where social
relations are disguised in the qualities and attri-
butes of the commodity itself ) is not a function
of the commodity defined simultaneously as ex-
change value and use value, but of exchange va-
lue alone. Use value, in this restrictive analysis
of fetishism, appears neither as a social relation
nor hence as the locus of fetishization. Utility as
such escapes the historical determination of
class. It represents an objective, final relation of



intrinsic purpose (destination propre), which does
not mask itself and whose transparency, as
form, defies history (even if its content changes
continually with respect to social and cultural
determinations). It is here that Marxian idea-
lism goes to work; it is here that we have to be
more logical than Marx himself and more radi-
cal, in the true sense of the word. For use value
indeed, utility itself is a fetishized social rela-
tion, just like the abstract equivalence of com-
modities. Use value is an abstraction. It is an
abstraction of the system of needs cloaked in the
false evidence of a concrete destination and pur-
pose, an intrinsic finality of goods and products.
It is just like the abstraction of social labor,
which is the basis for the logic of equivalence
(exchange value), hiding beneath the “innate”
value of commodities. ¶ In effect, our hypothe-
sis is that needs (i.e., the system of needs) are the
equivalent of abstract social labor: on them is
erected the system of use value, just as abstract
social labor is the basis for the system of ex-
change value. This hypothesis also implies that,
for there to be a system at all, use value and ex-
change value must be regulated by an identical
abstract logic of equivalence, an identical code.
The code of utility is also a code of abstract
equivalence of objects and subjects (for each ca-
tegory in itself and for the two taken together in
their relation); hence, it is a combinatory code
involving potential calculation (we will return
to this point). Furthermore, it is in itself, as sys-
tem, that use value can be “fetishized”, and cer-
tainly not as a practical operation. It is always
the systematic abstraction that is fetishized. The
same goes for exchange value. And it is the two
fetishizations, reunited — that of use value and
that of exchange value that constitute commo-
dity fetishism. ¶ Marx defines the form of ex-
change value and of the commodity by the fact
that they can be equated on the basis of abstract
social labor. Inversely, he posits the "incompa-
rability" of use values. Now, it must be seen
that:
1. For there to be economic exchange and ex-
change value, it is also necessary that the
principle of utility has already become the rea-
lity principle of the object or product. To be
abstractly and generally exchangeable, products
must also be thought and rationalized in terms
of utility. Where they are not (as in primitive
symbolic exchange), they can have no exchange

value. The reduction to the status of utility is
the basis of (economic) exchangeability.
2. If the exchange principle and the utility
principle have such an affinity (and do not me-
rely coexist in the commodity), it is because uti-
lity is already entirely infused with the logic of
equivalence, contrary to what Marx says about
the “incomparability” of use values. If use value
is not quantitative in the strictly arithmetical
sense, it still involves equivalence. Considered as
useful values, all goods are already comparable
among themselves, because they are assigned to
the same rational-functional common denomi-
nator, the same abstract determination. Only
objects or categories of goods cathected in the
singular and personal act of symbolic exchange
(the gift, the present) are strictly incomparable.
The personal relation (non-economic ex-
change) renders them absolutely unique. On the
other hand, as a useful value, the object attains
an abstract universality, an “objectivity”
(through the reduction of every symbolic func-
tion).
3. What is involved here, then, is an object form
whose general equivalent is utility. And this is
no mere “analogy” with the formulas of ex-
change value. The same logical form is invol-
ved. Every object is translatable into the general
abstract code of equivalence, which is its ratio-
nale, its objective law, its meaning — and this is
achieved independently of who makes use of it
and what purpose it serves. It is functionality
which supports it and carries it along as code;
and this code, founded on the mere adequation
of an object to its (useful) end, subordinates all
real or potential objects to itself, without taking
any one into account at all. Here, the economic
is born: the economic calculus. The commodity
form is only its developed form, and returns to
it continually.
4. Now, contrary to the anthropological illu-
sion that claims to exhaust the idea of utility in
the simple relation of a human need to a useful
property of the object, use value is very much a
social relation. Just as, in terms of exchange va-
lue, the producer does not appear as a creator,
but as abstract social labor power, so in the sys-
tem of use value, the consumer never appears as
desire and enjoyment, but as abstract social need
power (one could say Bedürfniskraft, Bedürfnis-



vermögen, by analogy with Arbeitskraft, Arbeits-
vermögen).   [For a Critique of the Political Economy of the
Sign, Chap. 7]

 

Jacques Camatte 1989  

Value is an operator of humano-feminine ac-
tivity, from the moment there is a split with the
community. It is a concept that includes measu-
rement, quantification and the judgment of
existence. It becomes purified as it becomes au-
tonomous, i.e. as it detaches itself from mythical
representations, and takes on new determinati-
ons as a result of its operationality in various
fields — outside the strictly economic one from
which it emerged in its determination that made
it operative — which may experience more or
less divergent futures.   [9. Le phénomène de la valeur,
9.1.13.]

 

Jacques Camatte 1995-1997  

Note 2. In the first edition of Capital Marx
writes:

"We now know the substance of value: it is la-
bor. We know the measure of its magnitude: it
is labor time. It remains for us to analyze the
form, that form which gives value the charac-
ter of exchange (p. 31)."

Marx seems to think here that value pre-exists
exchange value. It is unfortunate that he did not
affaddress the problem of the origin of value
(see Note 4). [...]
Note 4. According to other analyses of Marx, it
would seem that it is human activity, originally,
that is potentially value.

"If we say: as value commodities are nothing
but coagulated human labor, our analysis of
them is reduced to the value-abstraction, it
does not give us a value-form other than its
natural form. Differently it goes in the value
relationship between one commodity and
another. Its value character arises from its re-
lation to the other commodity (Le Capital,
Ed. Sociales, L.I, t.1, p. 65).

One can interpret this by saying that human la-
bor is only potentially value. Its reality of value
is accessed only through abstraction. It is there-
fore in this phenomenon of potentiality of value
that lies the idea that there can be value before
exchange value.

It is not sufficient, however, to express the
specific character of labor in which the value
of the cloth consists. Human labor power in
its fluid state or human labor constitutes va-
lue. It becomes value only in the coagulated
state in an objectified form (Idem, p. 65).

What is thus essential, but appeared seconda-
rily, is the objectified form without which value
cannot appear. Moreover, the objectification in-
cluded in this process is pregnant with aliena-
tion [...].  [Forme, réalité, effectivité, virtualité Machine transla-

tion ​]
 

Robert Kurz 2004  

Aber gelegentlich muß man auch die Marxsche
kritische Intention gegen den Buchstaben seiner
Theorie weiter treiben. Wenn die zentralen Be-
griffe in der Kritik der politischen Ökonomie als
negative, kritische zu verstehen sind, dann gilt
das auch für den Gebrauchswert. Er bezeichnet
nicht die "Nützlichkeit" schlechthin, sondern
nur die Nützlichkeit unter dem Diktat des mo-
dernen warenproduzierenden Systems. Das war
für Marx im 19. Jahrhundert vielleicht noch
nicht so eindeutig. Brot und Wein, Bücher und
Schuhe, Hausbau und Krankenpflege schienen
immer dieselben Dinge zu sein, ob sie nun kapi-
talistisch produziert werden oder nicht. Das hat
sich gründlich geändert. Lebensmittel werden
nach Verpackungsnormen gezüchtet; die Pro-
dukte enthalten "künstlichen Verschleiß", da-
mit man schnell neue kaufen muß; Kranke wer-
den nach betriebswirtschaftlichen Normen be-
handelt wie Autos in der Waschanlage. Die in-
zwischen Jahrzehnte alte Debatte über die de-
struktiven Konsequenzen von Individualverkehr
und Landschaftszersiedelung ist völlig folgen-
los geblieben. ¶ Die "Nützlichkeit" wird offen-
bar immer zweifelhafter. Was hat es noch mit
dem alten Ethos und Pathos des Gebrauchs-
werts zu tun, wenn man mit High-Tech-Auf-
wand auf einem briefmarkengroßen Bildschirm
im Laufen einen Spielfilm anschauen kann? Mit
fortschreitender kapitalistischer Entwicklung
zeigt sich, daß die Kategorie des Gebrauchs-
werts selber eine negative im System der Waren-
produktion ist. Es handelt sich nicht um den
sinnlich-qualitativen Gegensatz zum Tausch-
wert, sondern um die Art und Weise, wie die
sinnlichen Qualitäten selber vom Tauschwert
zugerichtet werden. Der Gebrauchswert ent-



puppt sich als die "Entwertung" von Genuß
und Schönheit durch die Unterwerfung der
Dinge unter die Abstraktion des Tauschwerts.
Es ist die Kategorie "Wert", die beide Seiten
zusammenschließt, den "Gebrauch" und die
abstrakte gesellschaftliche Form. ¶ Genauer be-
trachtet handelt es sich um eine Reduktion des
Begriffs der "Nützlichkeit" selber. Ausgangs-
punkt ist der Gebrauchswert der Ware Arbeits-
kraft. Dieser besteht bekanntlich nicht darin,
daß sie konkret-nützliche Dinge herstellt, son-
dern daß sie Mehrwert produziert. Der Ge-
brauchswert ist dabei schon ganz zur Funktion
des Tauschwerts degradiert. Und dieser spezifi-
sche Gebrauchswert der Ware Arbeitskraft färbt
auf alle anderen Waren zunehmend ab. Man
sieht es den Dingen immer deutlicher an, daß
sie eigentlich nur Abfallprodukte der Kapital-
verwertung sind. Auf der stofflich-inhaltlichen
Ebene bleibt nur noch das bloße "Funktionie-
ren" übrig. Die Tretmine soll auch zuverlässig
hochgehen, das ist ihre "Nützlichkeit". Dem
Kapitalismus geht es nicht um das "Was", die
inhaltliche Qualität als solche, sondern immer
nur um das "Wie".  [Abschied vom Gebrauchswert ]

 

Jacques Camatte 2010-2023  

[entry: “Value”] “It is the phenomenon of the
representation of the discontinuous operating in
the disintegrating community; which poses the
need for a quantification that makes suitable the
representation of the positioning of its members
within it.” ¶ “Value is an operator of human-fe-
minine activity, beginning at the moment when
there is cleavage with the community. It is a
concept that includes measurement,
quantification, judgment of existence. It is puri-
fied in the course of its autonomization, that is,
it is detached from mythical representations and
charged with new determinations as a result of
its operation in various spheres — outside of the
strictly economic one from which it arose in its
determination that made it operative — that
may know more or less divergent becoming.” ¶
Every value is a general equivalent, be it econo-
mic value, justice, honor, love, goodness, etc...
 [Glossaire  Machine translation ​]

 

§ 3.4.2. Robinson

AA.VV. 1982  

[entry: “Robinsonnades”] In the Grundrisse,
Marx uses the ironic term "robinsonnades" to
refer to the idea of isolated individuals, which
has served as a starting point for many theorists
in explaining the genesis of social bodies. Thus
"the individual, isolated hunter and fisherman,
with whom Smith and Ricardo begin, are part of
the plates fictions of the seventeenth century".
To Rousseau's credit, Marx admits that this was
an illusion of the time. On the other hand, he
finds no excuse for those who, like Bastiat, Ca-
rey and Proudhon, return "in the midst of mo-
dern political economy" to the myth of origin.
¶ In Capital, Marx explains the genesis of ro-
binsonnades by arguing that "reflection on the
forms of social life, and, consequently, their sci-
entific analysis, follows a route completely op-
posed to the real mou- vement. It begins, after
the fact, with data that has already been esta-
blished, with the results of development".
Hence the taste of political economy and Ri-
cardo, once again quoted, for robinsonnades.
[...] ¶ Behind the "robinsonnades", which are
the appearance of a process of anticipation of
bourgeois society, lies a dual critique of indivi-
dualism and social utopias.   [Dictionnaire critique du
marxisme Machine translation ​]

 

§ 3.4.3. Ware

Fredy Perlman 1968  

Marx’s principal aim was not to study scarcity,
or to explain price, or to allocate resources, but
to analyze how the working activity of people is
regulated in a capitalist economy. The subject of
the analysis is a determined social structure, a
particular culture, namely commodity-capita-
lism, a social form of economy in which the re-
lations among people are not regulated directly,
but through things. Consequently, “the specific
character of economic theory as a science which
deals with the commodity capitalist economy



lies precisely in the fact that it deals with pro-
duction relations which acquire material
forms.” (Rubin, p.47).  [Commodity Fetishism. An intro-
duction to I.I. Rubin’s Essay on Marx’s Theory of Value ]

 

§ 3.4.4. Entfremdung

Günther Anders 1956  

It is possible that there is something amiss with
the thesis that our need for “insinuating sup-
plied friends” and for the “banalized world”
also alienates us, the men of our time. And not
because the proposition goes too far, but because
it does not go far enough, since a currently un-
justified optimism speaks from the basis of the
assumption that, although we are beings nouris-
hed exclusively on substitutes, models and illu-
sions, we are still “egos” with a separate self-
hood, and that therefore we are still capable of
having a real identity without being capable of
being “our true selves” or of recovering “our
true selves”. Hasn’t the time come and gone
since “alienation” was still possible as action
and process, at least in some countries? Do we
not find ourselves now in a situation in which we
are not “our true selves”, but only the sum total
of substitutes with which we are stuffed to the
gills on a daily basis? Can one dispossess the dis-
possessed, pillage the pillaged, cause the mass-
man to be alienated from himself? Is alienation
still an ongoing process? Or is it rather a fait ac-
compli? ¶ Not so long ago we ridiculed the
“soulless psychologies”, which scoffed at cate-
gories such as the “ego” or “selfhood” as ridicu-
lous metaphysical leftovers, as falsifications of
man. But were we right to do so? Wasn’t our dis-
dain pure sentimentalism? Was it those psycho-
logists who falsified man? Weren’t those psy-
chologists of falsified man, man as robot, justi-
fied in their pursuit of robotology instead of
psychology? And justified as well in their false-
hoods, because the man whom they studied was
precisely man in his falseness?   [The Outdatedness of
Human Beings ]

 

Giorgio Agamben 1996  

The Marxian analysis must be integrated in the
sense that capitalism (or whatever other name
one wants to give to the process that dominates
world history today) was aimed not only at the
expropriation of productive activity, but also
and above all at the alienation of language its-
elf, of the communicative nature of man.  [Means
Without End: Notes of Politics Machine translation ​]

 

Jacques Camatte 2010-2023  

[entry: “Alienation”] Process in the course of
which what was proper becomes other, foreign.
The negative, harmful nature of this phenome-
non stems from the fact that the other contains
a dimension antagonistic to the self, to what is
our own. ¶ "Connected with the movement of
separation-division (...) is that of autonomiza-
tion (Verselbstständigung) of the products gene-
rated by human activity, that of the social rela-
tions it has generated. It is likewise accompa-
nied by a dispossession-expropriation (Enteig-
nung) while the externalization (Veräusserung)
of capacities in the course of the manifestation
(Äusserung) of human beings is in fact a dispos-
session (Entäusserung). There is at the same
time an estrangement (Entfremdung) due to the
fact that the products become alien to the pro-
ducers and these to their community. The resul-
ting movement is an inversion-reversal (Verkeh-
rung) which causes things to become subjects
(Versubjektivierung) and subjects, things (Ver-
sachlichung); which constitutes a mystification
whose result is the fetishism of the commodity
or capital, which causes things to have the pro-
perty-qualities of men." ¶ This set of processes
implies that ultimately a "figure" is generated
that is hostile to the person who has operated;
which also implies the existence of a mechanism
of which men and women are unaware and
which tends to reverse the purpose of what they
intend to achieve. Thus they find themselves
enclosed, trapped, in a becoming they wanted to
avoid. With that, alienation is likened to mad-
ness. [...]  [Glossaire  Machine translation ​]

 



§ 3.4.5. Ware ausgeschlosse •
Äquivalent

Jacques Camatte 2010-2023  

[entry: “General equivalent”] It is the result of a
phenomenon of exclusion of an element from a
set, an element which, from then on, can repre-
sent any element in the set. K. Marx high-
lighted this with regard to money (value), but it
is valid for all values. Exclusion is accompanied
by election. In other words, what is excluded
becomes elected, elevated to the higher degree
of unity that it founds and represents. Concepts
are in general general equivalents. Thus Man is
a general equivalent. It presupposes the exclu-
sion of a given type of man - the one determined
by the rise of the capitalist mode of production -
which will tend to represent all possible types of
men (which existed and still exist). This appears
distinctly when it comes to the rights of Man.
 [Glossaire  Machine translation ​]

 

§ 3.5. Geld

Alfred Sohn-Rethel 1970  

Anybody who carries coins in his pocket
and understands their functions bears in
his mind , whether or not he is aware of

it, ideas which, no matter how hazily,
reflect the postulates of the exchange

abstraction.  [Intellectual and Manual Labour.
A Critique of Epistemology, p. 59]

 

Alfred Sohn-Rethel 1990  

Strictly speaking [...] there is no right
matter in nature to make money.  [Das

Geld, die bare Munze des Apriori Machine translation 

​]
 

Karl Marx 1844  

The complete domination of the estranged
thing over man has become evident in money,
which is completely indifferent both to the na-
ture of the material, i.e., to the specific nature of
the private property, and to the personality of
the property owner. What was the domination

of person over person is now the general domi-
nation of the thing over the person, of the pro-
duct over the producer.  [Comments on James Mill, Élé-
ments D’économie Politique ]

 

Karl Marx 1858  

Money is “impersonal” property. I can carry it
around with me in my pocket as the universal
social power and the universal social nexus, the
social substance. Money puts social power as a
thing into the hands of the private person, who
as such uses this power. The social nexus, the
social exchange of matter, itself appears in mo-
ney as something entirely external, not having
any individual relation at all to its possessor, so
that the power he wields appears to be some-
thing quite incidental and external to him.  [(Ur-
text) Second Draft of Critique of Political Economy ]

 

Georg Simmel 1917  

Money is the only cultural product that is pure
force, which has removed the bearer from itself,
becoming absolutely and only a symbol. Up to
this point it is the most characterizing of all the
phenomena of our time, in which dynamics has
conquered the leadership of all theory and pra-
xis. That it is pure relation (and in this way
equally historically characteristic), without in-
cluding any content in it, is not contradictory.
Force in reality is nothing but relation.  [Aus dem
nachgelassen Tagebuch]

 

Alfred Sohn-Rethel 1990  

Money thus serves as the socially recognized
form of exchangeability of all other commodi-
ties and is thus the separate bearer of the real
abstraction of exchange. Money is an abstract
thing and its abstractness is recognizable as so-
cial abstractness. In the form of money this abs-
tractly social property is explicitly imprinted on
its natural form. Once coined into money, mo-
ney is no longer a matter intended for use, but is
a matter-money employed only for the purposes
of exchange, and its structure thus coined now
corresponds to the norms of uniformity, divisi-
bility, type of movement, and quantification
proper to abstraction-exchange. Certainly these
norms still remain in money simple implications
as long as it serves exclusively its practical-eco-



nomic and commercial purposes, and the pos-
sessor of money never comes to identify them
spontaneously.  [Das Geld, die bare Munze des Apriori Ma-

chine translation ​]
 

§ 3.5.1. Darlehen • Kredit •
Verschuldung • Versicherung

Karl Marx 1844  

What constitutes the essence of credit? [...]
Credit is the economic judgment on the morality
of a man. In credit, the man himself, instead of
metal or paper, has become the mediator of ex-
change, not however as a man, but as the mode
of existence of capital and interest. The medium
of exchange, therefore, has certainly returned
out of its material form and been put back in
man, but only because the man himself has been
put outside himself and has himself assumed a
material form. Within the credit relationship, it
is not the case that money is transcended in
man, but that man himself is turned into money,
or money is incorporated in him. Human indivi-
duality, human moralityitself, has become both
an object of commerce and the material in
which money exists. Instead of money, or paper,
it is my own personal existence, my flesh and
blood, my social virtue and importance, which
constitutes the material, corporeal form of the
spirit of money. Credit no longer resolves the va-
lue of money into money but into human flesh
and the human heart. [...] Since, owing to this
completely nominal existence of money, coun-
terfeiting cannot be undertaken by man in any
other material than his own person, he has to
make himself into counterfeit coin, obtain
credit by stealth, by lying, etc., and this credit
relationship [...] becomes an object of com-
merce, an object of mutual deception and mi-
suse.   [Comments on James Mill, Éléments D’économie
Politique ]

 

Jacques Camatte 1975  

Credit has taken many forms over the ages. Cer-
tainly, it can only exist when men are able to
consider a future action as real. We can agree

with Mauss that with the potlach, a system of
gifts and counter-gifts, there was basically a
credit phenomenon. What needs to be added is
that the movement of value was then vertical,
culminating in the offer to a god, and then it ac-
quired a horizontal movement. On the other
hand, in this system, exchange value fails to be-
come autonomous; on the other hand, it can be
said that the use-value pole of value becomes
autonomous and generates a certain alienation
of men. The determining principle is utility;
with the empowerment of exchange value, it
will be productivity.  [C’est ici qu’est la peur, c’est ici qu’il
faut sauter, Note 9 Machine translation ​]

 

§ 3.5.2. Reale Abstraktion

Karl Marx 1847  

but this equalizing of labor [...] it is purely and
simply a fact of modern industry. ¶ In the auto-
matic workshop, one worker’s labor is scarely
distinguishable in any way from another
worker’s labor: workers can only be distinguis-
hed one from another by the length of time they
take for their work. Nevertheless, this quantita-
tive difference becomes, from a certain point of
view, qualitative, in that the time they take for
their work depends partly on purely material
causes, such as physical constitution, age and
sex; partly on purely negative moral causes,
such as patience, imperturbability, diligence. In
short, if there is a difference of quality in the la-
bor of different workers, it is at most a quality of
the last kind, which is far from being a distinc-
tive speciality. This is what the state of affairs in
modern industry amounts to in the last analysis.
It is upon this equality, already realized in auto-
matic labor, that M. Proudhon wields his
smoothing-plane of “equalization,” which he
means to establish universally in “time to
come!”  [The Poverty of Philosophy. Answer to the Philosophy
of Poverty by M. Proudhon ]

 

Alfred Sohn-Rethel 1970  

Labor is not abstract by nature, and its abstrac-
tion into "abstractly human labor" is not its
own doing. Labor does not become abstract by



itself. The seat of abstraction lies outside labor,
in the socially determined form of the relation
established by the exchange relationship. [...]
The result of this relation is the commodity-va-
lue. The commodity-value has for its form the
abstracted exchange relation and for its subs-
tance the abstracted labor. In this abstract rela-
tional determinacy of "form-value," labor, as
"substance-value," becomes the purely quantita-
tive determinative cause of "size-value."  [Intellec-
tual and Manual Labour. A Critique of Epistemology Machine

translation ​]
 

Alfred Sohn-Rethel 1970  

The exchange of goods is abstract because it is
not only different from their use, but is also
temporally separated from it. The action of ex-
change and the action of use are mutually ex-
clusive of each other in time. [...] A commodity
with its ultimate price [...] undergoes the fiction
of full material immutability, which does not
concern only human hands. It is as if even na-
ture holds its breath in the body of commodities,
as long as the price must remain unchanged.
The action of exchange in fact only changes the
social status of commodities [...]. Exchange is
thus abstract for as long as it takes place. In this
case "abstract" means that all signs of the possi-
ble use of the commodity have been deducted.
By "use" we mean the use of production and
consumption, synonymous with the whole
sphere in which the organic exchange of man
with nature is included, according to Marx. [...]
The action of exchange, by imposing separation
from use, or more precisely from the actions of
use, postulates the market as a spatially and
temporally measured vacuum in the human pro-
cess of organic replacement with nature. In this
vacuum, commodity exchange realizes pure so-
cialization as such, socialization in abstracto.
Our question, "How is socialization possible in
the forms of commodity exchange?" can also be
formulated as a question about the possibility of
socialization separate from the human process
of organic exchange with nature. Commodity
exchange is only able to exercise its socializing
function or, to use one of our categories, its so-
cially synthetic function, through its abstract-
ness. Consequently, we could give a new formu-
lation to the initial question, namely, "How is
pure socialization possible?" [...]

In the exchange of commodities, the action and
consciousness, the acting and thinking of the
exchanger separate from each other and travel
different paths. Only the action of exchange is
abstracted from use, but not the consciousness
of those who exchange. [...]
The commodity-form is the real abstraction
that has its seat and origin only in exchange,
from which it extends to labor and thought
throughout the breadth and depth of developed
commodity production. ¶ Thought is not
touched by the abstraction-exchange directly,
but only when it sees before it its results in com-
pleted form, that is, only post festum of the cir-
culation process. Only then do the different as-
pects of abstraction communicate themselves to
thought without giving any indication of their
origin. "The mediating movement disappears in
the result without leaving a trace."[…]
The execution of the exchange action puts the
abstraction in force, while the exchanger has no
consciousness of this effect. It is certain that the
actual abstraction of social exchange is the root
cause of all the traces left by this abstraction in
men's thinking.  [Intellectual and Manual Labour. A Cri-
tique of Epistemology]

 

Alfred Sohn-Rethel 1970  

The essence of commodity abstraction, howe-
ver, is that it is not thoughtinduced; it does not
originate in men’s minds but in their actions.
And yet this does not give ‘abstraction’ a merely
metaphorical meaning. It is abstraction in its
precise, literal sense. The economic concept of
value resulting from it is characterised by a
complete absence of quality, a differentiation
purely by quantity and by applicability to every
kind of commodity and service which can occur
on the market. These qualities of the economic
value abstraction indeed display a striking simi-
larity with fundamental categories of quantify-
ing natural science without, admittedly, the
slightest inner relationship between these hete-
rogeneous spheres being as yet recognisable.
While the concepts of natural science are
thought abstractions, the economic concept of
value is a real one. It exists nowhere other than
in the human mind but it does not spring from
it. Rather it is purely social in character, arising
in the spatio-temporal sphere of human interre-
lations. It is not people who originate these abs-



tractions but their actions. “They do this wi-
thout being aware of it”. In order to do justice
to Marx’s Critique of Political Economythe com-
modity or value abstraction revealed in his ana-
lysis must be viewed as a real abstraction resul-
ting from spatio-temporal activity. Understood
in this way, Marx’s discovery stands in irrecon-
cilable contradiction to the entire tradition of
theoretical philosophy and this contradiction
must be brought into the open by critical con-
frontation of the two conflicting standpoints.
But such a confrontation does not form part of
the Marxian analysis. I agree with Louis Al-
thusser that in the theoretical foundations of
Capital more fundamental issues are at stake
than those showing in the purely economic ar-
gument.  [Intellectual and Manual Labour. A Critique of Epis-
temology, pp. 16-17]

 

Jaime Semprun 1993  

And then it's always the same story: Marxism is
criticized for being " grossly reductive " by exp-
laining everything in terms of the present eco-
nomic organization, whereas it's not in theory
but in reality that the economy " reduces " all
human life. It's very crude indeed, but it's a cru-
deness that must be treated as it deserves:
grossly.  [Dialogues sur l’achévement des temps modernes]

 

Jaime Semprun 2003  

One can in any event tranquilly concur that the
critical analysis of commodity fetishism is far
from having become a mere archaeological cu-
riosity in the world in which we live, and it does
not need to be repeated that it is not Marx’s
theory that “reduces” everything to economics,
but “market society that constitutes the most
extensive reductionism ever seen”; and that “to
escape from this reductionism one must escape
from capitalism, not from its critique”.  [The ghost
of theory ]

 

Marco Iannucci 2018  

"History" is the name to be given to human be-
coming when a tribe appears that takes the path
that leads it to dissolve the communal ties an-
chored in transformative activity and attempt to
become autonomous from being in natural com-
mon (the two processes are then one). ¶ But do

such moments actually occur? The answer is
yes: there is a mode of human praxis capable of
simultaneously involving socialization (reali-
zing it in the abstract) and the process of orga-
nic exchange with nature (separating it from
this socialization) and it is a widespread praxis:
the exchange that transforms products into mer-
chandise. Indeed, it is the proper character of
such acts of exchange to take place in a state of
both spatial and temporal (I might therefore
say: essential) separation from the process of or-
ganic exchange between human subjects and na-
ture. The more widespread is the exchange rela-
tionship disengaged from sacral, ritual, reli-
gious, magical, reciprocity, etc., prescriptions,
and governed only by the quantitative conside-
ration of the values at stake, the more the entire
human praxis becomes abstracted from the or-
ganic link with natural constraints. ¶ The pro-
cess has stages, and it is no accident that exch-
anges arose where community ties were suspen-
ded, i.e., as Marx observes, "exchange does not
begin between individuals within a community,
but there where communities stop - at their
boundaries, in the contact zone of different
communities." ¶ The point is that during acts
of exchange organic relations are interrupted,
"nature stops" [A. Sohn-Rethel]. This empti-
ness of experience, this rupture of continuity
between man and nature, happens not only de
facto but by necessity and irretrievably from the
moment when it is the movement of value that
holds up interhuman ties. For the act of ex-
change happens in a space and time that is ne-
cessarily abstract, that is, other than the space
and time in which the interchange between hu-
man community and natural community based
on transformative activity takes place. ¶ Relati-
onships between individuals thus begin to re-
volve around an abstraction that is real, since it
does not originate in thought but in (exchange)
actions and is thus capable of radically altering
the unitary locus of experience, that is, the cor-
respondence between the natural Gemeinwesen
and the human Gemeinwesen. In its place is es-
tablished the separation between nature opposed
as object and human subjects who are now only
individual separated and mutually opposed in
the motivations of their actions.   [Un percorso
nell'essere in comune. Machine translation ​]

 



 

§ 3.5.3. Unsterblichkeit ( Geld gesucht)

Karl Marx 1858  

Die Unvergänglichkeit, die das Geld
erstrebte, indem es sich negativ gegen
die Zirkulation setzte, sich ihr entzog

[...].  [Fragment des Urtextes von „Zur Kritik der
politischen Ökonomie“ ]

 

§ 3.6. Das Kapital

Jacques Camatte 2010-2023  

[entry: “Capital”] It is defined on the basis of K.
Marx's work: the value that has reached auto-
nomy and can perpetuate itself as a result of the
subjugation of the social movement, through the
domination of the wage ratio (subjugation of la-
bor to capital).  [Glossaire  Machine translation ​]

 

Marco Iannucci 2018  

I still remember well the emotion I felt when I
first read that book [The Capital]. It was the
emotion one feels when one is faced with an un-
veiling, when something that was concealed,
hidden, is suddenly revealed to us. The unvei-
ling worked by Marx is profound and at the
same time rich in detail, and I can only refer
back to his words. But I want to recall here only
three cornerstones, those that even then struck
me most powerfully:
• first of all I was astonished and at the same
time enlightened the moment Marx clarified to
me that capital is not a thing, but a social relation
between people, mediated by things. "But then," I
thought, "capital ultimately should not be trea-
ted as an object within the economy: if it go-
verns relations between people, it means that it
does not belong to a particular sphere, but it is
what determines the way men and women live, it
is what gives shapes to their lives. Therefore, to
propose to dismantle capital, to deactivate it, to
pull oneself out of it, is not to perform a poli-
tico-economic operation, but it means to rede-
sign one's life in another form, and this redesign

is not limited to a predefined sphere, but is total,
and goes to the root of the human." I was also
beginning to understand that if what appears on
the surface are "things" (commodities, money)
while what does not appear is that these things
mediate social relations, that is then why things
can always be talked about, while about the
form that social relations take as they are
shaped by these things is best to gloss over;
• But of what social relations does capital bear
when it settles among men? Evidently of social
relations corresponding to its nature. And what
is its nature? Second unveiling: capital is money
in process, it is money that enhances itself, that
increases its quantity. Further astonishing en-
lightenment: but then he is telling me that hu-
man relations, if they submit to capital, take as
their linchpin the money that must increase,
i.e., they take a shape which is functional to a
process that must eventually bring, in the po-
ckets of those who put (invested) money in it,
more money than was there initially. Human
relations are thus shaped according to this in-
crease of money at one of their poles, that is, the
valorization that makes money capital. This va-
lorization becomes the binder of human relati-
ons, with an inversion that Marx emphasizes,
whereby social relations at that point are no
longer "immediately social relations between
people [...] but rather, relations of things bet-
ween people and social relations between
things." If you do not play along, the process
relegates you to the margins of social life, which
often means life tout court. Because valorization
demands that all goods become commodities,
and if you don't have access to commodities,
you die, socially and physically. And in order to
have access to commodities you must possess
money, and the main way it is proposed to you
to acquire it is to become a commodity yourself,
selling your human faculties. You can see what
enormous consequences cascade from here;
• But what limit of penetration does this process
have in men's lives? Where does it stop? Marx's
answer and third unveiling: it has no predeter-
mined limit; capital stops at nothing. This means
that it tends to transform all intrahuman relati-
ons and relations between the species and nature
into relations functional to its valorization. This
is true in extension (Marx in this regard empha-
sized capital's need to create a world market for
itself ) but it is also true in intension, with its ca-



pillary entry into determining the actions that
individuals perform every day. Marx, for
example, provided the elements to understand
that it is capital's need not to create products for
needs, but needs for products. The acts that we
believe we perform naturally and simply to sa-
tisfy our needs are actually piloted so as to go
through the purchase and consumption of com-
modities, so as to ensure the maximum valoriza-
tion of capital. Our actions are appendages of
this valorization. This requires that the mental
representations associated with our acts be simi-
larly modeled on the needs of capital (this is
what advertising and mass information are char-
ged with).  [Un percorso nell'essere in comune.]

 

§ 3.6.1. Krematik

Aristotélēs IV a.C.  

Among the arts of patrimonial acquisition, only
one species is a natural part of the economy, for
one must have at one's disposal-or such an art
makes available-a stock of goods useful to the
city or household community. ¶ And it is plausi-
ble that in such goods consists genuine wealth.
How much, of such possession, suffices for a life
well lived, is not without limits, as Solon says in
that verse of his: "for human wealth, ​/​ no clear
term is decreed." ¶ A term, on the other hand,
exists, as for the other arts: there is no means
without a term, in number or size, for any art;
and wealth is nothing but the sum of economic
and political means. It is evident, then, that
there is an art of wealth acquisition that belongs
by nature to those who are concerned with eco-
nomics and politics. And for there to be one, it
is equally evident. ¶ But there is another art of
asset acquisition that is precisely - and rightly -
called "chrematistics," "the art of producing
assets." It is because of such an art that no appa-
rent limit is given to wealth and acquisition.
Many believe that it is equal and identical to the
art we have just discussed, given the affinity bet-
ween the two: but it is neither identical nor too
far removed. Only that the former is natural,
the latter is not, but rather comes from some ex-
perience and acquired art. ¶ Let us begin with
this point. Given a good, two uses can be made

of it: both conform to the nature of the good,
but not in the same way, since the first is proper
to the object, the other is not. Example: a shoe.
It can be worn, or be an object of exchange. And
both are ways of using the shoe. One who exch-
anges a shoe with one who needs it, and gains
money or nourishment from it, uses the shoe as
a shoe, but does not put it to its proper use: the
shoe is not meant to be bartered! And so it is
with all goods. ¶ [...] In the primary commu-
nity-which is the domestic community-ob-
viously no practice of exchange is given; it is gi-
ven instead in the more extensive communities.
The members of the domestic community had
in common, all of them, the same goods, while
those who find themselves living in separate
communities have access to many different
goods, of which a reciprocal exchange is ne-
cessarily given, according to concrete needs, as
is still the case among many barbarian peoples,
through barter. And so mere useful goods are
the object of exchange: a good for an equivalent
good, but nothing more; for example, they give
or take wine or grain, and so for any other simi-
lar good. Such a form of exchange is not against
nature, nor does it in any way fall under crema-
tistics, because it tends to complete natural self-
sufficiency. ¶ Yet it is precisely from this form of
exchange that crematistics logically derived. ¶
When recourse to foreign countries to import
what was lacking and to export surplus goods
became more systematic, the use of currency
was resorted to as a matter of necessity. Not all
naturally necessary goods are easy to transport:
and so, in order to carry out exchanges, it was
agreed to give and accept a good of a certain
kind; a good that was useful in itself, but easier
to handle for everyday needs: for example, iron,
or silver, or other similar material, which at first
was defined simply by its size and weight; later,
however, they took to imprinting a mark on it,
so that measurement could be avoided: the mark
was worth as a sign of quantity. ¶ After the in-
vention of currency, from the exchange prac-
ticed out of sheer necessity arose another species
of chrematistics: trade. It, at first, was perhaps a
rudimentary trade; but then, as experience in-
creased, it became a more cunning art: and they
knew well where and how to carry out exchan-
ges in order to make a greater profit. ¶ There-
fore, it seems, chrematistics has money as its ob-
ject, and its specific function is to know from



which sources to derive the most goods, because
chrematistics is an art aimed at the production
of wealth and goods. Not surprisingly, it is a
common idea that wealth coincides with the ab-
undance of money, because money is the object
of trade and chrematistics. ¶ Sometimes, howe-
ver, money seems a trifle, and a mere conven-
tion, devoid of natural value: it is enough for the
subjects of exchange to change its conventional
value, and lo and behold, money is no longer
worth anything, and can no longer satisfy any
vital need; so that, he who is rich in money, will
often have nothing to eat. And indeed it is a
well-curious wealth, that which will starve
those who are rich in it: like that Midas of le-
gend, who wanted too much, and prayed that all
that was presented to him would become gold.
And that is why we go in search of another kind
of wealth, or creaminess: and not wrongly.
There is another kind of wealth, another kind
of chrematistics, and that is economics in the
genuine sense. The one based on trade, on the
other hand, produces goods, yes, but not in the
absolute sense: it produces goods only through
the exchange of goods. And it has money as its
object, because money is the element and end of
exchange. And that which comes from crematis-
tics is a wealth that has no limit.  [Τά πολιτικά Ma-

chine translation ​]
 

§ 3.6.2. Überschusswert

Stephen Smith  2022  

My daughter is an aerospace engineer.
When she went to get her Master’s

degree, she left many of her notebooks
at home. As a pilot, I was curious and

pulled one out to give it a look. It must
have been from one of her first classes.

The very first thing on the first page
was this: “What is the goal of an

aerospace company?” The answer was
perfect. “To make money.”  [Comment in a

forum ]

 

Jean Vioulac 2009  

Marxist ideology has most often defined Capital
as a "social relation of production"; Marx's own
definition is undeniably accurate: insofar as the
very essence of being is located in the labor of
individuals, Capital can only have as its basis or
foundation a certain mode of actualization of
this labor, conditioned by the relationship
workers have with each other. ¶ However, this
definition is insufficient to circumscribe
Capital's mode of being, precisely because it re-
cognizes the alienation of labor, i.e. its becom-
ing-other. ¶ Labor is alienated because it is ac-
tualized by another and for another, and its act
then becomes the act of another: the whole
question is to know who this other is for whom
labor is alienated, and who through its aliena-
tion conquers a power it lacks in principle. ¶
Yet the specificity of the system is that it does
not alienate one group of men for the benefit of
another: this type of exploitative relationship,
which remains immanent to the field of praxis,
is characteristic of slavery or serfdom, where ex-
ploiters appropriate the particular products of
particular workers, and use and abuse the ex-
ploited to satisfy their particular ends. ¶ This
type of social relationship may be condemned as
unjust or justified as inevitable: the fact remains,
however, that it is subjective praxis — in this
case, that of the exploiters — that remains con-
stitutive: thus, the Greek world, founded on
slavery, is in its essence praxical. ¶ The capita-
list system, on the other hand, removes produc-
tion from particular subjective praxis, transfer-
ring it to an abstract totality that alone has the
status of subject. ¶ By focusing on capitalists,
Marxism has often overlooked Marx's constant
reminder that "the capitalist himself is the hol-
der of power only as the personification of Ca-
pital", and that the capitalist, even if he is a be-
neficiary of the system, is just as dispossessed of
his status as subject, and has no autonomy in re-
lation to the objective process of production. ¶
The capitalist is not the subject of the process;
he is merely a servant of Capital, and never ex-
ercises more than the power the latter grants
him.   [L’époque de la Technique. Marx, Heidegger et
l’accomplissement de la métaphysique Machine translation ​]

 



§ 3.6.3. Autonomisierung •
Automatisches Subjekt

Joseph de Maistre 1796  

Men do not lead the revolution; it is the
Revolution that uses men.  [Considérations

sur la France]
 

Karl Marx 1857  

Und in dieser ganz entfremdeten Form des Pro-
fits, und in demselben Grade, wie die Gestedt
des Profits seinen innren Kern versteckt, erhält
das Kapital mehr und mehr eine sachliche Ge-
stalt, wird aus Verhältnis immer mehr Ding,
aber Ding, das das gesellschaftliche Verhältnis
im Leib hat, in sich verschluckt hat, mit fikti-
vem Leben und Selbständigkeit sich zu sich
selbst verhaltendes Ding, sinnlich-übersinnli-
ches Wesen; und in dieser Form von Kapital
und Profit erscheint es eds fertige Vorausset-
zung auf der Oberfläche. Es ist die Form seiner
Wirklichkeit oder vielmehr seine wirkliche
Existenzform. Und es ist die Form, worin es im
Bewußtsein seiner Träger, der Kapitedisten,
lebt, sich in ihren Vorstellungen abspiegelt. ¶
Diese fixe und verknöcherte Form (metamor-
phosierte) des Profits (und damit des Kapiteds
als seines Erzeugers, denn Kapital ist Grund,
Profit Folge; Kapital Ursache, Profit Wirkung;
Kapited Substanz, Profit Akzidenz; Kapital ist
nur als Profit erzeugendes Kapital, als Wert, der
einen Profit, Zuschußwert schafft) - und damit
des Kapitals als seines Grundes des sich eds Ka-
pital erhaltenden und im Profit vermehrenden
Kapiteds).  [Marx-Engels-Werke (MEW ), 26 Band. 3, 474]

 

Karl Marx 1858  

Im Kapital hat das Geld seine Starrheit verloren
und ist aus einem handgreiflichen Ding zu ei-
nem Prozeß geworden. Geld und Ware als sol-
che, ebenso wie die einfache Zirkulation selbst
existieren für das Kapital nur noch als besondre
abstrakte Momente seines Daseins, in denen es
ebenso beständig erscheint, von einem in das
andre übergeht, wie beständig verschwindet. Die
Verselbstständigung erscheint nicht nur in der
Form, daß es als selbstständiger abstrakter

Tauschwert – Geld – der Zirkulation gegen-
übersteht, sondern daß diese zugleich der Pro-
zeß seiner Verselbstständigung ist; es als Ver-
selbstständigtes aus ihr wird.   [Fragment des Urtextes
von „Zur Kritik der politischen Ökonomie“ ]

 

Karl Marx 1867  

Er geht beständig aus der einen Form in die
andre über, ohne sich in dieser Bewegung zu
verlieren und verwandelt sich so in ein automa-
tisches, in sich selbst prozessirendes Subjekt.
 [Das Kapital]

 

Ludwig Klages 1913  

Damit die fortschrittliche Forschung der Neu-
zeit einsetzen konnte, mußte der große Gesin-
nungswandel vollzogen sein. dessen Ausübungs-
weise man Kapitalismus nennt. ¶ Daß die glän-
zenden Errungenschaften der Physik und Che-
mie einzig dem Kapital gedient, darüber besteht
für denkende Köpfe heute kein Zweifel mehr;
aber nicht einmal schwer zu erweisen wäre die
gleiche Richtung in den herrschenden Lehren
selbst. Die unterscheidend besondere Leistung
der neueren Wissenschaft, die Ersetzung aller
Arteigenschaften durch das bloße Mengenver-
hältnis, wiederholt nur im Sinne der Erkennt-
nisgestaltung das Grundgesetz einer Willens-
führung, welche den sehimmarnden Farben-
reichtum seelischer Werte: des Blutes, der
Schönheit, Würde, Inbrunst, Anmut, Wärme,
Miitterlichkeit dem erschlichenen Wert jener
eingebildeten Macht geopfert, die sich meßbar
verkörpert im Geldbesitz. Man hat ja dafür auch
das Wort "Mammonismus" geprägt; allein wohl
nur wenige sind sich bewußt geworden, daß die-
ser Mammon ein wirkliches Wesen ist, das sich
der Menschheit als eines Werkzeugs bemäch-
tigt, um das Leben der Erde auszutilgen.  [Mensch
und Erde ]

 

André Leroi-Gourhan 1964  

Humankind's fabulous triumph over matter has
been achieved through a substitution. We have
seen how, in the course of anthropoid evolution,
zoological balance was gradually replaced by a
new balance, perceptible from the very begin-
nings of Homo sapiens in the Upper Paleolithic.
The ethnic group — the “nation” — came to



replace the species, and the human, whose body
is still that of a normal mammal, merged into a
collective organism with a practically unlimited
potential for achievement. The human internal
economy, however, was still that of a highly
predatory mammal even after the transition to
farming and stockbreeding. From that point on
the collective organism's preponderance became
more and more imperative, and human beings
became the instrument of a technical and eco-
nomic ascent to which they lent their brains and
hands. In this way human society became the
chief consumer of humans, through violence or
through work, with the result that the human
has gradually gained complete possession of the
natural world. If we project the technical and
economic terms of today into the future, we see
the process ending in total victory, with the last
small oil deposit being emptied for the purpose
of cooking the last handful of grass to accom-
pany the last rat. The prospect is not so much a
utopia as the acknowledgment of the singular
properties of the human economy, an economy
of which nothing as yet suggests that it may one
day be properly controllable by the zoological
(i.e., intelligent) human. In the last twenty years
or so, the consumption ideal has at least been
tempered by a growing skepticism about the in-
fallibility of techno economic determinism.
 [Gesture and Speech, pp. 184-185]

 

Jacques Camatte 1966-1968  

Capital has grown at the expense of human la-
bor, not only that of proletarians, but also that
of all generations of past (vergangene) labor.
Now, it is an automated monster: "like a vam-
pire, it constantly impregnates itself with living
labor as soul — es als ein Vampyr die lebendige
Arbeit beständig als Seele einsaugt —" (Grund-
risse). Through the movement of society, capital
has grabbed all the materiality of man, who is
no longer anything but a subject of exploitation,
a determined time of labor: "Time is every-
thing, man is no longer anything; he is at most
the carcass of time" [...]. Thus, capital has be-
come the material community of man; between
the movement of society and economic move-
ment there is no longer any gap, the latter has
totally subordinated the former.  [Le Sixieme chapitre
inédit du Capital et l'œuvre économique de Marx [Capital et Ge-
meinwesen]  Machine translation ​]

 

Jean Vioulac 2009  

The social relation of production is thus, more
precisely, a production device. ¶ Once this de-
vice is in place, Capital effectively becomes a
subject, breaking its ties with its own determi-
nacy. ¶ There is certainly a whole set of histori-
cal conditions necessary for the advent of Capi-
tal: but these conditions fall outside Capital its-
elf once the latter has been constituted. ¶ Once
Capital is complete, it is no longer a social rela-
tion, but a subjectivized thing. ¶ In his study of
speculative economics, Marx points out that

"Capital acquires more and more a chosic
configuration and, from being a relation, is
transformed more and more into a thing, into
a thing that behaves with respect to itself as
endowed with a fictitious life and autonomy".
(Marx, Theories on surplus value).

Capital exists from the moment when the mone-
tary pole posits itself as “the foundation of itself
(Grund von sich)”; from this moment onwards,
Capital not only disavows any heteronomous
foundation, but also produces its own presuppo-
sitions, and in so doing fully deploys its specula-
tive logic:

"The presuppositions of its becoming are
surpassed in its existence. The conditions and
presuppositions of becoming, of the genesis of
Capital, imply precisely that it is not yet, but
only becomes; they disappear therefore with
the actual advent of Capital, with Capital
which, starting from its own reality, itself po-
ses the conditions of its realization […] Capi-
tal, as soon as it has become Capital, creates
its own presuppositions." (Marx, Grundrisse).

 [L’époque de la Technique. Marx, Heidegger et l’accomplissement
de la métaphysique Machine translation ​]

 

§ 3.6.4. Die Ware Kapital

Giorgio Cesarano & Gianni Collu 1973  

[Thesis 65] The anthropomorphosis of capital
shifts the axis of valorization from the quantita-
tive production of commodities to the quantized
production of human-value. Valorization-deva-



luation equilibrium, and species-planet equili-
brium, can only be seen as an attainable goal by
a capital-man who, while he has made each per-
son the entrepreneur of his own valorization,
fictitiously erases from his mode of being the
domain of externalized quantification, in order
to reproduce it, at a higher level of mystifica-
tion, within the valorization of the Ego. It is not
so much that the quantities of consumer
"goods" and "status symbols" in which each has
hitherto been urged to valorize itself are desti-
ned to count again, as it is destined to count, in
a neo-Christian civilization of bureaucratized
egalitarianism, the quantities of self realized as
values in the restricted circulation, but multi-
plied in infinities of identical ones, of exchange
relations between entrepreneurial "personali-
ties." ¶ Just as object-producing capital requi-
red what

"conditions and presuppositions given (to one's
valorization): 1) a society whose competing
members face each other as persons who
stand before each other only as possessors of
commodities, and only as such come into con-
tact with each other (which excludes slavery,
etc.), and 2) that the social product be produ-
ced as merce (which excludes all forms in
which, for the immediate producers, use-va-
lue is the main purpose, and at most the sur-
plus of the product is transformed into com-
modities, etc. )";

man-value producing capital demands as given
conditions and preconditions: 1) a society whose
competing members face each other as persons
who stand before each other only as possessors of
"personality", and only as such come into con-
tact with each other (which excludes alienation
to "things" as symbols of acquired value and
self-realization), and 2) that the social product
is produced as the value of the commodity "per-
son" (which excludes all forms in which, for the
immediate producers, the exchange value of
"things" is the main goal, and at most the sur-
plus of the product is transformed into devalua-
tion).  [Apocalisse e rivoluzione Machine translation ​]

 

Giorgio Cesarano & Gianni Collu 1973  

[Thesis 66] Only if it is well understood how the
moment of commodity circulation is in the clas-
sical valorization process a place only of the

commutations by which D is transformed into
D', can one look without scandal, from the
standpoint of capitalist nationality, at the pro-
ject of self-critical economics. Progressive com-
mentators on the MIT report and the Mansholt
proposals are wrong when they say that capital
cannot subsist without continuing to increase
the production of commodities on which it valo-
rizes itself, if they mean by commodities only
"things." It does not matter what nature the
commodity has, whether of "thing" rather than
of "person"', for capital to be able to continue
to increase as such: it is sufficient that there sub-
sists a moment in the circulation in which any
commodity takes on the task of exchanging itself
for D in order to reciprocate subsequently with
D'. This is perfectly possible, theoretically,
when the commodity-thing is substituted for the
commodity-man, provided that constant capital
converts its majority investment from plants sui-
table for producing only objects to plants suita-
ble for producing "social persons" (social ser-
vices, and "personal services"').   [Apocalisse e
rivoluzione Machine translation ​]

 

Giorgio Cesarano & Gianni Collu 1973  

[Thesis 67] Capital commodified men from the
beginning, producing them as labor-power in-
corporated into things. In this consisted the
alienation: in each person's being an attribute of
the commodity, in being denied his own subjec-
tivity to see himself aggregated as a thing to the
process of growth upon itself of an impersonal
and alien subjectivity, which appropriated its
force by rejecting its human substance as useless
dross. By reversing the trend, capital merely re-
invests itself in the subjectivity of each, subordi-
nating the production of commodity-things to
its own survival, rather than subordinating the
survival of each to the production of commodi-
ties. And so that it can attempt, by grafting into
each person an autonomized repeater of its own
will, to overcome the critical point where pro-
duction of commodities-things and survival be-
come irreconcilable, reduction of living labor
and increase of useless population form a deto-
nating mixture, pollution and decrease of en-
ergy resources undermine the survival of its re-
alm.  [Apocalisse e rivoluzione Machine translation ​]



 

Jacques Camatte 2015  

Back to Capital. The first section is entitled
"Commodity and Money." In the context of a
study of capital, not pointing out the character
of commodity and money could lead to confu-
sion However, Marx in another text states,

"We begin with the commodity, with this
specifically social form of the product, as the
basis and presupposition of capitalist produc-
tion. [...] But on the other hand the commo-
dity is the product, the result, of this produc-
tion: what appears at first as one of its ele-
ments, then represents its most specific pro-
duct. For it is only on the basis of capitalist
production that the product takes on the ge-
neral form of the commodity, and the more
capitalist production develops, the more all
the components of this process become com-
modities" [K. Marx, Results of the Immediate
Process of Production (also called the 6th un-
published chapter of Capital)].

The capitalist mode of production generalizes
the commodity form, which is fully recognized
and fashionable today under the name of com-
modification. By this, capital secures a solid
premise for the growth of its own process. Such
commodification, on the other hand, is now an
archaic, concluded phenomenon; what it is
about at this point is capitalization. ¶ Conse-
quently, it would have been good to formulate
the title of the first chapter, "Commodity and
Money as !presuppositions!" of capital, and
then explain how not only money (money) but
commodities (labor power as the means of pro-
duction) are transformed into capital in the
course of an immediate production process, a
unity of a labor process and a valorization pro-
cess. If this were not the case, the duality, the
money-commodity duality, would persist and
the discontinuity that normally imposes itself
would be excised: "Capitalist production is the
production of surplus value." This gives the
money form and the commodity form a new
content. It should not be forgotten that if the
movement of capital is possible only as a result
of the separation of men, women, their commu-
nities, the land and the means of production, it
is established and imposed as a phenomenon of
union, of the fusion of money and commodity,
of labor-power and the means of production.

Then a phenomenon of substitution develops:
all the assumptions of capital are reproduced in
capitalized form.  [12. Le mouvement du capital Machine

translation ​]
 

§ 3.6.5. Unsterblichkeit (gesucht im
Kapital)

Karl Marx 1861  

Die Unvergänglichkeit, die das Geld
erstrebte, indem es sich negativ gegen

die Zirkulation setzte, sich ihr entzog,
erreicht das Kapital, indem es sich

grade dadurch erhält,daß es sich der
Zirkulation preisgibt.  [Fragment des

Urtextes von „Zur Kritik der politischen
Ökonomie“ ]

 

Karl Marx 1858  

Die Unvergänglichkeit, die das Geld anstrebt,
indem es sich negativ gegen die Zirkulation ver-
hält (ihr entzieht), erreicht das Kapital, indem
es sich grade dadurch erhält, daß es sich der
Zirkulation preisgibt. Das Kapital als der die
Zirkulation voraussetzende, ihr vorausgesetzte,
und sich in ihr erhaltende Tauschwert, nimmt
abwechselnd beide in der einfachen Zirkulation
enthaltne Momente an, aber nicht wie in der
einfachen Zirkulation, daß es nur aus einer der
Formen in die andre übergeht, sondern in jeder
der Bestimmungen zugleich die Beziehung auf
das Entgegengesetzte ist. Wenn es als Geld er-
scheint, so ist das jetzt nur der einseitige abs-
trakte Ausdruck seiner als Allgemeinheit; indem
es ebenso diese Form abstreift, streift es nur ihre
gegensätzliche Bestimmung ab (gegensätzliche
Form der Allgemeinheit ab). Als Geld gesetzt,
d. h. als diese gegensätzliche Form der Allge-
meinheit des Tauschwerts, ist zugleich an ihm
gesetzt, daß es nicht, wie in der einfachen Zir-
kulation, die Allgemeinheit, sondern ihre ge-
gensätzliche Bestimmung verlieren soll, oder
nur verschwindend annimmt, also wieder gegen
die Ware sich austauscht, aber als Ware, die
selbst in ihrer Besonderheit die Allgemeinheit



des Tauschwerts ausdrückt, daher beständig ihre
bestimmte Form wechselt.  [Fragment des Urtextes von
„Zur Kritik der politischen Ökonomie“ ]

 

Karl Marx 1861  

Im Kapital wird die Unvergänglichkeit des
Werts (to a certain degree) gesetzt, indem es
zwar sich inkarniert in den vergänglichen Wa-
ren, ihre Gestalt annimmt, aber sie ebenso be-
ständig wechselt; abwechselt zwischen seiner
ewigen Gestalt im Geld und seiner vergängli-
chen Gestalt in den Waren; die Unvergänglich-
keit wird gesetzt als dies einzige, was sie sein
kann, Vergänglichkeit, die vergeht – Prozeß –
Leben. Diese Fähigkeit erhält das Kapital aber
nur, indem es als ein Vampyr die lebendige Ar-
beit beständig als Seele einsaugt. Die Unver-
gänglichkeit – Dauer des Werts in seiner Gestalt
als Kapital -ist nur gesetzt durch die Reproduk-
tion, die selbst doppelt ist, Reproduktion als
Ware, Reproduktion als Geld und Einheit dieser
beiden Reproduktionsprozesse.  [Grundrisse der Kritik
der politischen Ökonomie]

 

Jacques Camatte 1976  

Capital is the accumulation of time; it resorbs it,
absorbs it (we can have both modalities) and, as
a result, it posits itself as eternity. Marx approa-
ches this question of eternity from the formal
side. He speaks of Unvergänglichkeit, which ex-
presses the idea of something imperishable, as
well as the idea that one cannot move on to so-
mething else. ¶ “Eternity - the duration of va-
lue in its capital form - is only posited by pro-
duction, which itself is dual: reproduction as
commodity, reproduction as money, and the
unity of these two processes of reproduction”
(Grundrisse) ¶ Developed from the point of view
of substance, the eternity of capital also implies
the evanescence of men, i.e. both their weak
durability and their insignificance. Capital takes
time away from man - the element of his deve-
lopment, according to Marx. It creates a void
where time abolishes itself; man loses an im-
portant reference point; he can no longer reco-
gnize or perceive himself. And frozen time con-
fronts him.  [Marx and Gemeinwesen Machine translation ​]

 

Jacques Camatte 2015  

Marx ends the first book with the seventh sec-
tion, "The Accumulation of Capital," which is
in correspondence, concordance, with the third
part of Chapter I results, namely, "Capitalist
production is production and reproduction of
the specifically capitalist production relation."
¶ We add that in the seventh section there is
some confusion of terms between accumulation
and reproduction. Capital does not accumulate,
nor does it accumulate, but it reproduces on a
constantly enlarged scale. It is money, as nu-
merary, as currency, that was accumulated in
the form of treasure, hoarded, which was an ob-
stacle to the movement of value. If capital accu-
mulated, it would not have invaded all spheres
of human life, as it actually did as a result of its
ever-expanding reproduction. Accumulation
evokes something static; one might say a static
nature. In contrast, reproduction implies flui-
dity, as is explained in Results.  [12. Le mouvement du
capital Machine translation ​]

 

§ 3.6.6. Tod des Kapitals

Jean Baudrillard 1976  

There have always been churches to hide the
death of God, or to hide that God was every-
where, which is the same thing. There will al-
ways be animal and Indian reservations to hide
that these are dead, and that we are all Indians.
There will always be factories to hide that labor
is dead, that production is dead, or that it is
everywhere and nowhere. Because today there is
no point in fighting capital in certain forms. On
the other hand, if it becomes clear that it is no
longer determined by anyone, and that its abso-
lute weapon is to reproduce labor as imaginary,
then it is capital itself that is very close to
croaking.  [L'échange symbolique et la mort Machine translation 

​]



 

Jacques Camatte 2010-2023  

[entry: “Potential death of capital”] It takes
place from the moment when the number of
those who circulate surplus value becomes grea-
ter than the number of those who produce it. It
first verified in the U.S. in the mid-1950s and
tends to differ in different areas. It is also linked
to a huge substantification (production of fixed
capital) that inhibits the ceaseless movement of
capital, which is such only if it capitalizes
indefinitely. Hence the massive deployment of
speculation that corresponds to an autonomiza-
tion of the capital form and, tendentially, its
evanescence into virtuality.  [Glossaire  Machine transla-

tion ​]
 

§ 3.7. Das technische System
(Organisation, Technik,
Wissenschaft) oder die
Produktivkräfte

Simone Weil 1934  

Actually, Marx gives a first-rate account of the
mechanism of capitalist oppression; but so good
is it that one finds it hard to visualize how this
mechanism could cease to function. As a rule, it
is only the economic aspect of this oppression
that holds our attention, that is to say the extor-
tion of surplus value; and, if we confine oursel-
ves to this point of view, it is certainly easy to
explain to the masses that this extortion is
bound up with com petition, which latter is in
turn bound up with private property, and that
the day when property becomes collective all
will be well. Nevertheless, even within the limits
of this apparently simple reasoning, a thousand
difficulties present themselves on careful exami-
nation. For Marx showed clearly that the true
reason for the exploitation of the workers is not
any desire on the part of the capitalists to enjoy
and consume, but the need to expand the under-
taking as rapidly as possible so as to make it
more powerful than its rivals. Now not only a
business undertaking, but any sort of working
collectivity, no matter what it may be, has to ex-
ercise the maximum restraint on the consump-
tion of its members so as to devote as much time
as possible to forging weapons for use against ri-

val collectivities; so that as long as there is, on
the surface of the globe, a struggle for power,
and as long as the decisive factor in victory is in-
dustrial production, the workers will be exploi-
ted. As a matter of fact, what Marx assumed, wi-
thout, however, proving it, was that every kind
of struggle for power will disappear on the day
socialism is established in all industrial coun-
tries; the only trouble is that, as Marx himself
recognized, revolution cannot take place every
where at once; and when it does take place in
one country, it does not for that country do
away with the need for exploiting and oppres-
sing the mass of workers, but on the contrary
accentuates the need, lest it be found weaker
than the other nations. The history of the Rus-
sian Revolution furnishes a painful illustration
of this. ¶ If we consider other aspects of capita-
list oppression, other still more formidable diffi-
culties appear, or rather the same difficulty un-
der a more glaring light. The power which the
bourgeoisie has to exploit and oppress the
workers lies at the very foundations of our social
life, and cannot be destroyed by any political
and juridical transformation. This power con-
sists in the first place and essentially in the mo-
dern system of production itself, that is to say
big industry. Pungent dicta abound in Marxs
writings on this subject of living labour being
enslaved to dead labour, the reversal of the rela-
tionship between subject and object, the subor-
dination of the worker to the material conditi-
ons of work. In the factory, he writes in Capital,

there exists a mechanism independent of the
workers, which incorporates them as living
cogs. . . . The separation of the spiritual
forces that play a part in production from
manual labour, and the trans formation of the
former into power exercised by capital over
labour, attain their fulfilment in big industry
founded on mechanization. The detail of the
individual destiny of the machine worker fa-
des into insignificance before the science, the
tremendous natural forces and the collective
labour which are incorporated in the machi-
nes as a whole and constitute with them the
employers power.

Thus the workers complete subordination to the
undertaking and to those who run it is founded
on the factory organization and not on the sys-
tem of property. Similarly, the separation of the
spiritual forces that play a part in production



from manual labour, or, according to another
formula, the de grading division of labour into
manual and intellectual labour, is the very foun-
dation of our culture, which is a culture of spe-
cialists. [...]
The whole of our civilization is founded on spe-
cialization, which implies the enslavement of
those who execute to those who co-ordinate;
and on such a basis one can only organize and
perfect oppression, not lighten it. Far from ca-
pitalist society having developed within itself
the material conditions for a régime of liberty
and equality, the establishment of such a régime
presupposes a preliminary transformation in the
realm of production and that of culture. [...]
It is seldom, however, that comforting beliefs
are at the same time rational. Before even ex-
amining the Marxist conception of productive
forces, one is struck by the mythological cha-
racter it presents in all socialist literature, where
it is assumed as a postulate. Marx never explains
why productive forces should tend to increase;
[...]
The rise of big industry made of productive
forces the divinity of a kind of religion whose
influence Marx came under, despite himself,
when formulating his conception of history.
The term religion may seem surprising in con-
nection with Marx; but to believe that our will
coincides with a mysterious will which is at work
in the universe and helps us to conquer is to
think religiously, to believe in Providence. Besi-
des, Marx’s vocabulary itself testifies to this
since it contains quasi-mystical expressions such
as the historic mission of the proletariat. ¶ This
religion of productive forces, in whose name ge-
nerations of industrial employers have ground
down the labouring masses without the slightest
qualm, also constitutes a factor making for opp-
ression within the socialist movement. All reli-
gions make man into a mere instrument of Pro-
vidence, and socialism, too, puts men at the ser-
vice of historical progress, that is to say of pro-
ductive progress. That is why, whatever may be
the insult inflicted on Marx’s memory by the
cult which the Russian oppressors of our time
entertain for him, it is not altogether undeser-
ved.  [Oppression and Liberty, pp. 40-45]

 

Jacques Camatte 1973  

Yet in the course of his analysis he [Marx]
points to the possibility for capital to escape
from human conditions. We perceive that it is
not the productive forces that become autono-
mous, but capital, since at a given moment the
productive forces become 'a barrier which it st-
rives to overpower'. This takes place as follows:
the productive forces are no longer productive
forces of human beings but of capital; they are
for capital.  [Decline of the Capitalist Mode of Production or
Decline of Humanity? ]

 

§ 3.7.1. Abnorme Entwicklung von
Prothesen • Ersatz • Ersetzung

Marcus Valerius Martialis 86-102  

Tais hat schwarze Zähne, Lecania
schneeweiß. ​/​ Welches ist der Grund?
Dieser hat einige gekauft, dieser ihre.

 [Epigrammen]
 

Karl Marx 1844  

By possessing the property of buying every-
thing, by possessing the property of appropria-
ting all objects, money is thus the object of emi-
nent possession. The universality of its property
is the omnipotence of its being. It is therefore
regarded as an omnipotent being. Money is the
procurer between man’s need and the object, bet-
ween his life and his means of life. But that
which mediates my life for me, alsomediates the
existence of other people for me. For me it is the
other person.

“What, man! confound it, hands and feet ​/​
And head and backside, all are yours!​/​ And
what we take while life is sweet, ​/​ Is that to be
declared not ours? ​/​Six stallions, say, I can
afford, ​/​ Is not their strength my property? ​/​ I
tear along, a sporting lord, ​/​ As if their legs
belonged to me.” Goethe:Faust
(Mephistopheles)

Shakespeare in Timon of Athens:



“Gold? Yellow, glittering, precious gold? No,
Gods, ​/​ I am no idle votarist! … Thus much of
this will ​/​ make black white, foul fair, ​/​
Wrong right, base noble, old young, coward
valiant. ​/​ … Why, this ​/​ Will lug your priests
and servants from your sides, ​/​ Pluck stout
men’s pillows from below their heads: ​/​ This
yellow slave ​/​ Will knit and break religions,
bless the accursed; ​/​ Make the hoar leprosy
adored, place thieves ​/​ And give them title,
knee and approbation ​/​ With senators on the
bench: This is it ​/​ That makes the wappen’d
widow wed again; ​/​ She, whom the spital-
house and ulcerous sores ​/​ Would cast the
gorge at, this embalms and spices ​/​ To the
April day again. Come, damned earth, ​/​ Thou
common whore of mankind, that putt’s odds ​/​
Among the rout of nations.”

And also later:
“O thou sweet king-killer, and dear divorce ​/​
Twixt natural son and sire! thou bright defi-
ler ​/​ Of Hymen’s purest bed! thou valiant
Mars! ​/​ Thou ever young, fresh, loved and
delicate wooer, ​/​ Whose blush doth thaw the
consecrated snow ​/​ That lies on Dian’s lap!
Thou visible God! ​/​ That solder’s close im-
possibilities, ​/​ And makest them kiss! That
speak’st with every tongue, ​/​ To every pur-
pose! O thou touch of hearts! ​/​ Think, thy
slave man rebels, and by thy virtue ​/​ Set them
into confounding odds, that beasts ​/​May have
the world in empire!”

Shakespeare excellently depicts the real nature
of money. To understand him, let us begin, first
of all, by expounding the passage from Goethe.
¶ That which is for me through the medium of
money – that for which I can pay (i.e., which
money can buy) – that am I myself, the posses-
sor of the money. The extent of the power of
money is the extent of my power. Money’s pro-
perties are my – the possessor’s – properties and
essential powers. Thus, what I am and am capa-
ble of is by no means determined by my indivi-
duality. I am ugly, but I can buy for myself the
most beautiful of women. Therefore I am not
ugly, for the effect of ugliness – its deterrent
power – is nullified by money. I, according to
my individual characteristics, am lame, but mo-
ney furnishes me with twenty-four feet. There-
fore I am not lame. I am bad, dishonest, unscru-
pulous, stupid; but money is honored, and hence
its possessor. Money is the supreme good, there-

fore its possessor is good. Money, besides, saves
me the trouble of being dishonest: I am there-
fore presumed honest. I am brainless, but money
is the real brain of all things and how then
should its possessor be brainless? Besides, he can
buy clever people for himself, and is he who has
[In the manuscript: “is”. – Ed.] power over the
clever not more clever than the clever? Do not
I, who thanks to money am capable of all that
the human heart longs for, possess all human
capacities? Does not my money, therefore,
transform all my incapacities into their con-
trary? ¶ If money is the bond binding me to hu-
man life, binding society to me, connecting me
with nature and man, is not money the bond of
all bonds? Can it not dissolve and bind all ties? Is
it not, therefore, also the universal agent of sepa-
ration? It is the coin that really separates as well as
the real binding agent – the […] [In the manu-
script one word cannot be deciphered. – Ed.]
chemical power of society. ¶ Shakespeare stresses
especially two properties of money: ¶ 1. It is the
visible divinity – the transformation of all hu-
man and natural properties into their contra-
ries, the universal confounding and distorting of
things: impossibilities are soldered together by
it. ¶ 2. It is the common whore, the common
procurer of people and nations. ¶ The dis-
torting and confounding of all human and natu-
ral qualities, the fraternization of impossibilities
– the divine power of money – lies in its charac-
ter as men’s estranged, alienating and self-dis-
posing species-nature. Money is the alienated
ability of mankind.  [Economic & Philosophic Manuscripts
of 1844 ]

 

Günther Anders 1956  

In fact, there is nothing that more disastrously
alienates us more from ourselves and the world
than the fact that we pass our existence almost
uninterruptedly accompanied by these false fa-
mily members, these spectral slaves, that in our
bedroom—now that the alternation of sleeping
and waking had given way to that of sleeping
and listening to the radio—we perform a cere-
mony so somnolent that the first fragment of
the world serves us as a morning audience, so
that they question us, look at us, sing to us, en-
courage us, console us, they instill us with vigor
or they make us more relaxed and thus we begin



the day, which is not our day; nor is there any-
thing that makes self-alienation more unques-
tionable than starting the day under the aegis of
these pseudo-friends, since even if we could fre-
quent the company of real friends, we prefer to
continue to live in the company of our portable
chums, since we do not consider them to be re-
placements for real men, but as our real friends.
 [The Outdatedness of Human Beings ]

 

Stefano Isola 2023  

If in the first phase of AI, the term "intelli-
gence" referred to an attempt, however crude
and naively reductionist, to build mechanical
models of it, current AI is rather about automa-
ted decision-making processes  that have little or
nothing to do with human intelligence. The
persistent use of the term “intelligence” thus in-
stitutes what Eric Sadin has called  a rhetorical
act of force, and contributes in no small part to
the general puerility with which AI perfor-
mance is spoken of. But the use of misleading
vocabulary does not stop there: not only do va-
rious devices often have names inspired by bio-
logical life, neuro-this, neuro-that, etc., but it is
commonplace to say that a machine “thinks,”
“sees,” “reads,” “learns,” “understands,”
“speaks,” etc. This fiction, increasingly esta-
blished in our culture, has a precondition, as we
have seen: the assimilation of individual subjec-
tivity to an isolated atom, operated by liberalism
[read capitalism, Ed. note] from its origins and
operationally reinforced by modern behavio-
rism. By the way, artificial intelligence used to-
day is called narrow AI in that it is designed to
perform specific tasks and only those tasks (e.g.,
only gaming, only facial recognition, only In-
ternet searches, only driving a car, only text
writing, only musical synthesis, etc.). But the
long-term goal of many researchers is to create
a  general  AI capable of equaling or surpassing
humans in almost all cognitive tasks: according
to the aforementioned Ray Kurzweil, computers
will pass the Turing test by 2029, thus demons-
trating that they possess a “mind” indistinguis-
hable from that of humans (but far superior to it
in all tasks of a computational nature). ¶ [...]
the famous Turing test states that a machine can
be called “intelligent” only when the nature of
the (hidden) interlocutor can no longer be esta-

blished during a conversation conducted indif-
ferently by a person or a machine.   [For good: the
new power of artificial reason]

 

§ 3.7.2. Organisation • Bürokratie

Amadeo Bordiga 1966  

Capital today presents itself at all times in the
form of an "organization," - and behind this
word [... ] behind the inexpressive and antimne-
monic acronym of the elusive corporation,
among businessmen, administrators, technici-
ans, skilled workers, laborers, electronic brains,
robots and watchdogs, of the factors of produc-
tion and the stimulators of the national income,
it fulfills the vile function it has always perfor-
med, indeed a function immensely more vile
than that of the entrepreneur in personal name
who charged intelligence, courage and true
pioneering at the dawn of bourgeois society.
 [Struttura economica e sociale della Russia d'oggi Machine transla-

tion ​]
 

Lewis Mumford 1967  

The Benedictine Order, instituted by Benedict
of Nursia in the sixth century, distinguished its-
elf from many similar monastic organizations
byimposing a special obligation beyond the
usual one of constant prayer, obedience to their
superiors, the acceptance of poverty, and the
daily scrutiny of each other's conduct. To all
these duties they added a new one: the perfor-
mance of daily work as a Christian duty. Manual
labor wasprescribed for no less than five hours a
day; and as in the organization of the original
human machine, a squad of ten monks was un-
der the supervision of a dean. ¶ In its organiza-
tion as a self-governing economic and religious
society, the Benedictine monastery laid down a
basis of order as strict as that which held toge-
ther the earlier megamachines: the difference
lay in its modest size, its voluntary constitution,
and in the fact that its sternest discipline was
self-imposed. Of the seventy-two chapters com-
prising the Benedictine rule, twenty-nine are
concerned with discipline and the penal code,
while ten refer to internal administration: more



than half in all. ¶ By consent, the monk's ren-
unciation of his own will matched that imposed
upon its human parts by the earlier megama-
chine. Authority, sub mission, subordination to
superior orders were an integral part of this
etherealized and moralized megamachine. The
Benedictine Order even an ticipated a later
phase of mechanization, by being on a twenty-
four hour basis; for not merely were lights bur-
ned in the dormitory during the night, but the
monks, like soldiers in combat, slept in daytime
clothes, so as to be ready at once for canonical
duties that broke into their sleep. In some ways
this order was more strict and far-reaching than
that of any army, for no periodic letdowns or
sprees were permitted. These systematic priva
tions and renunciations, along with regularity
and regimentation, passed into the discipline of
later capitalist society.  [The Myth of the Machine, Chap.
12, 1]

 

Jacques Camatte & Gianni Collu 1969  

Capital, as a social mode of production, accom-
plishes its real domination when it succeeds in
replacing all the pre-existing social and natural
presuppositions with its own particular forms of
organization which mediate the submission of
the whole of physical and social life to its real
needs of valorization. The essence of the Ge-
meinschaft of capital is organization.  [Transition ]

 

§ 3.7.3. Megamaschinerie

Lewis Mumford 1967  

In doing justice to the immense power and scope
of Divine Kingship bothas myth and active in-
stitution I have so far left one important aspect
for closer examination, its greatest and most
durable contribution — the invention of the ar-
chetypal machine. This extraordinary invention
proved in fact to be the earliest working model
for all later complex machines, thoughthe em-
phasis slowly shifted from the human operatives
to the more reliable mechanical parts. The uni-
que act of kingship was to assemble the man
power and to discipline the organization that
made possible the performanceof work on a

scale never attempted before. As a result of this
invention, huge engineering tasks were accom-
plished five thousand years ago that match the
best present performances in mass production,
standardization, and meticulous design. ¶ [...]
Men of ordinary capacity, relying on muscle
power and traditional skills alone, were capable
of performing a wide variety of tasks, including
pottery manufacture and weaving, without any
external direction or scien tific guidance, bey-
ond that available in the tradition of the local
com munity. Not so with the megamachine.
Only kings, aided by the discipline of astrono-
mical science and supported by the sanctions of
religion, had the capability of assembling and
directing the megamachine. This was an invisi-
ble structure composed of living, but rigid, hu-
man parts, each assigned to his special office,
role, and task, to make possible the immense
work output and grand designs of this great
collective organization. ¶ [...] That invention
was the supreme feat of early civilization: a
technological exploit which served as a model
for all later forms of mechanical organization.
This model was transmitted, sometimes with all
its parts in good working condition, sometimes
in a makeshift form, through purely human
agents, for some five thousand years, before it
was done over in a material structure that corre-
sponded more closely to its own specifica tions,
and was embodied in a comprehensive institu-
tional pattern that covered every aspect of life.
¶ [...] Though the megamachine was first as-
sembled during the period when copper for
tools and weapons came into use, it was an inde-
pendent innovation: the mechanization of men
had long preceded the mechanization oftheir
working instruments, in the far more ancient
order of ritual. But onceconceived, this new me-
chanism spread rapidly, not just by being imita-
tedin self-defense, but by being forcefully im-
posed by kings acting as onlygods or the anoin-
ted representatives of the gods could act. Whe-
rever it was successfully put together the mega-
machine multiplied the output ofenergy and
performed labor on a scale that was never con-
ceivable before. ¶ [...] With the energies avail-
able through the royal machine, the dimensi-
onsof space and time were vastly enlarged: ope-
rations that once could hardlyhave been finis-
hed in centuries were now accomplished in less
than ageneration. On the level plains, man-



made mountains of stone or bakedclay, pyra-
mids and ziggurats, arose in response to royal
command: in fact the whole landscape was
transformed, and bore in its strict boundaries
andgeometric shapes the impress of both a cos-
mic order and an inflexible human will. No
complex power machines at all comparable to
this mecha nism were utilized on any scale until
clocks and watermills and windmillsswept over
Western Europe from the fourteenth century of
our era on. ¶ Why did this new mechanism re-
main invisible to the archeologist and the histo-
rian? For a simple reason already implied in our
first definition: be-cause it was composed solely
of human parts; and it possessed a definite func-
tional structure only as long as the religious ex-
altation, the magicalabracadabra and the royal
commands that put it together were acceptedas
beyond human challenge by all the members of
the society. Once the polarizing force of king-
ship was weakened, whether by death or defeat
in battle, by skepticism or by a vengeful upri-
sing, the whole machine wouldcollapse. Then
its parts would either regroup in smaller units
(feudal orurban) or completely disappear, much
in the way that a routed army doeswhen the
chain of command is broken. ¶ [...] Now to call
these collective entities machines is no idle play
on words. If a machine be defined, more or less
in accord with the classic definition of Franz
Reuleaux, as a combination of resistant parts,
each specialized in function, operating under
human control, to utilize energy and to perform
work, then the great labor machine was in every
aspect a genuine machine: all the more because
its components, though made of human bone,
nerve, and muscle, were reduced to their bare
mechanical elements and rigidly standardized
for the performance of their limited tasks. The
taskmaster's lash ensured conformity. Such ma-
chines had already been assembled if not inven-
ted by kings in the early part of the Pyramid
Age, from the end of the Fourth Millennium
on. ¶ Just because of their detachment from any
fixed external structures, these labor machines
had much fuller capacities for change and adap-
tation than the more rigid metallic counterparts
of a modern assembly line. In the building of
the pyramids we find not only the first indubita-
ble evidence of the machine's existence, but the
proof of its astonishing efficiency. Wher ever
kingship spread, the 'invisible machine,' in its

destructive if not its constructive form, went
with it. This holds as true for Mesopotamia, In-
dia, China, Yucatan, Peru, as for Egypt.   [The
Myth of the Machine, Chap. 9, 1]

 

Jaime Semprun 2005  

And so the automobile, a machine that cannot
be more mundane and almost archaic, which
everyone agrees finds so useful and even indis-
pensable to our freedom of movement, becomes
something else if we place it in the society of
machines, in the general organization of which
it is a simple component, a cog. We then see a
complex system, a gigantic organization com-
posed of roads and highways, oil fields and
pipelines, gas stations and motels, organized bus
travel and large areas with their parking lots,
interchangers and bypass roads, assembly lines
and "research and development" offices; but
also police surveillance, signaling, codes, regu-
lations, standards, specialized surgical care,
"pollution control," mountains of used tires,
batteries to recycle, sheet metal to press. And in
all of this, like parasites living in symbiosis with
the host organism, affectionate aphid tickles
machines, men busy caring for them, maintai-
ning them, feeding them and still serving them
while they believe they are circulating on their
own initiative, since they must be so consumed
and destroyed at the prescribed rate so that their
reproduction, the functioning of the general
machine system, is not interrupted for even a
moment.   [Défense et illustration de la novlangue
française Machine translation ​]

 

§ 3.7.4. Abstrakte Zeit

Karl Marx 1847  

[...] men are effaced by their labor; [...] the
pendulum of the clock has become as accurate a
measure of the relative activity of two workers
as it is of the speed of two locomotives. There-
fore, we should not say that one man’s hour is
worth another man’s hour, but rather that one
man during an hour is worth just as much as
another man during an hour. Time is every-
thing, man is nothing; he is, at the most, time’s



carcase. Quality no longer matters. Quantity
alone decides everything   [The Poverty of Philosophy.
Answer to the Philosophy of Poverty by M. Proudhon, Part 2 ]

 

Guy Debord 1967  

[Thesis 147] The time of production-commodi-
fied time-is an infinite accumulation of equiva-
lent intervals. It is irreversible time made abs-
tract, in which each segment need only demons-
trate by the clock its purely quantitative equa-
lity with all the others. It has no reality apart
from its exchangeability. Under the social reign
of commodified time, “time is everything, man
is nothing; he is at most the carcass of time”
(The Poverty of Philosophy). This devalued time
is the complete opposite of time as “terrain of
human development.”  [Society of the Spectacle]

 

Jacques Camatte & Gianni Collu 1969  

The real domination of capital therefore means
that not only the tempo of life and the mental
capacity of the proletariat are expropriated, but
that circulation time now prevails over produc-
tion time (on a spatial level). The society of ca-
pital creates an «unproductive» population on a
large scale, i.e. it creates its own «life» in func-
tion of its own need: to fix them then in the
sphere of circulation and the metamorphoses of
accumulated surplus-value. The cycle closes
with an identity: all men’s time is socially ne-
cessary time for creation and circulation – reali-
zation of surplus-value. Everything can be mea-
sured by the hands of a clock. «Time is every-
thing, man is nothing; he is, at the most, time’s
carcase».  [Transition ]

 

Jacques Camatte 1976  

It came down to the organization of time for ca-
pital, and it is from this that capital was able to
fine-tune the scheduling of every aspect of hu-
man life.  [Marx et la Gemeinwesen Machine translation ​]

 

§ 3.7.5. Die Maschinen

Karl Marx 1857–1858  

As long as the means of labour remains a means
of labour in the proper sense of the term, such
as it is directly, historically, adopted by capital
and included in its realization process, it under-
goes a merely formal modification, by ap-
pearing now as a means of labour not only in re-
gard to its material side, but also at the same
time as a particular mode of the presence of ca-
pital, determined by its total process – as fixed
capital. But, once adopted into the production
process of capital, the means of labour passes
through different metamorphoses, whose culmi-
nation is the machine, or rather, an automatic
system of machinery(system of machinery: the
automaticone is merely its most complete, most
adequate form, and alone transforms machinery
into a system), set in motion by an automaton, a
moving power that moves itself; this automaton
consisting of numerous mechanical and intel-
lectual organs, so that the workers themselves
are cast merely as its conscious linkages. In the
machine, and even more in machinery as an au-
tomatic system, the use value, i.e. the material
quality of the means of labour, is transformed
into an existence adequate to fixed capital and
to capital as such; and the form in which it was
adopted into the production process of capital,
the direct means of labour, is superseded by a
form posited by capital itself and corresponding
to it. In no way does the machine appear as the
individual worker's means of labour. Its distin-
guishing characteristic is not in the least, as with
the means of labour, to transmit the worker's
activity to the object; this activity, rather, is po-
sited in such a way that it merely transmits the
machine's work, the machine's action, on to the
raw material – supervises it and guards against
interruptions. Not as with the instrument,
which the worker animates and makes into his
organ with his skill and strength, and whose
handling therefore depends on his virtuosity.
Rather, it is the machine which possesses skill
and strength in place of the worker, is itself the
virtuoso, with a soul of its own in the mechani-
cal laws acting through it; and it consumes coal,
oil etc. (matières instrumentales), just as the



worker consumes food, to keep up its perpetual
motion. The worker's activity, reduced to a
mere abstraction of activity, is determined and
regulated on all sides by the movement of the
machinery, and not the opposite. The science
which compels the inanimate limbs of the ma-
chinery, by their construction, to act purpose-
fully, as an automaton, does not exist in the
worker's consciousness, but rather acts upon
him through the machine as an alien power, as
the power of the machine itself. The appropria-
tion of living labour by objectified labour – of
the power or activity which creates value by va-
lue existing for-itself – which lies in the concept
of capital, is posited, in production resting on
machinery, as the character of the production
process itself, including its material elements
and its material motion. The production process
has ceased to be a labour process in the sense of
a process dominated by labour as its governing
unity. Labour appears, rather, merely as a con-
scious organ, scattered among the individual li-
ving workers at numerous points of the mecha-
nical system; subsumed under the total process
of the machinery itself, as itself only a link of
the system, whose unity exists not in the living
workers, but rather in the living (active) ma-
chinery, which confronts his individual, insigni-
ficant doings as a mighty organism. In ma-
chinery, objectified labour confronts living la-
bour within the labour process itself as the
power which rules it; a power which, as the ap-
propriation of living labour, is the form of capi-
tal. The transformation of the means of labour
into machinery, and of living labour into a mere
living accessory of this machinery, as the means
of its action, also posits the absorption of the la-
bour process in its material character as a mere
moment of the realization process of capital.
 [Fragment on Machines ]

 

Jean Baudrillard 1976  

We must distinguish what belongs to the mode
and what belongs to the code of production. Be-
fore becoming an element of the commodity law
of value, labour power is initially a status, a
structure of obedience to a code. Before becom-
ing exchange -value or use-value, it is already,
like any other commodity, the sign of the opera-
tion of nature as value, which defines produc-
tion and is the basic axiom of our culture and no

other. This message, much more profoundly
than quantitative equivalences, runs beneath
commodities from the outset: to remove inde-
terminacy from nature (and man) in order to
submit it to the determinacy of value. This is
confirmed in the constructionist mania for bull-
dozers, motorways, 'infrastructures', and in the
civilising mania of the era of production, a ma-
nia for leaving no fragment unproduced, for
countersigning everything with production, wi-
thout even the hope of an excess of wealth. Pro-
ducing in order to mark, producing in order to
reproduce the marked man. What is production
today apart from this terrorism of the code?
This is as clear for us as it was for the first in-
dustrial generations, who dealt with machines as
with an absolute enemy, harbingers of total de-
structuration, before the comforting dream of a
historical dialectic of production developed.
The Luddite practices which arose everywhere
to some extent, the savagery of attacking the in-
strument of production (primarily attacking its-
elf as the productive force), endemic sabotage
and defection bear lengthy testimony to the fra-
gility of the productive order. Smashing machi-
nes is an aberrant act if they are the means of
production, if any ambiguity remains over their
future use- value. If, however, the ends of this
production collapse, then the respect due to the
means of production also collapses, and the ma-
chines appear as their true end, as direct and im-
mediate operational signs of the social relation
to death on which capital is nourished. Nothing
then stands in the way of their destruction. In
this sense, the Luddites were much clearer than
Marx on the impact of the irruption of the in-
dustrial order, and today, at the catastrophic end
of this process, to which Marx himself has mis-
led us in the dialectical euphoria of productive
forces, they have in some sense exacted their re-
venge.  [Symbolic Exchange and Death]

 

§ 3.7.6. Abstrakte Wissenschaft

Karl Marx 1861  

Further, in so far as machinery develops with
the accumulation of society’s science, of pro-
ductive force generally, general social labour



presents itself not in labour but in capital. […]
In machinery, knowledge appears as alien, ex-
ternal to him; […] the entire production process
appears as not subsumed under the direct skil-
fulness of the worker, but rather as the techno-
logical application of science. [It is,] hence, the
tendency of capital to give production a scienti-
fic character; direct labour [is] reduced to a
mere moment of this process.  [Foundations of the Cri-
tique of Political Economy (Rough Draft) ]

 

Karl Marx 1867  

Intelligence in production expands in one di-
rection, because it vanishes in many others.
What is lost by the detail labourers, is concen-
trated in the capital that employs them. It is a
result of the division of labour in manufactures,
that the labourer is brought face to face with the
intellectual potencies of the material process of
production, as the property of another, and as a
ruling power. This separation begins in simple
co-operation, where the capitalist represents to
the single workman, the oneness and the will of
the associated labour. It is developed in manu-
facture which cuts down the labourer into a de-
tail labourer. It is completed in modern indus-
try, which makes science a productive force dis-
tinct from labour and presses it into the service
of capital.  [The capital, I, Ch. 14, S. 4 ]

 

Günther Anders 1956  

[...] not only is the non-utilization of a possible
raw material considered to be scandalous, but so
is the mere fact of abstaining from recognizing
something that is there, within reach, as a raw
material and treating it as such. The world is
viewed as a mine that must be exploited. Not only
are we obliged to exploit everything that is ex-
ploitable, but we are also obliged to bring to
light anything and everything that is exploita-
ble, which is supposedly concealed in each and
every thing (even in man). The mission of mo-
dern science no longer consists, then, in at-
tempting to hunt down the secret, that is, secret
in the sense of the hidden, the essence, or the re-
gularity of the world or of things, but in disco-
vering their secret treasures that can be appropria-
ted. The metaphysical assumption (usually also

concealed) of modern research is therefore that
there is nothing that cannot be put to use.  [The Out-
datedness of Human Beings, V. II ]

 

Alfred Sohn-Rethel 1990  

Modern science with its mathematization shares
its quantification with the value concept of the
mercantile economy whose interests it directly
and indirectly serves. Scientists rejoice in the
imaginary independence of the motivation of
their research in its classical epoch on the basis
of the universality of its conceptual form and its
existential and ideal distance from capital be-
cause they are completely unaware about its affi-
nity with capital and its mode of production.
 [Das Geld, die bare Munze des Apriori Machine translation ​]

 

Alfred Sohn-Rethel 1990  

According to our conception, capital and nature
science are powers of second nature and stand in
a complementary relationship. Although capital
did not create the science of nature, and the sci-
ence of nature does not come into being the mo-
ment it is subsumed into capital, but develops in
full and systematic independence, both descend
from the same and only root, that is, from the
originally social real abstraction of the commo-
dity-form from the nature of the commodity-
material, then from the socialization that is au-
tonomized from labor and transferred or rather
reversed into the function of property, money
and capital. The fact that science is adapted to
this inversion, of a socialization that passes over
the heads of workers, does not deny its cognitive
force, which is based on the property of the real
abstraction as a form of abstraction of nature -
nature in abstracto - and which is superior to the
single human power determined by the unity of
head and hand because it has an immediately so-
cial cognitive force. […] Its criteria of judgment
are only those of second nature. Abandoned to
itself this science of nature will tend to realize
the postulate, inherent in capital, of the auto-
matism of production up to bodily automation
without regard to the economic contradictions
opposed to it. The categories of the knowledge
of nature that nature science unilaterally dispo-
ses of are at the same time categories of the alie-



nation of nature without their being able to ve-
rify it.  [Das Geld, die bare Munze des Apriori Machine transla-

tion ​]
 

§ 3.8. Modus operandi

 

§ 3.8.1. Kombinatorik

Jean Baudrillard 1968  

What the serial object lacks is thus less the ma-
terial itself than a certain consistency between
material and form which ensures the model's fi-
nished quality. In series this consistency, this set
of necessary relations, is destroyed for the sake
of the differentiating action of forms, colours
and accessories. Style gives way to combination.
The process of downgrading referred to above
in connection with the technical aspect is here
more of a destructuring tendency. In the case of
the model object, details and the workings of
details are not the point. Rolls-Royces are
black, and that's that. The model is literally
hors série, without peer - hence out of the game:
only the 'personalization' of objects allows the
play of differences to expand in proportion with
the length of the series (as when fifteen or
twenty different shades are available for a single
make of car); at the other extreme - the return
to pure utility - the play of differences once
more ceases to exist (for a very long time the Ci-
troën 2CV came only in a grey that was hardly a
colour at all). The model has a harmony, a
unity, a homogeneity, a consistency of space,
form, substance, and function; it is, in short, a
syntax. The serial object is merely juxtaposi-
tion, haphazard combination, inarticulate dis-
course. As a detotalized form, it is nothing more
than a collection of details relating in mechani-
cal fashion to parallel series.  [The system of objects, pp.
147-148]

 

Jean Baudrillard 1970  

Distinction or Conformism? ¶ […] Thus, the
function of this system of differentiation goes
far beyond the satisfaction of needs of prestige.

If we accept a hypothesis we advanced earlier,
we can see that the system never operates in
terms of real (singular, irreducible) differences
between persons. What grounds it as a system is
precisely the fact that it eliminates the specific
content, the (necessarily different) specificity of
each human being, and substitutes the differen-
tial form, which can be industrialized and com-
mercialized as a distinguishing sign. It elimina-
tes all original qualities and retains only the
schema generative of distinctions and the syste-
matic production of that schema. At this level,
differences are no longer exclusive: not only do
they logically imply one another in the combi-
natory of fashion (in the same way as there is
‘play’ between different colours), but, in socio-
logical terms, it is the exchange of differences
which clinches group integration. Differences
coded in this way, far from dividing individuals,
become rather the matter of exchange. This is a
fundamental point, through which consumption
is defined: not any longer (1) as a functional
practice of objects – possession, etc., or (2) as a
mere individual or group prestige function, but
(3) as a system of communication and exchange,
as a code of signs continually being sent, recei-
ved and reinvented – as language. ¶ In the past,
differences of birth, blood and religion were not
exchanged: they were not differences of fashion,
but essential distinctions. They were not ‘consu-
med’. Current differences (of clothing, ideo-
logy, and even sex) are exchanged within a vast
consortium of consumption. This is a socialized
exchange of signs. And if everything can be ex-
changed in this way, in the form of signs, this is
not by virtue of some ‘liberalization’ of mores,
but because differences are systematically pro-
duced in accordance with an order which inte-
grates them all as identifying signs and, being
substitutable one for another, there is no more
tension or contradiction between them than
there is between high and low or left and right.
 [The Consumer Society, pp. 109-110]

 

Jacques Camatte 2010-2023  

[entry: “Combinatorics and Combinism”] Combi-
nism: theory and behavior - theory and practice
are not separate - the basis of which is combina-
torics. This implies that the real results from
the establishment of that, and that the occur-
rence of that, its manifestation, implies a combi-



natorics of epistemes, even very old ones, and a
combinatorics of practices. These present them-
selves as manipulations, in the most general
sense, which includes both scientific experimen-
tation and bricolage, thus the entire technical
arsenal produced over thousands of years.
There can be combinatorics only if there is co-
existence, tolerance, permissiveness, playfulness
or staging; only if each element has a certain
play; on the other hand, transparency, adapta-
bility and its complement, selection, are ne-
cessary, which also implies obsolescence for
combinatorics to be renewed, and the illusion of
progress, as well as imagination, innovation. All
is possible, and above all probable, imposes itself
thanks to networks and communication, essen-
tial agents of the initiation of combinatorics and
its realization. ¶ Combinatoricsis in a sense des-
potic: it encompasses everything, reclaims ever-
ything, even values. It is the game of capital that
has become completely autonomous, deprived
of substance, of interiority (autonomized an-
thropomorphization), which lends itself to
everything thanks to the expansion of commu-
nication that men and women perceive as value,
in order to still be able to situate themselves in
their world. However, combinatorics can only
be effective if agents affidate to the dynamic
that, in definitive, is epiphanization of the infer-
nal mechanism. A moral imperative dominates
the whole, even if one does not say so: one must
combine in order to adapt and, for that, one
must divest oneself of everything in us that may
inhibit communication, the engine of
combinatorics.¶Vital phenomena are interpre-
ted, experienced, through combinatorics. Ex:
sexuality. It is combined in order to exist.  [Glos-
saire  Machine translation ​]

 

§ 3.8.2. Immer stärkere Subsumtion der
Arbeit

Karl Marx 1867  

[...] it is in the nature of the matter that where a
subsumption of the labour process under capital
takes place it occurs on the basis of an existing
labour process, which was there before its sub-
sumption under capital, and was formed on the

basis of various earlier processes of production
and other conditions of production. Capital thus
subsumes under itself a given, existing labour pro-
cess, such as handicraft labour, the mode of agri-
culture corresponding to small-scale indepen-
dent peasant farming. If changes take place in
these traditional labour processes which have
been brought under the command of capital,
these modifications can only be the gradual con-
sequences of the subsumption of given, traditio-
nal labour processes under capital, which has
already occurred.  [Draft Chapter 6 of Capital. Results of
the Direct Production Process ]

 

Karl Marx 1867  

What is generally characteristic of formal sub-
sumption remains valid in this case too, i.e. the
direct subordination to capital of the labour pro-
cess, in whatever way the latter may be conduc-
ted technologically. But on this basis there ari-
ses a mode of production — the capitalist mode of
production — which is specific technologically
and in other ways, and transforms the real nature
of the labour process and its real conditions. Only
when this enters the picture does thereal sub-
sumption of labour under capital take place. [...]
¶ With the real subsumption of labour under
capital there takes place a complete [and a con-
stant, continuous, and repeated a] revolution in
the mode of production itself, in the produc-
tivity of labour and in the relation between ca-
pitalist and worker. ¶ In the case of the real
subsumption of labour under capital, all the
changes in the labour process itself, analysed by
us previously, actually take effect. Labour’s social
powers of production are developed, and with la-
bour on a large scale the application of science
and machinery to direct production takes place.
On the one hand, the capitalist mode of produc-
tion, which now takes shape as a mode of pro-
duction sui generis [in its own right]; changes
the shape of material production. On the other
hand, this alteration of production’s material
shape forms the basis for the development of the
capital-relation, which in its adequate shape
therefore corresponds to a specific level of deve-
lopment of the productive powers of labour.
[...] ¶ The capitalist mode of production deve-
lops the productivity of labour, the amount of
production, the size of the population, and the



size of the surplus population. With tile capital
and labour thus released, new branches of busi-
ness are constantly called into existence, and in
these capital can again work on a small scale
and again pass through the different develop-
ments outlined until these new branches of busi-
ness are also conducted on a social scale. ¶ This
is a constant process. At the same time capitalist
production tends to conquer all branches of in-
dustry it has not yet [479] taken control of,
where there is as yet only formal subsumption.
Once it has taken control of agriculture, the mi-
ning industry, the manufacture of the main ma-
terials for clothing, etc., it seizes on the other
spheres, where the subsumption is as yet only
formal or there are still even independent han-
dicraftsmen. We already noted when conside-
ring machinery[235] how its introduction into
one branch brings about its introduction into
others, and at the same time into other varieties
of the same branch.  [Draft Chapter 6 of Capital. Results of
the Direct Production Process ]

 

Karl Marx 1867  

The knowledge, the judgement, and the will,
which, though in ever so small a degree, are
practised by the independent peasant or handi-
craftsman, in the same way as the savage makes
the whole art of war consist in the exercise of his
personal cunning these faculties are now requi-
red only for the workshop as a whole. Intelli-
gence in production expands in one direction,
because it vanishes in many others. What is lost
by the detail labourers, is concentrated in the
capital that employs them. [43] It is a result of
the division of labour in manufactures, that the
labourer is brought face to face with the intel-
lectual potencies of the material process of pro-
duction, as the property of another, and as a ru-
ling power. This separation begins in simple co-
operation, where the capitalist represents to the
single workman, the oneness and the will of the
associated labour. It is developed in manufac-
ture which cuts down the labourer into a detail
labourer. It is completed in modern industry,
which makes science a productive force distinct
from labour and presses it into the service of ca-
pital.  [The capital ]

 

§ 3.8.3. Ausweitung der Subsumtion auf
die Freizeit, die Gesellschaft, den
Körper

Jacques Camatte & Gianni Collu 1969  

Capital, as a social mode of production, accom-
plishes its real domination when it succeeds in
replacing all the pre-existing social and natural
presuppositions with its own particular forms of
organization which mediate the submission of
the whole of physical and social life to its real
needs of valorization. The essence of the Ge-
meinschaft of capital is organization.  [Transition ]

 

Jacques Camatte & Gianni Collu 1969  

The starting point for the critique of the exis-
ting society of capital has to be the restatement
of the concepts of formal and real domination
as the historical phases of capitalist develop-
ment. All other periodizations of the process of
the autonomization of value, [...] really only
mystifies the passage of value to its complete au-
tonomy, that is, the objectification of the abs-
tract quantity in process in the concrete com-
munity.  [Transition ]

 

Jacques Camatte & Gianni Collu 1969  

The real domination of capital therefore means
that not only the tempo of life and the mental
capacity of the proletariat are expropriated, but
that circulation time now prevails over produc-
tion time (on a spatial level). The society of ca-
pital creates an «unproductive» population on a
large scale, i.e. it creates its own «life» in func-
tion of its own need: to fix them then in the
sphere of circulation and the metamorphoses of
accumulated surplus-value. The cycle closes
with an identity: all men’s time is socially ne-
cessary time for creation and circulation – reali-
zation of surplus-value. Everything can be mea-
sured by the hands of a clock. «Time is every-
thing, man is nothing; he is, at the most, time’s
carcase».  [Transition ]



 

Jacques Camatte 1972  

In the period of formal domination, capital does
not get to subjugate to itself and thus incorpo-
rate labor-power, which is reluctant to it, rebels
against it to the point of endangering the deve-
lopment of its process, since it is totally depen-
dent on it. But the introduction of machines
changes everything. Capital then takes over all
the activity that the proletarian deploys in the
factory. With the development of cybernetics,
we see that capital appropriates, incorporates
into itself the human brain; with information
technology, it creates its own language on
which human language must model itself, etc.
At this level, it is no longer only the proletari-
ans alone - those who produce surplus value -
who are subjugated to capital, but all humans,
most of whom are proletarianized. This is real
domination over society, domination in which
all men become slaves of capital (generalized
slavery, then, convergence with the Asian mode
of production). ¶ Thus it is no longer labor, a
definite and particular moment of human ac-
tivity, that is subjugated and incorporated into
capital, but rather the entire life process of men.
The process of embodiment (Einverleibung) of

capital, which began in the West almost five
centuries ago, is over. Capital is now the com-
mon being (Gemeinwesen) oppressor of men.
 [Nota del 1972 «A proposito di dominio formale e dominio reale del
capitale» Machine translation ​]

 

Giorgio Cesarano & Gianni Collu 1973  

[Thesis 1] In its last possible form of “political”
expression, the radical dialectic has already de-
fined the conditions of existence of contem-
porary capital as those in which capital, trans-
grown through counter-revolution beyond its
modes of formal domination, realizes in the pre-
sent, on the entire planet, as on the entire spe-
cies, as on the entire life of each man, the modes
of an integral colonization of the existing that is
connoted in the terms of real domination. ¶
“Capital, as a social mode of production, reali-
zes its real domination when it comes to replace
all the social or natural presuppositions that
pre-exist it, with forms of organization specifi-
cally its own, which mediate the subjugation of
all physical and social life to its own needs for
valorization; thus the essence of the Gemein-
schaft of capital is realized as organization. […]"
(Transition)  [Apocalisse e rivoluzione Machine translation ​]

 
 



Kapitel 4. Ergebnisse und Ziele des Prozesses

Ludwig Klages 1913  

Man hat ja dafür auch das Wort
"Mammonismus" geprägt; allein wohl

nur wenige sind sich bewußt geworden,
daß dieser Mammon ein wirkliches

Wesen ist, das sich der Menschheit als
eines Werkzeugs bemächtigt, um das

Leben der Erde auszutilgen.  [Mensch und
Erde ]

 

Jean Baudrillard 1976  

If, however, the ends of this production
collapse, then the respect due to the

means of production also collapses, and
the machines appear as their true end,

as direct and immediate operational
signs of the social relation to death on

which capital is nourished.  [Symbolic
Exchange and Death]

 

§ 4.1. Unterdrückung und
Verdrängung der Gemeinschaft •
Materielle Gemeinschaft

Karl Marx 1858  

Das Geld erscheint hier in der Tat als
ihr dinglich außer ihnen existierendes

Gemeinwesen.  [Fragment des Urtextes von
„Zur Kritik der politischen Ökonomie“, -2 ]

 

Karl Marx 1844  

But the community from which the workers is
isolated is a community of quite different reality
and scope than the political community. The
community from which his own labor separates
him is life itself, physical and spiritual life, hu-
man morality, human activity, human enjoy-
ment, human nature. Human nature is the true
community of men [Das menschliche Wesenist das
wahre Gemeinwesen der Menschen]. Just as the
disasterous isolation from this nature is dispro-
portionately more far-reaching, unbearable,
terrible and contradictory than the isolation
from the political community, so too the trans-
cending of this isolation and even a partial reac-

tion, a rebellion against it, is so much greater,
just as the man is greater than the citizen and
human life than political life.   [Critical Notes on the
Article:“The King of Prussia and Social ReformBy a Prussian” ]

 

Karl Marx 1844  

If money is the bond binding me to human life,
binding society to me, connecting me with na-
ture and man, is not money the bond of all
bonds?  [Economic & Philosophic Manuscripts of 1844 ]

 

Karl Marx 1861  

The general exchange of activities and pro-
ducts, which has become a vital condition for
each individual – their mutual interconnection
– here appears as something alien to them, au-
tonomous, as a thing. […] The less social power
the medium of exchange possesses (and at this
stage it is still closely bound to the nature of the
direct product of labour and the direct needs of
the partners in exchange) the greater must be
the power of the community which binds the in-
dividuals together, the patriarchal relation, the
community of antiquity, feudalism and the guild
system.  [Grundrisse der Kritik der politischen Ökonomie ]

 

Karl Marx 1861  

In the case of the world market, the connection
of the individual with all, but at the same time
also the independence of this connection from
the individual, have developed to such a high le-
vel that the formation of the world market alre-
ady at the same time contains the conditions for
going beyond it.) Comparison in place of real
communality and generality.   [Grundrisse der Kritik
der politischen Ökonomie ]

 

Karl Marx 1861  

It is itself the community [Gemeinwesen], and
can tolerate none other standing above it. [...]
Where money is not itself the community [Ge-
meinwesen], it must dissolve the community.
 [Grundrisse der Kritik der politischen Ökonomie ]



 

Karl Marx 1861  

In bourgeois society, the worker e.g. stands
there purely without objectivity, subjectively;
but the thing which stands opposite him has now
become the true community [Gemeinwesen],
which he tries to make a meal of, and which
makes a meal of him.   [Grundrisse der Kritik der politi-
schen Ökonomie ]

 

Karl Marx 1861  

Money thereby directly and simultaneously be-
comes the real community [Gemeinwesen], since
it is the general substance of survival for all...
 [Grundrisse der Kritik der politischen Ökonomie ]

 

Karl Marx 1867  

The obstacles presented by the internal solidity
and organisation of pre-capitalistic, national
modes of production to the corrosive influence
of commerce are strikingly illustrated in the in-
tercourse of the English with India and China.
The broad basis of the mode of production here
is formed by the unity of small-scale agriculture
and home industry, to which in India we should
add the form of village communities built upon
the common ownership of land, which, inci-
dentally, was the original form in China as well.
In India the English lost no time in exercising
their direct political and economic power, as ru-
lers and landlords, to disrupt these small econo-
mic communities. […] the low prices of its
goods served to destroy the spinning and wea-
ving industries, which were an ancient integra-
ting element of this unity of industrial and agri-
cultural production. And even so this work of
dissolution proceeds very gradually. And still
more slowly in China, where it is not reinforced
by direct political power.
(Note 6. […] in the north-west [of India] they
[the British] did all they could to transform the
Indian economic community with common ow-
nership of the soil into a caricature of itself.)
 [The capital ]

 

Jacques Camatte & Gianni Collu 1969  

The starting point for the critique of the exis-
ting society of capital has to be the restatement
of the concepts of formal and real domination
as the historical phases of capitalist develop-
ment. All other periodizations of the process of
the autonomization of value, [...] really only
mystifies the passage of value to its complete au-
tonomy, that is, the objectification of the abs-
tract quantity in process in the concrete com-
munity.  [Transition ]

 

Jacques Camatte 1976  

Thus, in Marx’s complete works, there is a jux-
taposition between, on the one hand, the indivi-
dualisation of that movement through which
capital constitutes itself as the material commu-
nity and, on the other, an affirmation of the im-
possibility thereof, linked to a mad hope that
the proletariat will, in time, rebel and destroy
the capitalist mode of production (CMP). Yet,
capital’s community exists; this implies an aban-
donment of any classist theory and the under-
standing that an immense historical phase is
over.  [Marx and Gemeinwesen]

 

Marco Iannucci 2018  

Viewed in this way, capital reveals itself to me to
be the final outcome of the attempt, carried on
by all means by the Western tribe, to interrupt
the universal connection between all things, to
break free from the natural gemeinwesen. That
is, it is the final outcome of our attempt to extri-
cate ourselves from becoming by following the
opposite path to the one that nature itself indi-
cates to us. Because nature points it out to us: in
the path I have taken so far I have in fact gathe-
red enough elements to intuit that, if we opera-
ted on ourselves to bring human gemeinwesen
into full consonance with universal gemeinwe-
sen, we could experience in ourselves that beco-
ming ultimately equals nonbecoming and opens
up to the eternal, just as it does at the level of
nature as a whole. But conversely we strive in
every way to isolate ourselves from all the pro-
cesses of the organic world, to replace them
with a second technically reconstructed world



in which we believe we can shelter ourselves
from our arising and passing.  [Un percorso nell'essere
in comune.]

 

§ 4.1.1. Gemeinwesen

Karl Marx 1844  

[...] my human, common being (mein
menschliches, mein Gemeinwesen).

 [Economic & Philosophic Manuscripts of 1844 ]
 

Karl Marx 1844  

Gesetzt, wir hätten als Menschen produziert:
Jeder von uns hätte in seiner Produktion sich
selbst und den andren doppelt bejaht. Ich hatte 1.
im meiner Produktion meine Individualität, ihre
Eigentümlichkeit vergegenständlicht und daher
sowohl während der Tätigkeit eine individuelle
Lebensäußerung genossen, als im Anschauen des
Gegenstandes die individuelle Freude, meine
Persönlichkeit als gegenständliche, sinnlich
anschaubare und darum über allen Zweifel erha-
bene Macht zu wissen. 2. In deinem Genuß oder
deinem Gebrauch meines Produkts hatte ich un-
mittelbar den Genuß, sowohl des Bewußtseins,
in meiner Arbeit ein menschliches Bedürfnis be-
friedigt, also das menschliche Wesen vergegen-
ständlicht und daher dem Bedürfnis eines and-
ren menschlichen Wesens seinen entsprechenden
Gegenstand verscharrt zu haben, 3. für dich der
Mittler zwischen dir und der Gattung gewesen
zu sein, also von dir selbst als eine Ergänzung
deines eignen Wesens und als ein notwendiger
Teil deiner selbst gewußt und empfunden zu
werden, also sowohl in deinem Denken wie in
deiner Liebe mich bestätigt zu wissen, 4. in mei-
ner individuellen Lebensäußerung unmittelbar
deine Lebensäußerung geschaffen zu haben,
also <278> in meiner individuellen Tätigkeit
unmittelbar mein wahres Wesen, mein menschli-
ches, mein Gemeinwesen bestätigt und Verwirk-
licht zu haben. [463]  [Anmerkungen zu James Mill]

 

Karl Marx 1844  

Since human nature is the true community (Ge-
meinwesen) of men, by manifesting their nature
men create, produce, the human community (Ge-
meinwesen), the social entity, which is no abs-
tract universal power opposed to the single indi-
vidual, but is the essential nature of each indivi-
dual, his own activity, his own life, his own spi-
rit, his own wealth. Hence this true community
(Gemeinwesen) does not come into being
through reflection, it appears owing to the need
and egoism of individuals, i.e., it is produced di-
rectly by their life activity itself. It does not de-
pend on man whether this community (Gemein-
wesen) exists or not; but as long as man does not
recognise himself as man, and therefore has not
organised the world in a human way, this com-
munity (Gemeinwesen) appears in the form of
estrangement, because its subject, man, is a being
estranged from himself. Men, not as an abstrac-
tion, but as real, living, particular individuals,
are this entity. Hence, as they are, so is this ent-
ity itself. To say that man is estranged from
himself, therefore, is the same thing as saying
that the societyof this estranged man is a carica-
ture of his real community (Gemeinwesen), of his
true species-life, that his activity therefore ap-
pears to him as a torment, his own creation as an
alien power, his wealth as poverty, the essential
bond linking him with other men as an unessen-
tial bond, and separation from his fellow men,
on the other hand, as his true mode of existence,
his life as a sacrifice of his life, the realisation of
his nature as making his life unreal, his produc-
tion as the production of his nullity, his power
over an object as the power of the object over
him, and he himself, the lord of his creation, as
the servant of this creation.  [Comments on James Mill,
Éléments D’économie Politique ]

 

Karl Marx 1861  

This naturally arisen clan community, or, if one
will, pastoral society, is the first presupposition
– the communality [Gemeinschaftlichkeit] of
blood, language, customs – for the appropria-
tion of the objective conditions of their life, and
of their life’s reproducing and objectifying ac-
tivity (activity as herdsmen, hunters, tillers



etc.). The earth is the great workshop, the arse-
nal which furnishes both means and material of
labour, as well as the seat, the base of the com-
munity. They relate naïvely to it as the property
of the community, of the community producing
and reproducing itself in living labour. Each in-
dividual conducts himself only as a link, as a
member of this community as proprietor or pos-
sessor. The real appropriation through the la-
bour process happens under these presuppositi-
ons, which are not themselves the product of la-
bour, but appear as its natural or divine presup-
positions.  [Grundrisse der Kritik der politischen Ökonomie ]

 

Karl Marx 1879  

Im primitiven Gemeinwesen, worin z.B. die Le-
bensmittel gemeinschaftlich produziert und
verteilt werden unter den Gemeindegenossen,
befriedigt das gemeinsame Produkt direkt die
Lebensbedürfnisse jedes Gemeindegenossen, je-
des Produzenten, der gesellschaftliche Charak-
ter des Produkts, des Gebrauchswerts, liegt hier
in seinem(gemeinsamen) gemeinschaftlichen Cha-
rakter.  [Randglossen zu Adolph Wagners „Lehrbuch der politi-
schen Ökonomie” ]

 

Jacques Camatte 2010-2023  

[entry: “Individuality”] Aptitude to stand as the
moment of emergence and perceptible unity of
the phenomenon of life. ¶ To tend to avoid any
reduction, I speak of individuality-Gemeinwesen
to signify that there is no separation between
the two, nor a fortiori opposition. Individuality
has the Gemeinwesen dimension by the very fact
of its emergence, not followed by separation,
but by the maintenance of participation in the
life phenomenon.  [Glossaire  Machine translation ​]

 

Jacques Camatte 2010-2023  

[entry: “Gemeinwesen”] Concept widely used by
K. Marx and G.W.F. Hegel. It indicates not
only common being, but also common nature
and essence (Wesen). It is what grounds and
unites us, participating in the same being, the
same essence, the same nature. It is the mode of
manifestation of this participating being. ¶ I
may add a personal interpretation of gemein. Ge
is an inseparable particle that expresses genera-

lity, the common, the collective. Mein indicates
that which is individual: my own. In this there
emerges in implication the idea of a non-separa-
tion between what is common and what is indi-
vidual; which implies the concept of participa-
tion in which one perceives self in a whole that
is as consubstantial. ¶ Gemeinwesen thus pres-
ents itself as the totality of individualities, the
community that results from their activities in
nature and in the world created by the species;
at the same time it encompasses them, and gives
them their naturalness (indicated by wesen),
their substance as generality (indicated by ge-
mein), in a becoming (wesen).   [Glossaire   Machine

translation ​]
 

§ 4.1.2. Die große organische und
kosmische Gemeinschaft

AA.VV. 2024  

The eukaryotic cell forms the basis of all
animal and plant organisms. The

commonly accepted theory of its origin
is that of endosymbiosis, the union

between a protobacterium and a
prokaryotic cell. So an alliance, a

community, is at the origin of life of the
complex organisms that inhabit the

Earth today.  [Common information]
 

Pëtr Kropotkin 1902  

As soon as we study animals — not in laborato-
ries and museums only, but in the forest and pr-
airie, in the steppe and in the mountains — we
at once perceive that though there is an im-
mense amount of warfare and extermination go-
ing on amidst various species, and especially
amidst various classes of animals, there is, at the
same time, as much, or perhaps even more, of
mutual support, mutual aid, and mutual defence
amidst animals belonging to the same species or,
at least, to the same society. Sociability is as
much a law of nature as mutual struggle. Of
course it would be extremely difficult to esti-
mate, however roughly, the relative numerical
importance of both these series of facts. But if
we resort to an indirect test, and ask Nature:



«Who are the fittest: those who are continually
at war with each other, or those who support
one another?» we at once see that those animals
which acquire habits of mutual aid are undoub-
tedly the fittest. They have more chances to
survive, and they attain, in their respective clas-
ses, the highest development and bodily organi-
zation. If the numberless facts which can be
brought forward to support this view are taken
into account, we may safely say that mutual aid
is as much a law of animal life as mutual
struggle; but that as a factor of evolution, it
most probably has a far greater importance, in-
asmuch as it favors the development of such ha-
bits and characters as insure the maintenance
and further development of the species, toge-
ther with the greatest amount of welfare and en-
joyment of life for the individual, with the least
waste of energy.  [Mutual Aid as a Factor in Evolution ]

 

Marco Iannucci 2018  

If I now turn my gaze again in the direction of
the world of nature I can grasp it more clearly,
well understood in a relational-differential key
with respect to transformative activity (there is
no other way in): the world-environment on
which human activity stands out to me is mani-
fested as a field of processes in which everything
happens in the form of the reciprocal production
of one thing with another. But a field in which
everything is constituted within the interplay of
relations is a common field. This is how the li-
ving world appears to me whose boundaries, as
far as I know, coincide with those of our planet.
The human community intervenes on a world
which itself has the structure of a community,
with the transformative activity that after all
functions in a similar way, as a relational con-
text that has a determining power over the
beings it involves. It is because we look at it
from this position of ours, that the mutual pro-
duction of things in nature appears to us humans
as a making of itself. [...]
But does being in common have boundaries?
[...]
How far does the sphere within which things are
produced in a state of mutual action reach?
Here, for the first time, I must turn to a dimen-
sion beyond the horizon of the human world.
But I always have the transformative activity
and the being-in-common human as revealers,

mediators of everything, and keeping them in
mind I can attempt another widening of gaze.
This ground from which I come and in which I
ultimately consist, what does it teach me? First,
that everything I can reach is a node of relations-
hips, emerges inside relationships. ¶ I try to wi-
den my gaze beyond the boundaries of the living
world on planet Earth and I see that, sure, life
as I know it here breaks down there, but what
lies beyond is in continuity with it, the Sun even
in such a way that without it I cannot conceive
of life, but also of the Moon the knowledge
handed down tells me that it affects life down
here in many ways. Every broader horizon that
I draw upon only extends without limit this re-
lational continuity: stars, galaxies, the bounda-
ries of the knowable universe... ¶ I then make a
further effort, of an almost intuitive kind, and
broaden my vision beyond all boundaries,
toward an all-encompassing horizon as the ho-
rizon of all relations. What I reach is a field to-
tally inclusive and therefore unique. Nothing
exists outside of it. But I don't mean this in the
empirical sense of measurable spatiality, so I go
to the boundaries of the universe, "look out"
and see that there is nothing. Such a way of
thinking is absurd and generates endless para-
doxes. It is in an essential, that is, relational,
sense that I understand it, because to exist is to be
in relation.Therefore, something that stands
outside the field of all relations simply does not
exist, is an idle assumption that is instantly auto-
nomous. ¶ This field, being unique, draws an
insurmountable horizon that is of community,
that is, within which everything is determined
with everything. I derive from this an even more
decisive confirmation that nature, the field in
which transformative activity intervenes, itself
has the structure of a being in common, and
every action that takes place there can only re-
confirm in itself this ultimate structure.  [Un per-
corso nell'essere in comune. Machine translation ​]

 

§ 4.2. Löschung und Ersetzung des
Menschen

Gustav Janouch 1920  

Kafka interrupted me. “The factories
are merely organizations for increasing
financial profit. In such a matter, we all



have a merely subordinate function.
Man is today only an old-fashioned

instrument of economic growth, a
hangover from history, whose

economically inadequate skills will
soon be displaced by frictionless

thinking machines.”
I sighed disdainfully: “Oh yes, that’s a

favourite Utopia of H. G. Wells.”
“No,” said Kafka in a hard voice,

“that’s no Utopia, but only the future
which already looms before us.”

 [Conversations With Kafka]
 

Armand Robin 1946  

In the name of nothingness man will be
suppressed;

The name of man will be suppressed;
There will be no more names;

Here we are.
 [Le programme en quelques siècles Machine

translation ​]
 

Amadeo Bordiga 1950  

Capital offers all the billions of four
centuries of accumulation for the scalp

of its great enemy: Man.  [Imprese
economiche di Pantalone Machine translation ​]

 

Roberto Pecchioli 2024  

Harari asserts in From Animals to Gods that
"there seems to be no insurmountable techni-
cal barrier preventing the production of su-
perhumans. The main obstacles are the ethi-
cal and political objections that have slowed
the pace of human research. And no matter
how compelling the ethical arguments may
be, it is difficult to see how they can withstand
the next step for long, especially when what
is at stake is the possibility of indefinitely
prolonging human life, defeating incurable
diseases, and improving our cognitive and
mental capabilities."

The bait is health, but the goal is death. ¶ At
Davos, enchanted mountain of transhuman
Agenda 2030, this is how Harari expressed
himself:

"Science is replacing evolution by natural
selection with evolution by intelligent design.
This is not the intelligent design of some God

beyond the clouds [clouds], but it is OUR in-
telligent design, of our clouds [the computer
clouds, Ed. note], the clouds of IBM and Mi-
crosoft. These are the clouds that will guide
our evolution."

The roaring applause of those present -- all lea-
ding members of the economic, financial, tech-
nological and political oligarchies -- show what
the dominant thinking is, the crude materialism
by which it is animated, the delusion of omnipo-
tence convinced that it has dethroned and re-
placed God. ¶ For the power dome, drunk on
hybris, transhuman future humanity, anthropo-
logically and ontologically different from the
old, needs a drastic thinning. Harari, has the
virtue of candor. Most people are "useless," no
longer "necessary." We are obsolete, surplus, a
hindrance to be solved. He runs a chill down his
spine.

"We simply will no longer need the vast ma-
jority of the population, because the future
envisions the development of increasingly so-
phisticated technologies, such as artificial in-
telligence [and] bioengineering."

 [The useless man and the ark of the oligarchy Machine translation ​]
 

§ 4.3. Löschung und Ersetzung der
Natur

Ludwig Klages 1913  

Wo aber der Fortschrittsmensch die Herrschaft
antrat, deren er sich rühmt, hat er ringsumher
Mord gesät und Grauen des Todes. Was blieb bei
uns z.B. von der Tierwelt Germaniens? Bär und
Wolf, Luchs und Wildkatze, Wisent, Elch und
Auerochs, Adler und Geier, Kranich und Falke,
Schwan und Uhu waren zur Fabel geworden,
ehe noch der moderne Vernichtungskrieg ein-
setzte. Der aber hat gründlicher aufgeräumt.
Unter dem schwachsinnigsten aller Vorwände,
daß unzählige Tierarten "schädlich" seien, hat
er nahezu alles ausgerottet, was nicht Hase,
Rebhuhn, Reh, Fasan und allenfalls noch Wild-
schwein heißt. Eber, Steinbock, Fuchs, Marder,
Wiesel, Dachs und Otter, Tiere, an deren jedes
die Legende uralte Erinnerungen knüpft, sind
zusammengeschmolzen, wo nicht schon völlig
dahin; Flußmöwe, Seeschwalbe, Kormoran,
Taucher, Reiher, Eisvogel, Königsweib., Eule



rücksichtsloser Verfolgung, die Robbenbänke
der Ost- und Nordsee der Vertilgung preisgege-
ben. Man kennt mehr als zweihundert Namen
deutscher Städte und Dörfer, die vom Biber
stammen, ein Beweis für die Ausbreitung des
fleißigen Nagers in früheren Zeiten; heute gibt
es noch wenige Restkolonien: in der Elbe zwi-
schen Torgau und Wittenberg, die auch schon
verschwunden wären ohne gesetzlichen Schutz!
Und wer gewahrt nicht heimlicher Angst die
von Jahr zu Jahr schnellere Abnahme unserer
lieblichen Sanger, der Zugvögel! Noch vor
knapp einem Menschenalter war selbst in den
Städten zur Sommerszeit die blaue Luft vom
Schwirren der Schwalben und Segler voll, ein
Laut, durch den die Verne und aller Wander-
trieb zu ziehen scheint. Damals zählte man in

einem Vorort Münchens an dreihundert be-
wohnte Nester, heute sind es noch vier oder
fünf. Sogar auf dem Lande ist es unheimlich
still geworden, und es schlagen auch nicht mehr
wie an jedem taufrischen Morgen in den jubeln-
den Dichtungen Eichendorffs "unzählige Ler-
chen". Schon muss man es zu den Glücksfällen
rechnen, wenn man auf entlegener" Waldespfad
aus sonnigem Wiesengrunde einmal wieder den
lichten und ahnungsvollen Ruf der Wachtel
hört, die früher zu Tausenden und Aber-tausen-
den die deutschen Gaue erfüllte und in Liedern
des Volkes wie der Dichter lebt. EIster, Specht,
Pirol, Meise, Rotschwänzifhen, Grasmiicke,
Nachtigall, sie alle schwinden, wie es scheint
unaufhaltsam dahin.  [Mensch und Erde ]
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